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PREFACE. 


Tur * jt readily believe that the 
firſt part of the following work was not 
_ originally intended for publication. The Ser- 
mon which gave riſe to it the Author heard 
| frequently quoted and recommended by Me- 5 
thodiſts; and it was more than once put 
into his hands, acoompanied with the re- 
mark chat it ſet forth the truth: but as it 
appeared to him in a very different light, 
he undertook to ſhew to a few individuals 
of their community the uncharitable tendency 
of its doctrine, and its oppoſition to ſcrip- 
ture and reaſon. His remarks on a ſubject 
ſo important and ſo little underſtood, which 
proved ſatisfactory to a few, he conceived 
might be of general uſe; and to anſwer 
. * more effectually, he ſaw there 


3 was 


15 


was a neceſſity for ſome additional obſer- 
vations, to ſtrengthen the concluſions of the 
firſt part, and to render them more univerſal. 
This Work made its firſt appear 
ance when the late Mr. Weſley's ad- 
vanced time of life rendered it unlikely 
that he ſhould take any public notice of 
it. Yet the Author was induced to publiſh 
it under this evident diſadvantage, as he 
judged the beſt time to ſet on foot an inveſ- 
tigation of Mr. Weſley” s doctrines was, while 
Methodiſts were united in faith and diſ- 
cipline. Such a juncture was favourable to 
candid diſcuſſion, for they could immedi- 
ately join iſſue with their opponents on 


the merits of their doctrine, inſtead of both 


parties idly contending about the queſtions 


to be debated. In yielding then to this 


conſideration the Author could not be charg- 
ed with unmanly proceeding, ſince if he 


advanced any thing falſe, or if he were de- 


feQive in his reaſoning, Methodiſts had 
many perſons among them who wanted nei- 


ther the ability nor the inclination to ex- | 


=—_ him. 


- EE BEN " We - : W 
2 a 8 7 is * . 
= A + 8 E 5 D N * "MF 
WF OS ot Po ni 2 f £ 
6 Fe 20005 3 
* s q 


0 5 . 
. Wh 
- £3! 

$ Ty 


Gi). 


The Author has been careful to intro- 
Hams no queſtion but what may be fully de- 
cided by the Scriptures and common ſenſe, 
without any reference to the hiftory or cha- 


racer of Methodiſts. He has accordingly con- 
| fined himſelf to the diſcuſſion of their doctrines, 


and has avoided all perſonal arguments, which 


ha ve generally proved the diſgrace of reli- 
gious controverſy, and which beſides are 


never concluſive with the oppoſite party. 


when they chuſe to deny any pointed aſs 


ſertion, or to controvert the repreſentation 
of facts. And while he attempts to refute 
their doctrines, he profeſſes himſelf actuated 
ſolely by a love of truth, and by the con- 
ſideration of the importance of right opt» 
nions in order to produce right practice. 
He diſavows the intention of hurting the 
feelings of any individual, and particularly 
diſclaims the moſt diſtant idea of intolerance. 


He is a zealous advocate for giving men of 


all perſuaſions full liberty of worſhipping 
God according to their conſciences, under 


a decided eonviction that this would be the 


moſt effectual means to advance the cauſe of 
truth, None but knaviſh bigots pretend to 
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(GY 
trace to à divine origin the reftraints on 
opinion, which the ſecular power has aſſu m- 
ed to impoſe in almoſt all chriſtian coun- 
tries. Thoſe reſtraints, ſo far from being of 
divine inſtitution, are entirely Inconſiſtent 
with the Goſpel ; and if this were not ſuffi- 
eiently clear, their unhappy effects prove 


them to proceed from the rulers of the dark- 
meſs of" this world; for the corruptions "of. 


Chriſtianity and the confined ſphere of its inſſu- 
ence have been more owing to the perſecuting 
ſpirit. of its... pretended defenders than to any 
other:cauſe. But it is pleaſing to indulge the 
hope that the time is approaching, when the pre- 
vailing party in every State will no longer con- 
ſider it a dangerous policy to do juſtice to all 
mankind, to love mercy, and to have an 


humble reliance for the event of this con- 


duct on the Providence of God. Then, and 


not before, if we have a right Faith in the 


Goſpel, can we expect to ſee peace and 
* happineſs, truth and juſtice, religion and 
© piety” univerſally © eſtabliſhed.” It is in- 
deed aſtoniſhing to conſider how long the 


world has been ſo blind, as not to ſee what a 


wicked libel it is on the divine religion of 
| 3 By Chriſt 
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Chriſt, to prop it up by inquiſitions and penal 
ſtatutes. If our zeal prompt us to tranſgreſs 
the ſacred principles of Juſtice and Mercy, it 
becomes diabolical. It is true, all Chriſtians 

Should earneſtly contend for the faith once de- 
 livered to the Saints; but the only way, in 
which Scripture or Charity will ſuffer us to 
act thus, is in the uſe of a qualification re- 
quired by St. Paul from all who were to 
become Overſeers in the Church, that of be- 
ing able by ſound doctrine both to exhort, and 
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to convince the gamſayers . 722 3 
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Fiicis are none of Mr. Welley? 8 works more 
admired by his followers, which they have been 
more induſtrious to diſperſe, or of which he him. 
ſelf had a higher opinion, than his Sermon undet 
the title of ** The Almoſt Chriſtian.” ' A few res, 

marks therefore upon the doctrine of this ſermon 
mult be acceptable to all perſons who wiſh to be- 
come acquainted with his principles, and to be ena- 
bled to determine concerning them according to 
truth and reaſon. , 

This mode of trying his ag by examin-_ 
ing a. particular part of his works has many ad- 
vantages over a iyſtematicaFexamination of them 
at large; for it admits of cloſer reaſoning and leſs 
evaſion, and ſaves the trouble of an almolt endleſs 
number of quotations. Beſides, the generality of 
readers can much better ſee the juſtice and con- 
cluſiveneſs of what is ſaid on ſuch a part of his 
works as lies immediately before their eyes, than 
they could underſtand the general refutation of his 
ſyſtem, of which they may have but a confuſed 
notion, and concerning which they would not be 
ſecure from the fear of | being. impoſed upon by 
miſre preſentation without a laborious; reſearch. 

All his peculiar tenets are compriſed "or glanced 
at in this ſermon, of which the following is the 
ſubſtance. He holds, that before we can be in fa. 
your with God, | we malt have a . con- 
„% ra 0" ofl-3 - 4525gqen: n 
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vidtion of his wrath abiding on us. Next to this 
he maintains it to be indiſpenſably neceſſary to fat- 
vation, that we ſhould be ſenſible of a direct im- 
preſſion from the Holy Spirit; witneſſing to, us our 
pardon and the favour of God. He farther con- 
tends, that every perſon who has this impreſſion is 

rfe&, and that every perſon who has it not, is 


ma I Tate of damnation*. For the ſupport of theſe = 


opinions is the ſermon before us calculated; but 1 
believe it will appear to every judicious perſon, on 
a ſlight examination, that they are aſſumed and aſ- 
ferted in it, without the ſmalleſt degree of proof; 
and perhaps, in the courſe of our examination of 
this ſermon, we ſhall diſcover all thoſe opinions to 
be fundamentally erroneous. | 

In the firſt place, he aſſumes a meaning Froki 
his text, Aimojt thou perſuadeſt me to be a 
4 Christian, which it will not bear. At beſt it 
could fyrniſh him with nothing but a ſound of words 
10 prefix to his diſcourſe; for their true and ob- 
vious meaning is foreign to his purpoſe. Agrippa 
did not call himſelf an almoſt Chriſtian: he cer- 
tainly was no ſuch perſon according to Mr. W's. 
ſenſe of the expreſſion, nor could he properly be 
deemed one; for it does not appear that he ever 
profeſſed Chriſtianity, and his Hife was very un- 
bea that of a AY. * Chriſtian®, If a profli- 


| Wo e > 


__ F PP may be willing ends " the Kft 1 one of 
kis tenets: yet numberleſs paſſages in his writings might be quot- 
ed, if requiſite, wherein this doctrine is poſitively taught. In the 
po part of his Farther Appeal, (4th ed. p. 6), after giving it as 
is opinion that the . of our pardon from the Spirit can be 
no other than inſtantancous; yet he comends not for a- eireum- 
ſtance, bur, fays he, oily ſee that you do attain it, for if you 
* fall ſhort, you periſh enerlaſtingiy Jad hig firſt Appeal, and in 
nen roo numerous to recite, 105 ſays, “ Faith (chat is, 
e witneſs) is not given to any one but to that perſon Who f * all 
a ungodly ; and unholy ; who, till Uthe Moment he received i $4 9 Vyat 
st only for everlaſting deftruction.” - HE 
D Ads Kavi 28. 2 OY. 
£5: Juvenal, his cotemporary, relies. of him, Be incefts- : 


Ledi hunc Agrippa Sorori. 


_ . convinced of the truth o 


1 

gate, on hearing a good diſcourſe, ſhould declare 
to the preacher of it, that he was almoſt perſuaded 
by him to live well, no one would conclude from 
hence either that he was an almoſt good-liver, or 
that he intended to call himſelf one. This caſe is 
exactly parallel to the one before us : therefore the 
appellation of an almoſt Chriſtian,” cannot be 
proved to be ſcriptural from the text: and if not, 
Mr. W. has choſen one which bears no relation to 

lis ſubject. 5 | 1 

Nor is it to be ſuppoſed it was St. Paul's inten- 
tion, in his reply to Agrippa, to call himſelf an 


altogether or perfect Chriſtian, for he never con- 


ſidered himſelf as being already perfects; but he 
wiſhed that all who heard him were not only in a 
ſmall degree, but alſo in a high degree ſuch at he 
walk that is, that on were as thoroughly 

f chriſtianity as he was, 
and lived ſuitably to it, at leaſt as much as be did. 


The context requires no more than this; and if 


more was intended, St. Paul muſt have prayed that 
all who heard him ſhcu!d be afflicted with a grievous 


* 


nual thorn in the fleſhf. _ e ee 
Mr. W. has taken no pains to illuſtrate his text, 
bur we ſee his conſtruction of it by the inference he 
draws from it; which is made thus in the ſecond 
ſentence of his ſermon ** Seeing it avails nothing 
before God to go only thus far, it highly im- 
* ports. us to (conſider firſt, what is implied in 
* being an almoſt, ſecondly, in being an altogether 
“ Chriſtian,” Every part of this ſentence is ob- 
jectionable. It is not true in all caſes that it avails 
nothing before God to be only almoſt perſuaded to 
be à Chriſtian, for every good diſpoſition muſt 
avail'z man ſomething ; and ſuch an almoſt per- 
ſuaſion may, in many caſes, be the reſult of a"dif 
poſition or wiſh to embrace truth; and whether this 
FE N B 8 | 
4 Phil. ili. „ 
TE xa ty eie Has % O . | 
2 Corin. xii. 7, 8, 9. Gal. iv. 14. 


temptation; for beſide his bonds, he had a_conti- 
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7 T3 
perſuaſion can avail or not is no reaſon why it is 
of importance to conſider what is implied in being 
an almoſt: and an altogether Chriſtian. To make 
his reaſon conſiſtent, he ſhould have faid © ſeeing. 
it avails nothing before God to be an almoſt Chril- 
tian, it highly 1mports us to confider what is im- 
plied in being one: and no doubt it is thus he 
wiſhed his hearers ſhould underſtand him. And 

| tarther, thoſe terms almoſt and altogether Chriſ- 
tian“ are ſo new to us, and the former in parti- 
cular 1s of ſuch uncertain fignification, that he ſhould 


not have obtruded them on us, without firſt aſcer- 
taining their authority. | 


i Thus, his firſt ſetting out gives us no favourable 
b opinion of his whole ſubject; for it is not likely 
that a ſtructure built ſo haſtily, on ſo weak a 
\| foundation, can have either beauty or ſtrength. 
3 Perhaps we ſhall be confirmed in this Idea, when 
| we ſhall have conſidered the character of the almoſt 


= and of the altogether Chriſtian, with the extraordi- 
| * nary diſtinction made between them, and the ground 
bl g of it. 8 5 JET l 1 „ , 
i . The character which he gives the former is ſo 
{| 


excellent, that we ſhould imagine he had miſtaken 
the order he had preſcribed himſelf, and had begun 
with a deſcription of the altogether Chriſtian ; for 
he appears to repreſent, in the firſt place, the per- 
fection of chriſtian piety and virtue. The character 
of the other, though very high: ſtrained, does not 
eommand- our admiration in near an equal degree; 
fox it appears inferior to the former, ſo. far as piety 
and virtue in Idea, are inferior to the ſame, exem- 
pliſied by a good and uſeful life. But the ſurpriſing 
difference; which we ſhall find between the two is 
not in their moral qualities, but in their fortune. 
One: ſhall have intuitive evidence of the divine 
favour, while the other is not in a ſtate of ſalvation. 
Ne labours to give the former this pre- eminence 
in the ſecond part of his ſermon, and the doom of 
8 bh ANT 1-H cds , == . the | 
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the other is pronounced near the concluſion. He 
paſſes a ſolemn declaratory ſentence on the almoſt 
chriſtian in theſe wofds: The God and the Fa- 
< ther of our Lord Jeſus Chriſt, who now ſtandeth 
„ in the midſt of us, Knoweth, that if any man 
4 die without this faith and this love, (meaning 
by faith a direct perception from the Spirit of the 
forgiveneſs of ſins ;. and by love an experimental 
impreſſion of the love of .Gody ** good it were for 
him that he had never been horn*.”” This is the 
ſentence held out to the traitor Judas, as 'a warn- 
ing againſt his intended treachery. In this place he 

decidedly excludes, the almoſt chriſtian from the 
kingdom of heaven; for it is his peculiar» charac- 
. teriſtic to want thoſe impreſſions, at the ſame' time 
that he is to be deficient in no other reſpe N 

What can juſtify this ſentence? It cannot be 
"urged 'that Mr. W. illuſtrates his theory hypo- 
thetically, by putting an imaginary caſe, the real 
exiſtence of which is not to be expected; for he 
ſays he was himſelf, at one time, that extraordinary 
: perſon who went. ſo far for many years,“ as to 
the perfection he attributes to the almoſt Chriſtian. 
If he had died then, on his own account he could 
not have been ſaved: yet in that ſtate which he 
deſcribes as a damnable one, he might, in oppoſi- 
tion to St. Paul's opinion, have challenged Jan 
tion by his works ?. 

Let us conſider a little more fully the character 
of this perſon, who is thus ſhut out from the king- 
dom of heaven, and conſequently delivered over to 
weeping and gnaſhing of teeth. He is ſuperior in 
Chriſtian piety and virtue to all perſons whatſoever | 
| ſince the Son of God made his. appearance in the 

world; for he appears to ſtand in no need of re- 
pentafce for any bad action committed, for apy 


good one omitted, or for r remiſſneſs nen, 
Ns the; performance of Gare ; 


Fg The 
c Matt. xxvi. 24. Mark als. 21. 
5 Rom. iii. 20, 27. Gal. ii. 16. 
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The almoſt Chriſtian is indued with all the ne- 
tive virtues. © He is honeſt and true in all 
ic his dealings, He does nothing which the Goſpel 
< forbids; he ſweareth and curſeth not; he pro- 
* fanes not the da 2 of the Lord, nor ſuffers it to 
„ be profaned. e not only avoids all actual 
&* adultery and fornication, but every word and 
lock that tend thereto, . He avoids all idle words 
te and detraction; all converſation that is not good, 
* to the uſe of edifying. He abſtains from ex- 


« ceſs” in eating and drinking. © He avoids all 


c ſtrife and contention. He avengeth not himſelf, 
“neither returns evil for evil. He is no railer, 


“ brawler, or ſcoffer at the faults or infirmities of 
* his neighdour. He does not hurt or grieve an 
© many; but in all things acts and ſpeaks by that 


2 plain rule whatſoever thou wouldſt not he ſhould 
« do unto thee, that do not thou unto another.“ 
In the next place, he is endued with all the pour 


tive virtues. ** He has the form of godlineſs 


& ſcribed in the goſpel of Chriſt. He labours with 


all his might to promote the good of all men, of 
e“ friends and enemies, of their fouls as well as 
„ their bodies. He reproves the wicked, inſtructs 


© the ignorant, confirms the wavering, quickens 
ee the good, and comforts the afflicted. He labours 


-.+ to. awaken thoſe, that ſleep; to lead thoſe whom 


God has already awakened to the fountain opened 


„ for”? waſhing away fin ; and to excife "tein to 
be adorn the Goſpel of Chriſt i in all things.” 


He uſes all the means of grace, and at all op- 


80 portunities ; his whole deportment ſpeaks no- 


thing! preſuming, nothing elſe, but God be 
de merciful to me a finer.” 


.: Farther he does all this with fincerity, * «ad 
is actuated with a' © fincere view of“ pleaſing 


5 God in all things.” Sincerity of 4e deſign runs 
« 86 through the whole tenor of his life ; this is the 
1 moving * oe” in his doing good, his 


N LORE: 
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« abſtaining * evil, and his uſing the ordinances 
* of God.” : 

And now, how is our aſtoniſhment excited when 
we ſee it inſinuated, even under the merciful diſpen- 
ſation of the goſpel, that all thoſe endeavours © avail 

"8 nothing before God; when we ſee it poſitively 
aſſerted in a ſolemn aprt wherein the Al- 
- mighty is called to be a witneſs, that as the almoſt 
Chriſtian is ſtill ſuppoſed to be deſtitute of certain 
f from the ſpirit, good it were 14 him 
4e that he had never been born!“ 


We are ab to confider what has been ſaid of 
the altogether Chriſtian. This title is of great im- 
portance, for it implies perfection; 5 Mr. W. 
makes no attempt to juſtify it, but aſſumes it with 
out proof, * If it be inquired, ” ſays he, * what 
* more is implied in being altogether a Chriſtian? 
„J anſwer, firſt, the love of God——Such a love 
„as employs the utmoſt extent of all the fa- 
e culties of the foul. Secondly, the love of our 
neighbour——and one thing more — which is 
faith.“ Certainly a man muſt be perfect in all 
theſe reſpects, before he can be an altogether Chriſ- 
tian; but how can it be implied from our grantin 

this, that there is any ſuch perſon? The Scrip- 
türes exhort us to love God with all our heart and 
ſtrength, and to love our neighbour as ourſelves ; 
but they no where ſa man doe act 


thus in perie Sa] ba in a number of places the 
Hay the'dir ect con And as for “ faith,” the 


— —————5—ðkS me ne es mend 


very notion of it in the Bible implies imperte&tion 
There may be perfect knowledge of ſome things; 
but perfect faith or belief is an improper expreſſion. 
In the next ſtate there will be no ſuch thing as faith, 
for it wall be ſucceeded" * perfect gs” =D 
: e 


ir Kits cia vi. 36. Plalm cili. 14. exxx. 3. exliil. a Prov. 
Xx. 9. Eceleſ. vii. 20. Matt. xix. 17. Luke xyii; 10% Nwiii. 

19. Rom. iii. 20, 23. Gal. iii, 22. James iii. 2. 1 Joh $8, 
i Rom. xii. 3- 1 Corin, xiii, 10, 12, 2 Corin. v. 7. | 
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he deſcribes more particularly the faith which is to 
conſtitute a man an altogether Chriſtian ; he, in the 
fame manner as before, afſumes in his premiſes 
what ought to be the concluſion. © Whoſoever,” 
ſays he, has this faith, which purifies the heart 
«© '—— from all unrighteouſneſs, from all '#1thine/s 
&* of fleſh and ſpirit.” But the Apoſtles affirm of 
no man that he is purified from all unrighteouſneſs, 

, "from all filthineſs of fleſh and ſpirit : they only ex- 
Hort us to this purification J. He goes on, who- 
ſoever has this faith, ** which fills the heart with 
love ſtronger than death,” &c. Here alſo he 
begs the concluſion. He concludes, © whoſoever 
«has this faith thus working by love, is not al- 
< moſt only, but altogether a Chriſtian.” By this 
aſſumption he has not advanced one ſtep in proof 
of perfection, nor of the propriety with which the 
title which denotes it is applied to any man. For 
his method of proving there is ſuch a perſon as 
an altogether Chriſtian, is exactly the ſame as if he 
ſhould fay, © whoſoever is perfect, is an altogether 
_ Chriſtian.“ as : . 51 . ET r l 
In conſidering the title of an altogether Chriſtian, 
'we have already mentioned his peculiar qualifica- 
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5 _ 3 Here ſome perſons have aſked, © would our Saviour and his 
© © apoſtles have exhorted us in ſo many places to be perfect, if per- 
fection was not attainable and neceſſary in this world ? To this 

Y wei ſay,/ all exhertations to be perfect are in their nature exhorta- 
„ons to aim at perfection, which therefore do neither NPY he 
| 4 e north poſſibility of our attaining to it. Our Saviour 
ET © 0 "delires us to be perfect,” even ar our Father which is in heawen i- 
i. IS * perfef. (Matt. v. 48.) He knewir was impoſſible for any 'crea- 
ture whatſoever to be thus perfect, and conſequently he could 
not require it from mortal man; but he knew that we might aim 
St it, and that the more we ſhould aim at it the nearer we ſhould 
„ approach to it. Our Chriſtian rule 1; in every inſtance perfect, 
"worthy of a Divine Lawgiver, and leaves room for infinite ap- 

" proaches. It is no way inconſiſtent for Scripture to define this 
"ule, and to exhort us to go on toward it; yet at the ſame time 
d affirm that all men fall ſhort of it; and even to make a con- 
-* feſhon of our imperfection one of the conditions of our jultiſica- 
tion. ( John i. .) * 17 . eee 1 
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tions: theſe are, the love of God, and of his nei gh- 
bour, and faith. Among the many ſtrange aſſump- 
tions we meet with, it is not the leaſt ſurpriſing 
that he ſhould make theſe peculiar to the altogether 
Chriſtian. If we are to judge of the almoſt Chriſ- 
tian's love of God by his works, which is the me- 
thod of judging pointed out to us in Scripture, we 
muſt conclude he has this love in a very eminent 
degree. And to ſay that a' man who labours to 
- ms utmoſt with ſincetity, to do all manner of good 
to all men, to friends and enemies, to their fouls 
and bodies, may ſtill be without the love of his 
neighbour, is a contradiction, It cannot be inſiſted 
on that all the While he may be ſuppoſed. to act 
without the grace of God, and canſequently. may 
be deſtitute of any devout or beneyolent affections, 
notwithſtanding a | his Periormances ; for this ſup- 
"Poſition is contrary to. the Divine truth and good- 
neſs. If a man ſhould be thus zealous and fin- 
cere in God's ſervice, this. implies that he muſt 
have the grace of God *, and that God will give 


him his holy Spiril“, for he. is faithful, that hath pro- 


+ miſed n, Who will undoubtedly grant him all ne- 


5 help here, and reward him , eternally here- 
ter. 


IJbe alutoſl Chriſtian muſt ents have a love | 


"of God and his neighbour, and it is equAlly: certain 
that he muſt have faith. For that a man. ſhould 
9 regulate his conduct by the goſpel of Chrilt, ſhould 
inculcate all its precepts, and attend to all the 
means of grace with ſincerity, and yet not have 
faith, ſounds. very ſurpriſing. Mr. W. bas a hort 
methicd of reconciling theſe contradiſtions. All 
love of God,; of our neighbour, and all faith, ac- 
cording to him, are -necefſarily conſequent, oak 
direct perception of God's pardoning love; and 
e e Is We ſom of all religion, every 
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thing ſhort of which is ſin, and merits everlaſting 
deſtruction. As he will have this doctrine ſtand 
thus, let Seripture and reaſon ſay what they will; 
therefore his almoſt Chriſtian has no love of God or 
his neighbour, no faith, and if he dies ſo, 66 good it 
& were for him he bad: never been born.” _ 
Now though we ſhould grant Mr. W. that he had 
experience of a direct witneſs of the love of God; 


ſtill this does not neceſſarily imply his ſuperiority in 


goodneſs to the almoſt Chriſtian. For a perception 


of God's pardoning love is not goodneſs or holi- 


neſs; and all the rapture and delight, ſuppoſed to 


flow from it, is of infinitely leſs moment in a ſtate 


of ' probation than faith, hope, charity, or any 
Chriſtian virtue. Conſidered in itſelf, it can net- 


ther add to the merit of any virtues which a man 
may have, nor can the want of it diminiſn from 
their excellence. But if we conſider the effects to 
be expected from ſuch a perception, when we 


ſuppoſe two perſons arrived to an equal perfection 


in all Chriſtian virtues, then he "who has had leaſt 
encouragement has certainly given the moſt accept- 


able proof of the ſincerity of his obedience. Nor 


muſt we conclude that the degree of encourage- 
ment always points out the meaſure of God's ap- 


probation, They that ſow in tears ſhall reap in joy. 


"He that now goeth" on his way weeping, and bear- 


eth forth goed ſeed, ſhall doubtleſs come again with 


TP and bring bis ſheaves with him o. Whom the 
0! 


rd loveth he chaftencth *. And even our bleſſed 
"Lord was on ſome occaſions exceedingly deject- 
ede. As therefore Mr. W.'s almoſt Chriſtian | 18 
— 2 to have leaſt encouragement, if his vir- 
tues be equal to thoſe of the other (and there can- 
not poſſibly be mA his 1h "wel ge nt ok 
the wo.” - 
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Thus, though we ſhould eren grant that ſuch a 
perſon did exiſt as one with the. direct witneſs of 

. pardon, who for that reaſon is ſtiled an alto- 
gether Chriſtian, yet we are under no neceſſity of 
allowing him to be à better man than the almoſt 
Chriſtian; conſequently, to ſuppoſe him to ſuch a 
degree better, that the other ſhall be ſo far diſtanced 


as to be in a damnable ſtate, while he himſelf is 
 faved, is extravagant. 


We are next to conſider the reaſon which Mr. W. 
aſſigns for making this nn diſtinction 
be- r them. 

If a man may be permitted upon any occaſion 
to deal out judgments, they ſhould be directed 
againſt the 3 of known wickedneſs, and 
againſt 1 as are poſitively condemned in the 
word of God. Does Mr. W. obſerve thoſe ſelf- 
evident rules? So far from it that he ſuppoſes the 
condemned Chriſtian free from every thing which 
we call vice; and he does not attempt to ſhew 

where ſuch a perlon! is eyen mentioned in the word 
of God. Ihe truth is, there is not ſo perfect a cha- 
racter drawn in the Bible, except one. He aſſerts, 
indeed, * I learn from the-oracles of God, that 
a man may go thus far,” (that is, in all the vir- 
tues and graces already enumerated) “ and yet be 
but almoſt a Chriſtian.” Though this point re- 
_ quired the cleareſt proof, if ever any thing did, yet 
he contents himſelf with this ſimple aſſertion. ff 
he could have given proaf from Scripture, it is not 
to be ſuppoſed he would have omitted to do ſo. 
What now could poſſibly have ſuggeſted to him 
the idea of ſuch an unaccountable being, as that 
of a man free from all vice, and endued with an 
extraordinary ſhare of all Chriſtian graces and vir- 
tues, yet ſtill an almoſt Chriſtian, and not only 
thus imperfect, but liable every inſtant to the pains 
of hell? Our wonder is not leſſened when we are 
Te it is his © Experience. When ſuch aftoniſh. 
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ing and alarming sdoctrines are attempted to be 


proved by Experience, we expect to fee a very exact 


and ſeriptural account of its nature, and the proof 
from it drawn by fair deduQions. In both theſe 
expectations he diſappoints us. As for the nature 
of his Experience, he leaves us to whatever previ- 
ous idea we had formed of it; and Ins reaſoning 
from it is {till by ſimple aſſertion. „ bat it is 
“ poſſible to go thus far,” ſays he, and yet be 

but almoſt a Chriſtian, I learn not only from the 
5 oracles of God, but alſo from the ſure teſtimony 
of Experience.“ And again, after. deſcribing the 
ſummit of virtue of which he had been in poſſeſſion 
for many years, he ſays, my own conſcience bear- 
< eth me witnels in the Holy Ghoſt, that all this 
„ time I was but almoit a Chriſtian.” * Beſide 
thoſe aſſertions, there is not in his whole ſermon 
the ſhadow of a reaſon for the character of the al- 
moſt Chriſtian, for his condemnation, or for the 


cc 


- propriety of the expreſſion. But though he has 
| contended. himſelf with {imply aſſerting his Experi- - 


ence, yet it appears neceſſary for us to inquire very 
fully into the nature and merits of this argument, 
of which he makes ſuch an important uſe 


As he does not tell us here what he means by Ex- | 


. perience, we mult therefore collect i from his other 
Writings. In them we read ef, a two-· fold Experi- 
ence, which has already been ended when we. 
ſpoke of his peculiar doctrines: firſt, a*ſupernatu- 


ral conviction of the wrath of God; and next, a 
direct impreſſion fram the Holy. Spirit, witneſſing to 


him his pardon, From his fancying he had this 
conviction, ata time when he was conſcious of every 
- Qbriſtian virtue, he has acquired his idea of an al- 
moſt Cbriſtian; and he beheld alſo in himſelf. a 
- model for the altogether Chriſtian when he flattered 


himſelf with the other impreflian. He meant we 


ſhould underſtand him thus, if he had any meaning 
at all; and if ſo, he appears involved in a curious 
irele for Experience, as above! deſeribed, is the 


uf | peculiar 
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particular doctrine he teaches, and it is alſo the 
means by which he attempts to prove it. 
But if his doctrine were ſcriptural or ſound, be 
need not have been reduced to defend it by an ar- 
gument, the bare mention of which gives us juſt 
reaſon to ſuſpe& him of fanatictſm. For Experi- 
ence has been the plea of every Fanatic in every 
age, both in the Heathen and Chriſtian world; and 
Hypocrites have equally pretended to it. It is eaſy 
to ſee why this plea has been lo generally adopted. 
A man who believes gg fays he has direct revelation 
to guide him, 1s not to be confuted, though his ab- 
ſurd fancies ſhould be expoſed ever fo palpably ; 
ſuch a pretence is therefore a moſt convenient fub- 
ſtitute for argument, for it will anſwer any man's 
purpoſe, as it will require neither judgment. nor 
learning to enforce it, nor any higher qualification 
than obſtmacy. Accordingly we find that the He- 
retics, in the firſt ages of chriſtianity, maintained 
| their hereſies by aſſerting their Divine Illumination. 
Hence the ſchiſms and hereſies of Gnoſtics and 
| Montaniſts. - The ſame Pretenſions to divine illumi- 
nation contributed to the eſtabliſhment of all the 
ſuperſtition of Popery. There was no innovation 
attempted which had not its inſpired projectors, and 
inſpired advocates. The numerous ſeas which dif: 
graced the reformed religion above a century ago, 
| pretended they had the witneſs of the Spirit for 
their contradictory" fancies. Since the Apoſtles days, 
we have not heard of any man or ſet of men, re. 
markable ,for their claim to divine communications, 
who have not maintained opinions contrary to ſerip- 
ture, and by far the greateſt part of them were 
noted enthuſiaſts and hypocrites. We can fee plain- 
ly enough through their weakneſs or hypoeriſy; 
and yet Mr. W. is not «deterred by their example, 
but lays equal claim to ſpiritual. Experiences; and 
he farther produces this claim as unexceptionable 
proof of ſtrange doctrines, that is, of the Experi- 
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| ences themſelves, though it has been the moſt fer- 


ders, therefore we cannot be convin 
tricks as impoſe on Popiſh credulity, but will expe& 


tile ſource or error in the chriſtian world. 


But he has often faid, the falſe pretenſions to 
* Experience of ſome perſons, is no argument 
„ againit other perſons having real Experience.“ 
It is probable the generality of his readers look 


upon this ſophiſtry as equal te demonſtrtion; be- 


cauſe we cannot deny the propoſition. Nothing, it 
is true, can be a concluſive argument againſt what 
really exiſts; but in this caſe, real exiſtence ſhould 
be proved; not taken for granted. When it is faid 
that Millions have miſtaken the flights of their own 
imaginations for ſpiritual Experiences; and that no 
man ſince the Apoſttes days has given fatisfattory 
evidence of his having tevelations from the ſpirit ; 
then, ſays he, all this proves nothing againſt real 
+ Experience.” A lunatic, who believed he lived 
in the clouds, might defend his belief cf his imagt- 
nary reſidence, juſt as concluſively, by the ſame ar- 
gument. My Experience convinces me, he might 
fay, that I live in the clouds, and fince this fact is 
thus proved, therefore it can never be confuted by 
the falſchood and vanity of the ſame kind of no- 
tion or pretence in any other perſon. | | 
By this fort of reaſoning Methodiſts will never 
convince us of the reality of their Experience; 
but they ſhould prove by miracles, as the Apoſtles 
did, that they are commiſſioned by God, and have 
received revelations from him. And when we con- 
ſider how St. Paul prophecies of Antichriſt, that he 
ſhould appear with all deceiveableneſs and lying won- 
— by ſuch 


at leaſt to ſee the dead raiſed to life. Vet even mi- 
racles of this magnitude will not be ſufficient, un- 
leſs they can reconcile their pretended oracles with - 
ſcripture; for we are deſired by St. Paul, if an angel 


| from heaven ſbculd preach any other ' deftrine than he 
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taught, to hold him accuiſed a. and if St. r 


them. When 4 prove thieir d conſiſtent 
with ſcripture, and ſupport it by miracles, it will 
then be incumbent on them fo ſhew that it is more 
than can be learned from ſcripture, or we ſtand in 
no. need of their revelations. Thoſe are che means 
by which they ſhould prove their experience to be 
real, and an authoriſed rule for the direction of 
mankind; - and until all this is done, it would be- 
tray the moſt contemptible weakneſs to embrace 
their opinions, for the ſake of any aſſertion of Ex- 
perience : eſpecially as thoſe opinions ſeem directly 
calculated to drive us into deſpair or madneſs ; and 
according to which, viewed even with their own 
eyes, we muſt paſs ſentence of. condemnation on 
ten thoufand of our fellow-creatures for one we ac- 
quit; but viewed in their true light, we muſt ſend 
the whole race of mankind to perdition. | 
Mr. W. himſelf allows, that ſuch an aſſent, with- 
out tarther evidence, would not be well founded. 
For im a ſermon on the witneſs of the Spirit, he ad- 
mits the objection would be good if it were true, 
that“ the direct witneſs only aſſerts but does not 
prove any thing :** but he endeavours thus to 
remove the objection, . by two witneſſes ſhall e 
word be eſtabliſhed ; and when the Spirit witneſ- 
* ſes with our Spirit,” then he ſuppoſes there is 
full proof by two witneſſes. But how has the Spirit 
borne witneſs to his Experience? We have no other 
proof of this but his own teſtimony. Some of his 
advocates will ſay, when a man's character for 
truth is undoubted, then, when he aſſerts that he 
has Experience, Which implies the witneſs of the 
Spirit, we muſt look on this aſſertion as equivalent 
with two witneſſes.“ But no man's character for 
truth can be — to that of our bleſſed Lord, who 


ſays, 


(29 1 


lays, I bear witneſs. of myſelf, my. witneſs ts 
true”, that is, it has not the ſtamp and evidence of 


truth. In another place he thus addrefles the Jews, 
kt is written in your law that the teftimony of two 
men is true. I am one that bear witneſs of myſelf, and 
the Father that ſent me beareth witneſs of me. But 
they ſay again, © when there is not one perſon. 
only, but a great multitude who bear witneſs of 
their Experience, then ſure their witneſs put to- 
gether muſt be equal to two witneſſes.“ By no 
means, for numbers cannot alter the nature of the 
caſe. | If ever ſo many ſhould aſſert that one man 
had Experience, yet. while they, afſert this on that 
perſon's teſtimony only, there is ſtill no more than 
his ſingle witneſs to his Experience. And if num- 
bers ſhould aſſert their own experience; yet, while 
in every particular caſe we can diſcover but one 
witneſs, a number of ſuch caſes is of no ſigniſica- 
tion, as there is not one in- which the requiſite teſ. 
timony can be produced. However, may there not 
be two competent witneſſes, that of the Spirit and 
a man's own, by which he may be convinced that 
he himſeif has real Experience 7”: This no doubt is 
poſſible, becauſe a things are poſſible with God; yet 
it is paſt our comprehenſion, how a M ethodiſt can 
have two witneſſes for his fancied Experience. He 
thinks he enjoys a demonftrative, divine and ſu - 
et pernatural evidence or ſpiritual ſenſation, where- 
2 by he diſcerneth God and the things of God“. 
Therefore his own knowledge is abſolute, and it 
would be as abſurd for him to ſay, the Spirit -wit- 
neſſes to him the certainty of what he knows al- 
ready by intuition, as it would be for one to ſay— 
A perſon ſtanding by witneſſes to me, that I ſee the 
book lying before my eyes. But ſo far from ſeeing 
proof that any perſon has two witneſſes of ſuch ex- 
alted 8 we have no teaſon to think that 
Sn ieee add 4447 l in 2 | ; Aly 
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any direct revelation whatſoever is now either ne- 
ceſſary for ſalvation, or the privilege of a chriſtian; 
for there is not in the whole Bible the lighteſt in. 
timation of the kind ; and there 1s no imaginable 
way to diſtinguiſh all the late pretenſions to it from 
COSI enthuſtaſm. | 
It is certainly incumbent on every Methodiſt, who 
thinks he has Experience, to conſider what ground Fa: 
of aſſurance he has for it, more than a confeſt En- 
thuſiaſt may have. It will not be denied that there 
are, and have been many Enthuſtaſts; and thoſe 
too, with much appearance of ſanctity. If now he 
ſhould judge by the intenſeneſs of his raptures 
and delights, the Enthuſiaſt has the ſame; and be- 
| ſides, he then judges by effects, which at beſt can 
only influence bis belief; and this belief is quite 
diſtinct from an intuitive knowledge of the Spirit. 
If he ſhould judge by his devotion and good works, 
theſe are likewiſe diſtin& effects, and common to 
both; though indeed the Enthufiaſt has often con- 
ſidered thoſe works as very good, which ſober men 
have thought very ſhocking. If good works be a 
proof of Experience, Mr. W. muſt have enjoyed. 
it when he was an almoſt Chriſtian ; that is, at a 
time when he allows he had no ſuch thing. It Me- 
thodiſts ſhould decline all reaſoning and inference, 
and ſhould boldly declare they are conſcious of their 
Experience, the Enthuſiaſt is equally confident, ad- 
vances his claim with the ſame appearance of truth, 
and is with the ſame difficulty refuted. Thus they 
cannot have even an internal certainty that they are 
not Enthufiaſts ; and they could as ſoon raiſe a dead 
man to life, as they could prove their Experience to 

a reaſonable perſon. 
If any one ſhould {till contend that the ſimple” af. 
ſertion of his Experience is a divine authority, he 


mult aſſume more to himſelf than ever did Chriſt "or © 


his Apoſtles. Our Lord expects not implicit faith. 
The works that I go, ſays he, in my Father's name, 
C | they 


YE 
3 


— 


— 


— ü — —— as 


LI. 


they bear witneſs of me". I de not the works of 


my Father, believe me not". Nay, the, preſumption 
of thoſe who demand, and the weakneſs or per- 


verſeneſs of thoſe who yield implicit faith is the 


more ſurpriſing, ſince Chriſt in expreſs words con- 
demns it. I am come in my Father's name, and ye 
receive me not; if another ſhall come in his own 
name, him ye will receive*. God bore witneſs to the 
Apoſtles alſo by enabling them to perform the ſame 
kind of works; nor do they rely on theſe alone, 
but they invite men to prove their doctrines, and 
try the ſpirits. As they gave miraculous proofs of 
their being commiſſioned by God; and as the goſ- 
pel which they preached had all the internal marks 

of being divine, they juſtly require men to ſubmit 
to them as unto God. Let us conſider how far Mr. 


Wes atteſtations and his doctrines entitle him to 


the ſame reſpect. 
He relates a number of wonderful tranſactions, 
in moſt of which he was himſelf the principal agent, 


and his journals abound with ſtrange ſtories and ac- 


counts. of prodigies. But all theſe are ſo far from 
proving his divine miſſion, that his warmeſt, advo- 
cates endeavour as much as poſlible to elude all en- 
quiries about them; and wiſh he had been more 
ſparing of them. In fact, theſe ſtories and wonders 
are too ſilly to be recorded by a man of liberal edu- 


cation. They mult injure a good cauſe, while they 


may greatly promote a bad one; for they lay a ſure 
foundation for ſuperſtition in weak minds, on which 
the ſuperſtructure will be, whatever a zealous and 


aſſuming teacher pleaſes. It is hard to ſuppoſe he 
eguld have been fo weak as to believe all thoſe him: 


ſelf. Why then has he publiſhed them? With a 
view, we muſt ſuppoſe, of exciting in our imagina- 
tions ſuch confuſed apprehenſions of dpirits, devils, 
and ſupernatural appearances, as ſhall intereſt all, 


the en ad hee! propentiton of our 
rern N nature 


John x. 25. W X. 37. * V. 43. 
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nature in favour of his wonderful doctrines. It 
may be pleaded that his intentions were good when 
he endeavoured by this means to rouſe men, and 
to work on their imaginations ; but it is certainly 
wrong; knowingly to lead men into error, or to 
fuffer it, that good may come; if it is poffible for 
any one to conceive that any good purpoſe could 
be anſwered by quitting the words of truth and fe: 


 berneſs ” and Fong” our attention to old Wives * 
Fables. 


Perhaps he was aware -of the inſufficiency of 


* theſe ſtories to demonſtrate his divine miſſion, for 
he has not openly appealed to them; but leaving 


them to work their own way in niaking ſome chance 
impreſſion, he generally has recourſe to Experience; 
and this he maintains is an extraordinary miracle. 
And truly it does found a little miraculous, that men 
ſhould now enjoy a privilege not once promiſed in 
the goſpel; and which we have no account, to be 
depended upon, that any one enjoyed ſince its pub- 


lication. But what opinion muſt that man have of 


our underſtanding, or what muſt be his own, who 
appeals to his own imagination, requiring, that what 


he aſſerts paſſes therein ſhould be conſidered a mi- 


raculous atteſtation to his doctrine? When he proves 
his Experience, it will be time enough to conſider 
how far it is miraculous. And yet, on Mr. W.'s 
principles, why thould the higheſt degree of expe- 
rience be deemed a miracle ? It is ſo far from being 
out of the courſe of nature, that by his account, it is 
the ſtated and only condition of juſtification from the 
beginning of at ſtianity to the end of it. 
The number and zeal of his diſciples is often ap- 
pealed to as an evident proof of a divine interpoli- | I- 


tion: yet numbers of his moſt zealous partiſans | are 


continually falling off from his opinions and ſociety,” 
whoſe former pretenſions to Experience have been 


n As IE; as the pretenſions of ' thoſe whio adhere 
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to him. Nothing now ſeems ſo unaccountable, or 
ſo little ſhort of a miracle, as that a number of men, 
or that any man who had once an intuitive ſight of 
the 544 or any direct revelation, ſhould afterwards 
have a doubt concerning it. It will be ſaid, theſe 
perſons never had A experience. They cer- 

tainly had not ſuch as they pretended to; yet they 
had credit for it with Methodiſis ; and were juit as 

well entitled to credit as any of their number. 

But this argument proves too much, for if a man 
might call the number and zeal of his converts a 
miraculous atteſtation to his religion, Mahommed 
would have more reaſon to boaſt than Mr. W. 
though the latter had experienced no defection. 

If it appears now that he has produced no mira- 
culous atteſtation to his Experience, we are under 
no obligation to ſubmit to him as to one commiſ- 
ſioned by God. All that is incumbent on us, is to 
enquire what his peculiar doctrine really is; and 
if, on a fair examination, it ſhould not appear a- 
greeable to reaſon and ſcripture, we are at tes 
reject it I 

We have already ſeen what is his Fae Goc⸗ 
trine; one part of which is, that without a direct 
ſight of God and knowledge of our ſalvation, we 
do every thing to merit everlaſting deſtruQion. It 
is to be ſuppoſed the reader will have ſmall heſita- 
tion in rejecting fuch ſtrange opinions. It is con- 
trary to our ideas of infinite juſtice and goodneſs, 
that God ſhould conſign thoſe to miſery, whom he 
does not endue with this fight and knowledge; for 
neither reaſon nor ſcripture inculcates their neceſlity 
and in fact, as far as they can relate to us, they are 
not once ſpoken of in the whole word of God. 

It has now been ſhewn that a claim of ſpiritual Ex- 
perience is 2 very ſuſpicious argument— that it has 
done incredible miſchief—that it can have no au- 
dri unleſs ſupported ** miracles that even 

| miracles 


. The proof of this afſertion will appear hereaſter. | 


We 


miracles will not ſupport it-if it be contrary to 
Scripture—that Mr. W. 's claim is not ſupported by 
miracles—and that it is produced to prove a doctrine 
not to be reconciled with God's attributes. If all 
this be true, and it is not eaſy to imagine how 
any part of it can be controverted, then not only 

is the character and diſtinguiſhing properties of the 
almoſt Chriſtian built on the moſt viſionary grounds, 
but farther, Mr. W. 's whole ſyſtem falls to nothing; 
tor Experience 1s the means by which he endeavours 


to eſtabliſh his doQrine, and it is alſo the very doc- 
trine to be eſtabliſhed, - | 


Nothing of any conſequence remains now to be 
conſidered but his quotations from the Homilies, 
and thoſe texts of Scripture which he produces as 
implying the faith of the altogether Chriſtian. This 
faith is the direct knowledge of ſalvation, which 
includes in it the perfection of all religion. If none 


of his quotations prove the neceſſity of ſuch a ſur- 


priſing faith, and if no other quotations can poſſibly 
do fo, it, muſt then appear that he has fallen into a 
moſt unhappy miſtake, in condemning thoſe who are 
not condemned in the word of God, 

His quotation from the Homilies is taken from 
the third part of the ſermon on the ſalvation of 
man. The words there are * The right and true 
* Chriſtian faith is not only to believe that hol 
© Scripture, and all the aforeſaid articles of our fait 
5 are true, but alſo to have a ſure truſt and confi- 
* dence in God's merciful promiſes to be ſaved 

from everlaſting damnation by Chriſt : whereof 
doth follow a loving heart to obey his command- 
ments How can a man have this true faith, 
this ſure truſt and confidence in God, that by 
the merits of Chriſt his ſins be forgiven, and he 
reconciled to the favour of God, and to be par- 
"taker of the kingdom of heaven by Chriſt, when 
he liveth ungodly.” Here the queſtion is not, 
whether faith be defined with a critical exactneſs, 
; | N = but 
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but whether the definition imply a direct revelation. 
The writer of the Homilie appears to deſcribe ra- 
ther an effect of a genuine faith which worketh by 
love, than faith itſelf. But even ſo, it requires no 
long conſideration to ſee, that a truſt and conk- 
dence in God's promiſes can never ſignify an _ 
lute knowledge of their completion. 

In Mr. W. 's quotation from this place he has an 
idea which has nothing correſponding to it in the 
original, Faith is a truſt. and confidence which a 
* man hath with God.” What does he mean by 
ſaying te with God?” It is nonſenſe or preſumption. 
It means that the man who has this faith is the con- 
fident of God, or it means noth ys 
Beſides this, he omits in Gad's merciful pro- 
„ miſes, and thereby alters the . of the blen 
paſſage, This omiſſion would inſinuate that our 
truſt and confidence to be ſaved is independent on 
any conditions, and on any regard to the perſons 
and things in which we truſt and confide : whereas 
God's promiſes; are all conditicual, and will be ex- 
tended to none but 7o theſe v ſeek for honour, 
glory, and immortality by patient continuance in woll- 
doing. We mult be conſcious of a ſincere endeavour 
to fulfil this condition, before we can have a'well- 
founded truſt and confidence in God's promiſes 
to. be ſaved through the merits of Chriſt. If, there- - 
fore, there had been n othing were mentioned, 


deen implied notwithſtanding, to render the book of 
Homilies conſiſtent with itſelf, with Dc ri] ant 
common ſenſe. 

Faith is defined in this Homilie only occaſionally, 
with a view to anſwer an objection; but in the 
next Homilie on Faith, it is twice expreſsly defined; 
and our truſt and dannen are made to depend 
on many conditions. Thus we read therein 
85 Faith - — is a a true truſt. and confidence of the 


< mercy. of God- through our Lord Jeſus | Chriſt, 
's mi a ſtedfaſt hop all good things to be received at 
Ml * God's 
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God's hand: and that although we through in- 
firmity or temptation of our ghoſtly enemy do fall 
from him by ſin; yet if we return again unto' 
him by true repentance, that he will forgive and 


forget our offences for his Son's ſake our Saviour 
Jeſus Chriſt, and will make us inheritors with 


him of his everlaſting kingdom ; and that in the 
mean time, until that kingdom come, he will be 
our protector and defender in all dangers what- 


ſoever do chance: and that though ſometime 
he doth ſend us ſharp adverſity, yet that evermore 


he will be a loving Father unto us, correcting us 
for our ſins, but not withdrawing his mercy finally 


from us, if we truſt in him, and commit our- 
ſelves wholly unto him, hang only upon him, 
and call upon him, ready to obey and ſerve him. 
This is the true lively and unfeigned Chriſtian 


faith.” The other account of Faith is as follows, 


The very ſure and lively Chriſtian Faith is, not 
only to believe all things of God which are con- 
tained in holy Scripture, but alſo is an earneſt 


truſt and confidence in God, that he doth regard 
us, and that he is careful over us, as the father 


is. over the child whom he doth love, and that 
he will be merciful unto us for his only Son's 


ſake, and that we have our Saviour Chriſt our 


perpetual advocate and prieſt, in whoſe only 
merits, oblation and ſuffering, we do truſt that 
our offences be continually waſhed and purged, 
whenſoever we (repenting truly) do return to him 


with our whole, heart, ſtedfaſtly determining with 
ourſelves, through his grace, to obey and ferve 


him in keeping his commandments, and never 
to turn back again to ſin. How different are 


theſe definitions of Faith from Mr. W. “s 1 0 of 
it? Is it ſaid in any of thoſe Places, that Faith Þ 
till 


inſtantaneouſly given to that perſon only, who, 


the moment he received it, did every thing to de- 
ſerve everlaſting deſtruction; and that from that 


| ſtant a man vas not only an unçonditiona and 
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ſelf-ſufficient truſt and confidence of his ſalvation, 
but an intuitive direct knowledge of it, and a fight . 
of God? | 5 
Thus his quotation, even with the aſſiſtance of his 
own moulding, does not contain his account of 
Faith. Truſt and confidence are not qualities inde- 
pendent and ſelf-ſufficient, of a like nature with in- 
ſtinct; but a truſt and confidence in God's promiſes 
and in his mercy that he will forgive us through the 
merits of Chriſt, is an act of Faith, the reſult of 
reflection. And from what reflection it proceeds 
may be ſeen in this Homilie on Faith, where the 
words of St. John are quoted Hereby we. are 
certified ht wwe know God, if we obſerve his 
* commandments. He that faith, he knoweth God, 
and obſerveth not his commandments, it a liar, and 
the truth is not in him. Hereby we know that we 
be of the truth, and fo we ſhall perſuade our hearts 
before him — or if our hearts reprove us, God is 
above our hearts, and knoweth all things —well 
beloved if our hearts reprove wu not, then we have 
confidence in God, and ſhall have / him whatſcever 
we aſe, becauſe we keep his commandments, and do 
thoſe things that pleaſe . 1 
Me meet with frequent mention in the Homilies 
of truſt and confidence in God's mercy, and earneſt 
hopes of future reward; but never of the neceſſity 
of any immediate revelation. In many places they 
ſpeak of the inſpiration of the Spirit and his work- 
ing in our hearts; yet nothing can be more plain 
than that they allude to the fruits of the Spirit ;— 
ſuch as © his quickening the minds of men ——ſtir- 
. ring up godly motions in their hearts ——giving 
+ patience and joyfulneſs — inſpiring peace 
the increaſe of | Rich and hope inflaming our 
© hearts with love——purifying the mind with his 
* ſecret working —and if we have any gift where - 
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8 by we may profit our neighbour, all is wrought 
by this one and ſelf-ſame ſpirit.” By ſuch fruits 
we may believe we are inſpired by God's Holy 
Spirit. But the Homilies ſpeak not a word about a 
direct perception of the Spirit, of our diſtinguiſh. | 
ing between himſelf and the good diſpoſitions which 
we attribute to his influence, of a witneſs from 
him pointedly decluring to us our ſalvation, And 
much Jefs do they ſay that any knowledge of this 
kind. is faith, which is effential to juſtification. 

One quotation will render any farther vindication 
of the Homilies needleſs. © But how ſhall I know 
that the Noly Ghoſt is within me?——As the tree 
is known by his fruit, ſo is alſo the Holy Ghoſt. 
The fruits of the Holy. Ghoſt, according to the 
mind of St. Paul, are theſe; Love, joy, peace, 
long-ſuffering, gentleneſs, goodneſs, faithfulneſs, 
meekneſs, temperance, &c. Contrarmwile, the 
deeds of the fleſh are theſe : adultery *, &c, &C, 

—— Here is now that glaſs, wherein thau 
muſt behold thyſelf, and diſcern whether thou 
have the Holy Ghoſt within thee, or the ſpirit of 
the fleſh If thou ſee that thy works be virtuous 
and good, conſonant to the preſcript rule of God's 
word, favouring and taſting not of the fleſh but 
of the Spirit, then aſſure thyſelf that thou art in- 
dued with the Holy Ghoſt ; otherwiſe in thinking 


well of thyſelf, thou doſt nothing ons but deceive 
my * by 9. | 
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We are in the next place to conſider Mr- W.'s 
quotations from Scripture. | 
Here let it be confidered what I undertake to 
prove. If ever any of the inſpired writers had Mr. 
W.'s faith, it muſt have been Moſes and St. Paul, 
who were fayoured with the ſight and hearing of 
as much as man could ſee e and hear. Moſes ſaw. 


">" 
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in part the glory and goodneſ of the Lord, but he 
had not properly a fight of God; for God ſays 

upon the occaſſon, No man ſpall fee me and live. 
St. Paul 204 caught 15 into the third heaven, where 
he heard unſpeakable words* ; yet he had not an 
intuitive ſight of the Deity, for he himſelf ſays, 
Chriſt alone develletb in the light,” which no man 
can approach unnto, whom no man hath ſeen, nor can 
ſee. And St. John fays three times; No man bath 
ſeen God at any time. Moſes and St. Pau! were 
thus highly favoured but once in their lives; but 
Mr. W. teaches that the object of our intuition 
muſt conſtantly be infinitely beyond their experi- 
ence; or we cannot be in a ſtate of falvation. In 
the ſecond part of his Farther Appeal, he defines 
Faith thus: Faith is a loving obedient fight of 
a preſent and reconciled God.” This is the 
ſame in ſubſtance with all his definitions of Faith; 
And without it he aſſerts conſtantly, © that we re 
< altogether unholy and fit only for everlaſting de- 
«ftruQtion.” That this preſent ſight of God, or 
any intuitive knowledge either of him or of our par- 
don, is not effential ro juſtification, is all that I 
contend for. As it is his part to prove his faith, 
and as there can be no imaginable proof but from 
Scripture; if, therefore, it can be ſhewn, that his 
moſt favourite texts bave no ſuch meaning as he 
attributes to them, nothing farther can be wanting 
for the reader's ſatisfaction. . 

We ſee no reference to any text in Scripture, 
which can be ſuppofed to imply a direct witnels, 
until we come to his alluſion to Romans v. 5. 
'becaufe the love of God is ſbed abroad in our hearts 
by the Holy Ghoſt wohich is given unto ur. It can make 
mo very material difference in the ſignification of 
this verſe, whether we underſtand the a” to 
eak 
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ſpeak of God's love toward us, or of our love to- 
ward God. If he ſpeaks of the firſt, the text will 
mean, Becauſe God's love deeply affects our hearts, 
being proved by the Holy Ghoſt given unto us;“ 
and if of the ſecond—* becauſe our hearts are deeply 
affected with love toward God, which affection 
* 18 excited in us by the Holy Ghoſt.” The former 
interpretation agrees beſt with the context, and 
with the third verſe after the text; and the other 
meaning will be implied of courſe, for to have our 
hearts warned wich a grateful ſenſe of God's love 
to us muſt be conſidered as one of the fruits 
of the Spirit. The queſtions now to be reſolved 
are, how did God's love affe the hearts of the firſt 
Chriſtians? and how did the Holy Ghoſt prove 
God's love to them ? ' 
ah firſt queſtion requires no farther anſwer than 
John's een Ne love him becauſe he 
inp loved us*; and he <cho loveth God loveib Bis 
brother alſo: Tor ibis 1 the love of God, that toe 
keep his commandments”. Perhaps Methodiſts will 
ſay, the Holy Gnoſt e impar ted to them ſome facul- 
ties by which they had a direct ſenſation of God's 
attribute of love. According to this ſenſe, the text 
would bewilder us in a metaphyſical ſpeculation 
impenetrably abſtruſe; and would be without a pa- 
rallel in the whole Bible. That we ſhould have a 
knowledge of the qualities or aftributes of an in- 
telligent Being, by any other mode than by judg- 
ing from their effecks, or by reaſoning from analogy, 
1s phyſically impoſſible; and muſt be ſo, while we 
remain in this world. | 
In anſwer to the other queſtion we ſay, the Holy 
Ghoſt proved God's love toward the firſt Chrif. 
tians, by proving the Goſpel. God's love to 
mankind is conſpicuous in their redemption. . St. 
Paul ſays in the third verſe after the text, But God 
commendeth his love towards us, in that while wwe 


* 
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vere het ſinners Chriſt died for us. Agreeable to this 
St. John ſays, Hereby perceive we the love of God, 


*becauſe he laid down his life for us *—and again, In 


this was manifeſted the love of God towards us, be- 
zauſe that God ſent his only begotten Son into the 
world, that we might live through him*. In thoſe 


| places it 18 declared that God's particular love to 


mankind appears in their redemption by Chriſt 
—and the manner by which the Holy Ghoſt prov- 
ed this redemption was not by a direct revela- 
tion to each particular perſon, but by external figns, 
as appears to a certainty from a great number of 


places. Quoting all thoſe places would ſwell theſe 


remarks beyond our propoſed limits, but the reader 
is referred to a number of theme, or he may look 
on the following as a ſpecimen of the whole; which 


. (ſalvation) at "the firſt began to be ſpoken by the 


Lord, and was confirmed unto us by thoſe that Ke 


bim, God alſo bearing them witneſs, both with figns 
and wonders, and divers Miracles, and gifts of the 


Holy Ghoſt 3. 

The context puts it beyond a doubt that the 
Experience of a Methodiſt is not implied in the 
text: for the Apoſtle, after mentioning the good 
fruits, which the perſons he addreſſed might reap 
from tribulation, concludes with Hope ; and Hope, 
lays he, maketh not aſhamed, becauſe the love of God 
is ſhed abroad in our hearts by the Holy Ghoſt which is 
given wnto us. If now the Apoſtle calls their degree 
of perſuaſion by the term Hope, after the love of 
God had been ſhed abroad in their hearts by the 
Holy Ghoſt given unto them, it is plain that he 
nee” to no direct * or revelation of 
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God's attributes; for ſays he in the 8th chapter, 
We are ſaved by hope, but hope that is ſeen is not hope 
for what a man ſeeth, why doth he yet hope for ? But 
if we hope for that wwe jee not, then do we with pa- 
tience wait for it. This is as plain as any text in 
Scripture, and affords deciſive proof that we are 
not ſaved by ſight or any direct knowledge. There 
is no room for the evaſion, that we may ſtill ſee by 
ſpiritual ſenſes, for hope which is ſeen by any ſenſes 
is not hope. It cannot be ſaid that hope is too inſig- 
nificant a quality to be attributed to the influence of 
the Holy Ghoſt ; for St. Paul, in the 15th chapter, 
prays that men may abound in hope through the power 
of the Holy Ghoſt. Nor ſtill can it be pretended that 
we may. obtain a higher diſpenſation than hope in 
this world, for St. Peter deſires us to hope to the end. 
It now St. Paul, who was miraculouſly converted, 
who wrought miracles himſelf, was witneſs to many 
more, and was caught up into the third heaven, ſtill 
calls his religion by the name of Hope ; how can any 
man pretend he is authoriſed by the ſame Apoſtle 
to call his own religion “ Sight.“ IF 
After alluding to this text, Mr. W. aſks a num- 
ber of ens partly in his own, and partly in 
Scripture words; but the ideas are excluſively his 
own; and yet they cannot ſo properly be called 
Ideas, as equivocal inſinuations— I hus he aſks, 
* Can you cry out my God and my all ?” infinu- 
ating that we muſt have a dire& knowledge of God's 
preſence and favour ; yet theſe are neither the words 
of Scripture, nor do they convey determinately a 
Scripture Idea. In another queſtion the inſinuation 
is ſtronger, Are you happy in God?“ The merit 
of this thought and expreſſion reſts entirely with 
| = _ himſelf 
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bimſelf—“ Is he your glory, yaur delight, your 


crown of rejoicing?” Here are a few Scripture 
words, but how far he has retained: the ſenſe of 
Scripture may be ſeen by reading the whole text. 
St. Paul aſks the Thefialonians, Tor what is our Hope 
er joy or crown of rejoicing * Are not ye in the pre- 
fence of our Lord Jeſus Chriſt at bis coming? fon ve 
are our glory and joy. —“ Is this commandment 
e written in your heart, that he who loveth God 
& loveth his neighbour alſo?“ Perhaps he hints at 
-fome peculiarity of his faith in thoſe words, for he 
ſeldom mentions the love of our neighbour, with- 
out ſaying it is © written in our hearts.” A law 
written in our hearts implies nothing more than a 
natural moral ſenſe of good and evil. The ex- 
preſſion occurs but once in Scripture, where St. 
Paul fays, when the Gentiles which have not the latu, 
da: by: nature the things contained in the law, theſe 
having not the law are a law unto:themfetves;; which: 
ber the work of the law written in their hearts; 
their conſciences alſo bearing witneſs, and their thoughts 
| the mean while accuſing or elſe excuſing one another. 
if — Doſt thou believe that Chriſt loved hee and 
WH gave himielf for thee?” Part of thete words is 
Ml taken from St. Paul”, who no doubt believed that 
he in particular was intereſted in the benefits of 
Chbriſt's paſſion; which belief any one may have 
11 Who is conſcious of his faith and obedience. But 
Ul the Scriptures ſpeak not a word concerning any in- 
ternal- certain knowledge of the love and death of 
Chriſt, while they often allude to the external ma- 
nifeſtations of them. Hereby, ſays St. John, per- 
ceive we the love of God, becauſe he. nid down bis 
lie for us. And if any one ſhould pretend that 
he has now an internal ſenſe demonſtrating to him 
that Chriſt ſuffered on the croſs for our ſins, he 
deſerves no ſerious anſwer. —** Haſt thou faith in 
dT x . C 107 
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« his blood? The anſwer to the laſt will 8 for 
this q neſtion,—*<; Believeſt thou the Lamb of God 
| "hk taken away thy ſins, and caſt them as a ſtone 
« into the depth of the ſea? There is no queſtion 
of this ſort in Scripture, nor any ideg like: it, if 
with Mr, W. we ſuppoſe that believing always 
means ſeeing. John the Baptiſt: points to Chriſt, 
and ſays, Bebel the Lamb of : God that tabeih away 
- tbe. fins. of the world , and the Prophet Micah-fore- 
tells, ſpeaking, of the remnant of God's Heritage, 

thou wilt caſt all their fins into the depths of the ſea *. 
Will. it follow from hence that our ſins will never 
be forgiven! until we are directly informed ſo by the 
Holy Spirit ?—< That he hath | blotted out! che 
“ hand-writing chat Was againſt thee, taking it out 
e of the way, nailing it to his croſs?” Theſe in- 
deed are for the moſt part Scripture words, but 
prove nothing to the purpoſe, as will be ſeen at 
once, when we ſupply what is wanting in che text. 
Blotting out the hand-writing of ordinances, that was 
againſt us, which: was contrary to us, and took it out 
of tbe way, nailing it to, his eraſs*.. The ordinances 
were the ceremonies of the Jewiſh law *, which 
Chriſt has aboliſhed. “ Haſt thou indeed redemp- 
tion through his blood, even the remiſſion of hy 
0 fins?” St. Paul's words are, In whom we: have 
redemption through. his blood, the forgiveneſs of fans ©. 
Will any one ſay the. contention of St. Paul's and 
Mr. W.'s words is the ſame? St. Paul's words 
contain a general. declaration that our redemption 
and the forgiyenels of, our ſins are owing to the 
merits of the blood or Chriſt; and the conditions 
upon which theſe merits will be particularly applied 
to procure our forgiveneſs i is abundantly declared 
in other places to be repentance and faith; but 
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poſed to the ipirit of bondage, which is confeſſedly 
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eular perſon ſhould have a demonſtrative 8 
that his own fins are forgiven. While Methodiſts 
fancy they have ſuch a knowledge, or conceive it to 
be neceflary, they will never judge of the goodneſs 
of their ſtate by iheir fruits, for if they do not 
obtain it, they will conclude they are certainly un- 
der the wrath of God; and if they flatter them- 
ſelves with having obtained it, they will conſider it 
as implying good works in perfection; and their 
attempting then to ſtrengthen themſelves in the 
belief of their dire& knowledge, by comparing their 
lives with the rules preſcribed in the Goſpel, would 


not only be ſuperfluous and perhaps irkfome, but 
would betray a diſtruit, which, according to their 


notions, muſt throw them back an infinite diſtance 
from juſtification. W . 
None of theſe texts required any long vindica- 
tion; but he has reſerved for. the laſt queſtion a 
text which demands a thorough examination, as the 
cauſe of Methodiſm will ſtand or fall upon the de- 
ciſion of its meaning. The Spirit itſelf beareth 
witneſs with our ſpirit that wwe are the children of 
God. . | ol 
In determining the ſenſe of this or of any dubious 
text, we are not inconſiderately to adopt any literal 
meaning the words will bear; but we ſhould keep 
in view the context and parallel places, and adopt 
the ſenſe moſt agreeable to them. If this rule be 
not obſerved, the Bible or any book in the world 
may be reduced to abſurdity and contradiction; but 
by attending to this rule, this text can be made as 
plain as any one in Scripture. | 
It is admitted, the Spirit itſelf is the Holy Ghoſt ; 
but it is not the ſpirit of adoption mentioned in the 
former verſe, as ſome perſons contend. The ſpirit 
of adoption muſt ſignify a diſpoſition, as ſpirit fig - 
nifies in the parallel place to "Timothy *. It is op- 


a diſ- 
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A diſpoſition ; ; and cannot be the Holy Ghoſt, or 
re muſt alſo have been once the ſpirit of bondage, 
which is too abſurd to be ſuppoſed.” As then the 
ſpirit of adoption muſt be a diſpoſition, it is. not 
to be conceived how it can witneſs any thing along 
with our own fpirit; for a diſpoſition is a teſti- 
mony of our own ſpirit ; therefore it muſt be the 
Holy Ghoſt that witneſſeth; and conſequently the 
only things in this text concerning which there can 
be any queſtion are To whom did the Apoſtle mean 
that the Holy Spirit itſelf bore witneſs with their 
ſpirit ? in what manner did the Spirit witneſs ? and 

to what truth 
We are firſt to enquire to whom the Spirit had 
borne! witneſs. Was it a witneſs perceivable by 
none but by thoſe particular perſons who were real 
Chriſtians ; or was it a witneſs in general to Chrif? 
tians; Jews and Gentiles, to all in ſhort who would 
attend to it? The words in the original are 
ovfiftap vpe. 700 TVEULULCTS Juwy which literally mean, 
beareth a joint witneſs with our oon ſpirit ; confſe- 
quently the ſame office is affirmed to be performed 
dy the Spirit itſelf and by our Spirit, as if the text 
had been expreſſed" thus—-the Spirit itſelf beareth 
witneſs, and our Spirit beareth witneſs, that we are 
the children of God: That our Spirit beareth wit- 
neſs, means ſimply in Seripture language, that we 
bear witneſs. St. John defires us not to believe every 
Spirit; but to try the Spirits, whether they are of 
God; becauſe many falſe Prophets are gone out into the 
world, Now if the Apoſtle ſpoke good ſenſe, it is im, 
poſſible it could have been his meaning that no one 
can fee or underſtand a competent witneſs to a cer- 
_ tain truth or doctrine of Chriſtianity except the 
parties themſelves who bear witneſs. - We muſt 
therefore underſtand this as we do. every ſimilar 
caſe. Thug the Apoſtles were the appointed witnel- 
D ſes 
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ſes of the Goſpel. Our Saviour tells them, ye ſba# 
be witneſſes unta me both in Feruſalem and in all, Ju- 
dea, and in Samaria, and unto the uttermſt part of 
the earth *. And The Lord worked with them. „ and 
gave leſtimony to the word of bis Grace. He joins 
the witneſs of his Apoſtles to that of the Holy 
Ghoſt. Mien the Comfortor is come, whom I will 
fend unto you from the Father-——he ſball teſtify of 
me; and ye alſo ſhall bear witneſs, becauſe ye have 
been with me from the beginning“. Hence it appears 
that the Holy. Ghoſt and rhe Apoſlles were to bear 
witneſs of the Goſpel to all nations'. But they muſt 
have mocked mankind, if they ſaid, the Holy Spi- 
rit and we ouvſelves bear Ss to the Goſpel, 
and yet no one but ourſelves can ſee or under 
ſtand this witneſs. 

® We are, fecondly, to enquire in a what manned the 
Apoſtle meant that the Spirit beareth: witneſs. There 
are but two ways, either by a direct internal reve- 
lation, or by external ſigns and wonders. Ihe Ro- 
man Chriſtians of thoſe days had abundant inſtan- 


dees of The latter witneſs, for the Apoſtle tells them 


he was the miniſter of Chriſt—to make the "Gentiles 
obedient by word and deed, through m 2.70 gus and 
wonders, by the power of the Spirit 70 6d © con- 


- ſequently they did not obtain the former witneſs ; 


for what could have been more unaccountably uſe- 
leſs than thoſe mighty /igns and wonders, if they. were 
promiſed a direct internal witneſs, and if they could 


not become real Chriſtians without it? It appears 


likewiſe, from the nature of each witneſs, that St. 
Paul appeals in this place to the external one. 
For whether is it more likely that he ſhould ap- 
peal for the proof of his aſſertion to the various 
gifts of the Spirit and the miracles at that time 
common; or to aner, eee on 1 
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A, of which thoſe only who received them could 
have any conception? The firſt he might have done 
confeſſedly; but that he had any foundation for the 
latter muſt be an improbable conjecture: or if he 
had, his appealing to it could be attended with no 
manner of uſe. He could not by ſuch means con- 
vey a new Idea to any one who had experienced the 
ſame witneſs; and to thoſe who had not, he muſt 
bear witneſs of himſelf by appealing to his own Ex- 
perienee. To the latter therefore his aſſertion mult 
have been utterly unſupported, That many of 
thoſe whom the Apoſtle addreſſed were thus beyond 
the reach of this kind of argument muſt be acknow- 
ledged; for there were many Judaiſing Chriſtians 
among the Romans as well as in all the churches, 
who, in effet, denied the truth of the Apoltle's aſſer- 
tion, that they were the children of God; and who 
conſequently could have no internal direct witneſs 
of it. This verſe was occaſioned by the miſtakes of 
thoſe men in particular, as will appear by conſider- 
ing, in the third place, to what truth the Spirit and 
the Apoſtles bore a joint witnsſs. 5 
This was, that Chriſtians are children of Go.. 
Methodiſts will fay, this expreſſion ſignifies juſtifi- 
fied perſons whoſe fins. are forgiven, and who are 
in favour with God. It oftentimes has this mean» 
inge; yet it is not the particular Idea which the 
Apoſtle intended to convey when he ſaid, there were 
two witneſſes, that they were children of God. 
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n In Matt. V. 93. 45. Luke xx 36. 1 John iii 10. and 
in a few more places, Children of God does ſignify thoſe. wo 
pleaſe | him. But in thoſe places, the humane, merciful and 
righteous conduct of good perſons is the immediate ſubject, while 
God's paternal regard is only implied. In this place the caſe is 
reverſed, with this difference, that the goodneſs of God does not 
naceſſarily produce and imply the beſt effect on perſons endued 
with free will in a ſtate of trial. Thus God is ſaid to be hind tg 
the unthankful and to the evil, (Luke vi. 35.) and to make his n 
ta riſe on the evil and the good. (Matt. vi. 45.) Our Saviour de- 

fires us to addreſs God by the name of Father, which appellation 
all perſons arg entitled to uſe, though all are not juſtified, 


++ 27, 
lt muſt be acknowledged a principal intention of 
St. Paul in this and more of his Epiſtles, was to 
oppoſe the error of thoſe perſons who would impoſe 
on Chriſtians all the rites of the Mofaic law. In 
oppoſition to thoſe perverters of Chriſtianity, he in- 
fiſts on our Chriſtian liberty in a number of places; 
and aſſerts that God exacts no flaviſh rites under the 
Chriſtian diſpenſation as he did under the Jewiſh ; 

but that he treats Chriſtians as children. God, for 
wiſe and obvious purpoſes, had injoined the perverſe 
and ftiff-necked' Jews ſuch burdenſome ceremonies, 
that he appeared to them more in the light of a 
Taſk-maſter than a Father. - For which reaſon St. 
Peter calls the ceremonial law @ yoke which neither 
we nor our Fathers were able to bear ® St. Paul a 
yoke of bondage. The Moſaic covenant, ſays he, 
gendereth to bondage. He upbraids the Galatians 
with deſiring again to be in bondage, by turning again 
to the weak and beggarly elements". On the other 
hand he maintains that we are called unto liberty * ; 
that we are freed from the law: as from the firſt Hu/- 
band now dead. And, ſays he, in the verſe before 
the text, Te have not received the ſpirit of bondage a- 
gain to fear, but ye have received the Spirit of Adop- 
lion, whereby we cry Abba Father. That is, by 
the "Goſpel ye have not received the flaviſh firk 
which operated by fear under the Jewiſh diſpenſa- 
tion, but ye have received a liberal and ingenuous 
ſpirit or diſpoſition, ſuch as ſons enjoy who look up 
to a kind and indulgent Father, Then follows the 
proof of this in the text. The Spirit itſelf beareth 
. witneſs with our Spirit that we are children of 
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The particle * the? before ' Children is not in the original, 

: which is ſimply T&w= 0. A perſon; ignorant of this circumſtance, 
I might conſider this particle as peculiarly fignificant z whereas the 
whole argument points to arr as the emphatie word. In the fore. 
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Chriſtians were dealt with as children, not only 
in oppoſition to Jews, but to the Gentiles. The Gen- 
tiles had no revelation, nothing to dire& them but 
the light of nature, and a very faint tradition. They 
were beſides in bondage to vanity and corruption“. 
They were Subgett to bondage through fear of death *. 
From every view of their ſpiritual condition they 
did not appear to be favoured with the kind and fa. 
therly treatment which 'Chriſtians experienced. St. 
Paul's obſervation therefore is true with reſpect to 
them ; but ſtill that he had in view the ſtate of the 
Jews in particular appears from the parallel place 
in his Epiſtle to the Galatians. Mr. W. himſelf, in 
his Sermon on this text, allows this place to be pa- 
rallel; and in that caſe St. Paul's meaning is un- 
queſtionably ſuch as has been ſtated. This will 
appear by comparing the two places at full length. 
For ye have not received the ſpirit of bondage again to 
fear, but ye have received the Spirit of Adoption, 
whereby we cry Abba Father. The Spirit itſelf bear- 
eth witneſs with our ſpirit, that we are Children 
God; and if children, then heirs ; heirs of God, and 
Joint heirs with Chriſt ; if ſo be that we ſuffer with 
Vim, that we may be alſo glorified together. The ſenſe 
in which St. Pau] means that we are children of 
G dd is aſcertained beyond any doubt in the follow- 

dope. paſlage. Now I ſay that the Heir ſo long as be is 

4 child differeth nothing from a ſervant though he be 
lord of all; but is under tutors and governors until 
the time appointed by the Father. Even ſo we when 
yas were ae were in bondage under the elements 
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| goin verſe the Apoltle reminds his readers that Chriſtians are no 

ger ſubject to the yoke of Jewiſh ceremonies, to the obſervance 
of which the Jews were driven by the rod of temporal puniſhment; 
but that, by the publication of the Goſpel, we have the aſſuranee 
of being treated with the indulgence of Sons, which myſt draw 
from us ſuitable acknowledgments to our kind Father. That we 
ARE thus treated as Sons the Spirit Ron witneſſes ae with 
our own Spirit... 
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of the world : But when the fulneſs of the time was 
come, God ſent forth his Son, made of a woman, made 
under the law, to redeem them that were under the 
las, that we might receive the adoption 4 Sent. And 

becauſe ye are ſons, God hath ſent forth the Spirit 

his Son into yeur hearts, crying Abba Father. H here. 
| fore thou art no more a ſervant, but à ſon ; and U 4 
| fon, then an beir of God through Chri/t*. | 

If thoſe places are parallel, children of God 

| ſignifies in the text, thoſe whom God treats as 
children; yet it does not follow from this but 
that they may ſtill be undutiful. The Apoſtle won- 
ders how the Galatians ſhould be /o ſoon removed 
unto another Goſpel *. He aſks them, O fooliſh Gala- 
tians, who hath bevitched you, that you ſhould not 
obey the truth *. He is afraid of — let he ſhauld 
| have beſtowed upon them labour in vain". And yet 
he tells them, ye are no longer _—_— a Pan xe 
or ye are all the children of God by faith in 
Chri/t Nase. Again he aſks them, 7. AA after 
that ye have known God, or rather are known of God, 
how turn ye again to the weak and beggarly elgments *. 
Here the paternal goodneſs of God 1s conſpicuous, 
while the conduct of the Galatians was not an- 
ſwerable to it. | 
Ihe verſe following the text contains a farther 
proof that the Apoſtle uſed the expreſſiqn, Children 
of God, as repreſenting the rome favoured ſtate 
of Chriſtians, without including the idea of their 
particular deſerts, And if children then Heirs, heirs 
of God and joint-heirs with Chriſt ; if ſo be that we . 
ſuffer with him, that we may be a 72 glorified together. 
The Apoſtle concludes, that when we ſuffer with 
Chriſt we are Heirs of God, becauſe he had before 
proved that we are children of God; ſo that theſe 
n e e are not ſynonymous. Heirs in this 
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14 
verſe i ſignifies juſtified perſons. | Now let 
Methodiſts take their 3 whether St. Paul ap- 
peals to an internal witneſs of the Spirit, or whether 
childreg, of God ſignifies in this place juſtified per- 
ſons; for they cannot maintain them both, without 
making the Apoſtle to argue childiſfily. If the Spi- 
Tit gives internal witneſs that we are juſtiſied, it 
muſt alſo give internal witne's that we are Heirs of 
God. But the Apoitle infers that we are Heirs of 
God, from the conſideration of our firſt being Chil- 
dren, and this only on a certain condition, And i 
Children, then heirs — — — if fo be that we ſuffer 
with Chriſt. So that the Apoſtle is made to argue 
in this ſimple manner; the Spirit acquaints us by 
immediate revelation, that we are juſtified, and our 
own minds witneſs to us the ſame truth by a diſtinct 
conſciouſneſs ; and if we are juſtified, then we are 
juſtified, if /o be that Te ſuffer coith Chriſt. | 

Thus, it appears, that though St. Paul had ſpoken 
of the Spirit's witneſſing internally, yet we Souls 
have. no ground for believing that be ſpoke of a 
direct internal witneſs of juſtification neceſſary for 
all Chriſtians. The utmoſt which could then be in- 
ferred from this text would be, that the Apoſtle and 
ſome to whom he addreſſed himſelf, had a direct re- 
_ velation that Chriſtians were not under the law but 
under grace; that God had ſet aſide the Moſaic 
covenant which gendereth to bondage, and had tranſ- 
lated them into the kingdom of bis dear fon*. But 
when we. confider farther the utter improbabi- 
 hity of his having appealed to the internal witneſs, and 

the moral certainty that he appealed to the external, 
then to maintain that he alluded to the former as 
the. indiſpenſable- condition of Juſtification. muſt be- 
tray the groſſeſt i neee of all the rules of an 
reaſon. 8 

Mr. W. goes on ſtill moulding hu weeks to 
his 3 * "ES 1 not reſt till he makes his 
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«©. poodneſs to paſs before thee, till he proclaim unto 
& thee the name of the Lord, the Lord God, 'mer- 
„ ciful and gracious, &c.“ This was a revelation 
granted to Moſes, but where in ſcripture are we defir- 
ed not to let God reſt until he i impart to us the ſame * ? 
Moſes was the promulgator of a'new law from God, 
performed miracles numerous, tremendous, was with 
God forty days in the mount, faſted the whole time, 
anddeclares that the Saviour of the world was to be 
like himſelf. God gave him frequent revelations. 
The moſt extraordinary, though at the ſame time 
the leaſt important of all theſe, was, his making 
his goodnels to paſs before him, and proclaiming the 
name of the Lord. We may form many ſuppoſitions 
concerning the nature of this revelation, but it is 
probable they will all be incorrect. Let us appre- 
hend it as we may, Mr. W. deſires us not to let God 
reſt till he grant us the ſame, He might with as good 
reaſon deſire us not to let God reſt till he tranſlate us 
at once as he did Enoch, till he make the ſun ſtand 
ſtill for our ſatisfaction, till he preſent to our view ſuch 
ſcenes as were revealed to Daniel and St. John. All 
theſe things are equally recorded in ſcripture 3 ; and 
when it is proved that any one of them is a privilege 
in which any Chriſtian may partake, we will then 
allow he was juſtifiable in defiring us not to © let 
Gad reſt till he makes his goodneſs paſs before us, 
% and proclaim the name of the Lord.“ 
There was an extraordinary circumſtance which 
attended the privilege granted to Moſes—his face 
- ſhone in conſequence of it, ſo that the people could 
not bear to behold him. The want of this mark 
might have been a ftrong preſumption to Mr. W. 
that he never was ſo highly favoured as ' Moſes. 
Or if he was, would it not have been incumbent on 
him to be importunate with God till he granted him 
this diſtinction likewiſe, in order that he might have 
<xcdit for the other? | 
When God condeſcended to grant part of Moſes 
3 requeſt, he 6 to account 10 or his W FO | 
uc 
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ſuch a diſtinguiſhed privilege; by ſaying; J vill be 
gracious to whom'l will be gracious, and ſhew mercy 
to whom I will ſhew mercy*; intimating, as we 
may reaſonably ſuppoſe, that of his good plea- 
ſure he would be gracious to his ſervant Moſes, 
in a manner not to. be pen by the reſt of 
mankind. 

Mr. W's exhortation would appear in a dif- 
ferent light if it did not immediately follow his 
condemning clauſe. In any other place it might 
only encourage fanaticiſm, but here it promotes 
uncharitableneſs. It is evident that when he de- 
ſires us not to let God reſt till he makes his 
goodneſs paſs before us, and proclaim the name 
of the Lord — — merciful,” &c.” he is ſpeaking 

of that faith and love, without which if any man 
* die, good it were for him that he had never 
« been born.” This is the only conſtruction we can 
put on his words: they muſt therefore in effect 
ſpeak the following language; if you do not ob- 
tain the higheſt revelation ever ae to Moſes 
ou cannot be ſaved.” 

In proceeding with his exhvrtation! he mn uſe 
of a ſcripture expreſſion which is ſuppoſed to be of 
great importance — Let no man perſuade thee b 
6 yam words to reſt ſhort of the prize: of thy high 
calling.“ It would have defeated his purpoſe" to 
inſert the context, I pres towards the mark «for the 
| mr of the high calling of God in Chrif#' Jeu. 
From this and the preceding verſes it appears that 
St. Paul laboured to arrive at the utmoſt perfection 
of which his nature was capable, in order to obtain 
the prize of his high calling. But Mr. W's. ex- 

drtation, as illuſtrated by the tenor of his'fermon, 
is to lay hold on the prize in the firſt inſtance" 2s 
the only condition of our acceptance. The prize of 
bur high calling is the reward promiſed to our faith 
Ip obedience, * and comprehends under it more 


than 


Exodus xXxxili. 19. Phil. ith. 13. 
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than can enter the heart of man. When we aſſert 
that this reward is neither moral goodneſs nor reli- 
gion, nor the indiſpenſible condition of our juſtili. 
cation, that it is neither neceſſary nor deſigned to 
be conferred on us in this world, we do not per- 
ſuade men to reſt ſhort of the prize, but we cau- 
tion them againſt a dangerous rock in the purſuit, 
of it; for whoever fouts up the kingdom of Heaven 
again/t men on no moral or religious account, but: 
to gratify an enthuſiaſtic fancy, is in imminent dan- 
ger of not entering in himſelf. 


We pr to his next . Nen we were. 


cept. by amplication.; ; for they will render it ne- 
ceſſary if it can be ſhewn from them that juſ- 
tiſication always precedes ſanctifiegtion. We ſhould 
have a clear idea of theſe terms before we diſcuſs 
the propriety of this order, Juſtification means for- 
giveneſs of fins and acceptance with God, and ſanc- 
tification implies holineſs, righteouſneſs, piety and 
charity, all which again ſuppoſe the aſſiſtance : of 
the grace of God. Thoſe terms are thus under- 
ſtood by all parties; but the order in which Mr. 
W. places them is peculiar to Methodiſts. A di- 
rect ſpiritual ſeeing and taſting the love of God, 

lays he, is never beſtowed © but on the ungodly 
+ and unholy, on thoſe who till that hour (or in- 
& ſtant). were fit only for everlaſting deſtruction .““ 
So that men mult be juſtified and even dire ly in. 
formed ſo by God himſelf before they are ſanctified, 
that is, before they forſake their ſins, before they 
lead holy lives devoted to God's ſervice, before they 
have faith in Chriſt's merits and are in charity with 
mankind. This doctrine inverts the natural order 
of. things, and oppoſes common reaſon as well, a8 
the- hole tenor of revelation. Ref ntance, 
TY "_ | 
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works and holineſs are indiſpenſible to ꝓrocure the 
mercy of God; and on theſe conditions we 


certainly obtain, through the merits of Chriſt, for- 
giveneſs and future reward. Scripture i is more full 
and explicit in aſſerting theſe important truths than 


upon any other ſubject. They are fo ſelf evident that 


perhaps Methodiſts will not deny them expreſsly, 
though they deny them effectually when they call 
a direct witneſs the only condition of juſtification. 
The paſſages 10 which the reader is referred * bear a 
very ſmall proportion to what might be produced of 
the ſame tendency ; yet they are ſufñcient to aſcer- 
tain beyond all oppoſition. that when mankind .be- 
comes A and good, then and not before they be- 
come jul The text muſt be rendered confor- 
mable to the reſt of ſcripture, which can be done 
without the leaſt difficulty, When we tuere yet with. 
out frength—when we were utterly. unable of our- 
ſelves to atone for our ſins, and when all the world 
appeared guilty before God; in duę tine hen the 
fulneſs * it was come, Chriſt died for the ungodly— 


he made. an atonement by his death for the fins of 


mankind, not for righteous men who had no need 
of any propitiation, for none ſuch ever exiſted, but 
for ſinners. But this attonement was no aſſurance 
of juſtification to any ſinner who would not com- 
- ply. with another, intention of our Lord's miſſion. 


| A came 10 call finners 10 e, p. en ſays 


he, 
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be, and believe the goſpel, and except ye repent ye 
ba all likewiſe periſh*. If thou wilt enter into life 
keep the commandments". Repent and be converted, 
fays St. Peter, that your fins may be blotted out. 
From this account of the text we may ſee in what 
ſenſe the gifts and calling of God are without repent- 
ance. The redemption of mankind, the promiſe 
of the Comforter, the light of revelation, diſcloſing 
Hfe and immortality, and the way to' attain to it, 
are all gifts and favours for which we are indebted 
to the goodneſs and mercy of God, and not to any 
merits of our own. But thoſe gifts will never juſ- 
tity us if we abuſe them. They were all offered 
to the Jews; but God ſays of them, all day long 7 
have ftretched forth my hands unto a diſobedient and 
eee people®. at if God [ſpared not the Jews, 
the natural branches, take heed left he alſo ſpare not 
thee. Behold" therefore the goodneſs and ſeverity of 
God, on (the diſobedient) which fell, ſeverity ; but 
towards thee goodneſs, if thou continue in that good. 
.neſs, otherwiſe thou alſo ſhalt be cut off”. Let us 
"therefore fear left a promiſe being left us of eniering 
into bis reſt, any off you ſhould ſeem to come ſhort of 
It *. And as the gilt and goodneſs of God to us 
Will not juſtify us if we abuſe them, ſo neither will 
his calling if we do not comply with it. Many are 
"called, ſays Chriſt, but few choſen”. He ordained 
that his Gel ſhould be preached to every creature *, 
'fo give light to them that fit in darkneſs ; but if men 
ut from them the word of God, and love darkneſs 
_ rather than light®, the calling of God, ſo far from 
AP biet them, will only add to their condemna- 
tion. God was in Chriſt, ſays St. Paul, reconciling 
the world to hinſelf, and hath given unto us the mi- 
'niftry of reconciliation ; and yet this gift of God and 
the exerciſe of the Apoſtle's miniſtry, (or the ca//- 
. e 1 ing 
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ing by his Goſpel 1 is no juſtification without our 
own repentance and amendment, for he proceeds, 
at though God did beſeech you by us, wwe pray you in 
Chriſt's ſtead, be ye reconciled to God-—we beſetch you 
alſo that ye receive not the grace of God in vain*, 
The fame Apoſtle: gives Timothy a moſt. awful 
charge to lay hold on eternal life, whereunto, ſays he 
notwithſtanding, . thou art aljo.called*. And St. Peter 
exhorts us to give Te) to: ne our calling and 
election ſure. 1 wy 7% 

But it is pleaded, „no merit in man precedes the 
« pardoning lode of God.” If this objection is of 
any weight, [men mult be altogether ungodly and 
wahol ya every poſhble condition; for no merit 
in m F ſpeaking ſtrictly, can either precede or fol- 
low the pardoning love of God. If ſanctification 
implies meritorious perfection, there is no ſuch 
thing to be expected in this World; for if God 
ſhould enter into judgment with his ſervants, no man 
living zwould be juſtified in his fight*. But though 
merit and perfect good works can neither precede 
nor follow juſtification, yet we ſhall never be juſti- 
fied unleſs we repent and bring forth fruits meet 
for repentance, and endeavour as much as in us 1 
to keep God's commandments. 

We may conſider in this place the bor" in the 
foregoing chapter of a like import with the text, 
To him that worketh not but believeth on him that jus 
tifieth the ungodly, his faith is counted for righteouf- 
neſs. St. Paul charges the Judaiſing Chriſtians'with 
proceeding on a ſuppoſition that they were to be 
juſtified on the footing of a covenant | of works”. 
This conduct he condemns as perverting the goſpel 

of ey de are JOE of wes, ſays he, not of 
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predeftination—a principle which when partially applient is incon- 
ſiſtent and refutes itſelf, but when carried to an extreme is Atheiſm. 
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works, eft any man ſhould boaſt Nh 10 bim that 
worketh==who demands or expects falvation by the 
merit of his works, it the reward not counted of 
grace but of debt he foregoes his only plea to any 
reward, and inſiſts on the payment of a debt which 
does not exiſt; hut 1% bim that wworketh not — by theſe 
words is not defcribed a wicked man fit only for 
everlaſting deſtruction, but an humble; ſincere man, 
who relies on the grace of God for juſtification, 
and not on the merit of his own works; but believ- 
eth on him that juſti Meth the ungod „depends for 
juſtification on the merits of Chriſt, who will par- 
don him though 2 ſinner, on his: repentance and 
faith'; bis faith.is cuunted ſor righteoufneſs—hig | fauh 
and humility are accepted as the offering of a fin- 
cere heart, and he ſo far fulfills the conditions of 
e which are faith and repentance. 
In the ſame ſentence with the laft text we find 
part of the following, for the wwhieh' cauſe [alſo 
Suffer theſe things; nevertheleſs Tam not aſhamed, for 
F know whom I have believed. - Methodiſts make a 
double uſe of this; they produce it to prove that 
St. Paul had a conſtant direct experience of C hriſt; 
and they alſo uſe the words of this text in aſſertin 
their own experience, when they have nochn of 
to r their cauſe but aſſertion. 
No that St. Paul had a direct el of Chriſt | 
at his \converſion is acknowledged; but we have 
his own teſtimony that he had not the ſame con- 
ſtantly, and that he did not expect it again until 
after his death. We are always | confident, ſays oY 
| knowing that whil/# we are at home in the body ww 
ure abſent from the Lord: for we walk by faith, br) 
by fight :\ we are confident, I ſay, and willing rather 
tobe abſent from the body, and to be preſent with the 
Lord. Wherefore we labour that whether preſent or 
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But what can they gain by contending that St. 
Paul had a conſtant direct experience of Chriſt, ſince 
the Apoſtle declares he was himfelf the laſt perſon 
who had ſeen him? The paſſage wherein he ſys 
this will illuſtrate the text. Moreover, brethren, I 
declare unto you the Goſpel which I preached unto 
you, which. alſo. you. have received and 'wherein ye 
ſtand ; by which alfa ye are ſaved, if ye keep' in mie. 
mary what I preached unto you,” unleſs ye have believed 
in vain. For I delivered unto yo. r) of all, 1hat 
which I alſo received. how that Chris died for our 
ſins, according to the ſcriptures; and that be was 'bu- 
ried, and that he roſe again the third 1 that 
be was ſeen of Cephas, then of - the tuelv : After 
that he was ſeen. of above jive hundred bretbven 41 
once And laſt of all he was ſcen of nie alſo, as of one 
born out of due time, —ſo We preach, and ſo ye bes 
lie ved. Hence it appears at St. Paul had once 
received the goſpel by direct revelation, and that the 
Corinthians believed it on his preaching, without 
any fight of Chriſt, for, ſays he, loft of all brit 
was ſeen of me a If: and if no one had obtained a 
fight of Chriſt for fourteen years before, which was 
the time [elapſed from St. Paul's converſion to his 
writing this Epiſtle, wherein he planted churches; 
converted multitudes, communicated gifts, why 
ſhould it be neceſſary in the preſent time? It ap- 
pears alſo that St. Paul had not a ſight of Chriſt 
when he wrote this Epiſtle ; for he ſpeaks of it as 
a thing paſſed, as he did before in the ninth ch 
ter, where he aſks, Am I not an Apgſtie? Am nor 
free ? Have I not ſ#n,Chri/t? Are not you my work 
in the Lord? It would have intitled him to-ftil 
greater reſpect if he could have ſaid with truth. 
do I not ſee Chriſt? Vet how he could truly fay 
this, and write his Epiſtle at the ſame time, is be⸗ 
yond our comprehenſion. On the whole it appears” 
that if the doctrine of Methodiſts be good, St. _ 
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ſor any thing we can ſee to the contrary, would have 
been better off if he had never been born, for from 
the time of his converſion, or from a few days af 
ter it to his death, there is no account of his having 
an immediate knowledge of Chriſt, while there are 
certain accounts that he was often without it. 

The text is no exception; for ſince he received | 
the goſpel by direct revelation from Chriſt himſelf, 
he might Wee always know in whom he believ- 
ed, though he had not always the ſame revelation: 
ortif he had never received a direct revelation, he 
might have known in whom he believed by owing „ 
like the Corinthians” and other chriſtians d. 

If it appears now that St. Paul was the laſt . per- 
ſon who had ſeen Chriſt, and that he had not a 
fight. of him when he wrote the text, it can be of 
no other uſe to Methodiſts than to afford them 
 & convenient form for the ſimple aſſertion of 
their oun experience. And while they chuſe to 
rely upon ſimple aſſertion, it is to no purpoſe to 
argue with them, or to attempt to ſhew them their er- 
ror, for they will anſwer to the plaineſt ſcripture 
and moſt concluſive argument ;— We know in 
whom we have believed,” as mm as to ſay, your 
reaſoning is vanity, and your ſcripture is ile, for 
we have a ſight of Chriſt. 

There can be no better paraphraſe of this) text 
than what may be given in the words of ſeripture; 
Jam noi aſhamed of the goſpel of Chriſt", for which 
Jam an ambaſſador in bonds, for 1 Inet afſuredly 
that God hath made that ſame. Jeſus both Lord and 
Chrift*. I know he is a faithful and true witneſs", 
4 'merciful and faithful high prieſt to make reconcilia- 
tion for the ſins of the people, able to ſuccour them that 
are tempted”, able alſo ta ſave them 1⁰ get utter moſt 


who come to God by him * * pe: 
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The text which now offers itſelf to our conſide- 
ration is indeed a confeſſion of a direct witneſs of 
Chriit ;— My Lord and my God". In theſe words 
Methodiſts addreſs Chriſt, "I as the object of faith 
but of intuition, as if they were unacquainted with the 
peculiar occaſion of them. St. Thomas would not be- 
lieve that Chriſt was really riſen from the dead, until 
he had the teſtimony of his ſenſes for it. Our Lord 
condeſcends to give him the proof he required, and 
St. Thomas, fully ſatisfied, cries out, my Lord and 
my God. What reſemblance can there be between 
the caſe of St. Thomas and that of Chriſtians in 
thaſe days? If it ſhould be maintained that there 
is any, it can anſwer no purpoſe but to furniſh 
Roman Catholics with an admirable plea for Tran- 
ſubſtantiation. 

Our Lord's obſervation on the occaſion does, by 
itſelf, totally overturn Mr. W's. account of Faith. 
Becauſe thou haſt ſeen me thou haſt believed, bleſſed 
are they that have not ſeen, and yet have believed. 
Here we have moit unqueſtionable authority that 
we may believe, or have faith, without ſeeing, 
(that is, without having intuitive evidence) but this 
Methodiſts deny with a wonderful zeal. 

The three next paſſages alluded to contain as little 
abou: the neceſſity of a direct witneſs ; yet the two 
laſt are introduced in ſuch a way as to demand 
ſome notice.—** Remember always to pray and not 
to faint, till thou allo canſt lift up thy hand unto 
heaven, and declare to him that liveth for ever 
and ever, Lord thou knoweſt all things, thou 
“ knoweſt that 1 love thee.” Here he has con- 
trived to work out a moſt ſublime rant by bringing 
together paſſages the molt unconnected. The Angel 
in Daniel and in the Revelation uſeth the form 85 
lifting up his hand to heaven, and ſwearing by him 
that liveth for ever and ever, to ſhew the certaint 
andi importance of the prophecy, which reſpects the 


coming 


d John xx. 28. 


coming, 1 and deſtruction of Antichriſt. 
And St. Peter, on being queſtioned by our Lord, 
declares the ſincerity of his love for his Maſter, by 
ſaying, Lord, thou knowe/t all things, thou knowse/? 
that I love thee '. According to the obvious ſenſe of 
Mr. W's exhortation, he would have his perfect 
man to uſe the fame form and the ſame words 1 in at- 
teſtation to his Love to God. 

But ſuch a declaration in the mouth of a Me- 
thodiſt muſt have a very different ſignification from 
that uſed by St. Peter. When our Lord aſked him 
the firſt time Love/? thou me? he who knew all things 
knew that he was not ſufficiently affected with zeal 
in his ſervice, or he would have been contented with 
the firſt anſwer, and would not have aſked him the 
ſame queſtion the ſecond and third time. When 
he was aſked the third time, he was touched to the 
heart, and he aniwered with emotion, Lord thou 
knoweſt all things, thou knoweſt that I love thee. 
Then, and not before, our Lord thinks him in a 
fit mind to be informed of what he ſhould ſuffer for 
the Goſpel, the knowledge of which would prove the 
ſincerity of his love and zeal. 

In this moſt admirable relation, we ſee nothing 
like a folemn appeal to the juſtice of heaven. St. 
Peter addreſſes his Lord preſent before him, and 
"not God the Father, as Mr. W. recommends. When 
he aſſerted with ſuch emotion his love for his maſ- 
ter, we mult ſuppoſe he was as much influenced by 
a particular perſonal attachment, as by a ſteady 
holy faith. The former he could avow inſtantly ; 
but to declare the latter judiciouſly would have re- 
quired time, and the recollection of a good life free 
from any known failures. No doubt his declara- 
tion was accompanied with proper humility. He 
had a recent inftance of his own frailty, which muſt 
remind him how unſeemly it would appear in him 
to lift up his hands to Heaven, and declare to him 
that liveth for ever and ever, that he loved not 


only 
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only his Lord with whom he had - converſed for 
years, but the God and Father of all. He could nat 


make ſuch a ſolemn declaration, if he did not pre- 


ſume that he had ſuch a love of God as he might 
worthily offer, and God ſhould accept, which im- 


plies the perfection of duty. We cannot attribute 


to St. Peter ſuch preſumption and forgetfulneſs of 


his Lord's injunction, when ye have done your be/t 


ay, we are unprofitable fervants *, Yet according to 
Mr. W. it is in this confident manner men ought 


to addreſs the Almighty. The humble Publican 


would not lift up ſo much as his eyes towards hea- 


ven; while we fee in imagination, the boaſting 


Phariſee lifting up his hands and his eyes, and ex- 
patiating on the merit of his performances. Our 
Saviour's obſervation on the different conduct of 


thoſe two perſons conveys a leſſon very oppoſite to 
the ſpirit of Mr. W's exhortation, He that exalteth 
himſelf ſhall be humbled, and he that humbleth him- 
felf ſhall be exalted. 

The only remaining Scripture words which can 
be ſuppoſed to relate to a direct witneſs are * we 
«© have peace with God through Jeſus Chriſt * and 
« rejoicing in hope of the glory of God a.“ St. 
Paul will explain what 1s implied by the firſt text : 
Chriſt having made our peace through the blood of his 


croſs * ; and the other text cannot poſſibly imply a 


direct internal witneſs ; for ſuch a witneſs and hope 
are incompatible. Every ſincere Chriſtian may re- 
joice in hope of the glory of God. When we have 


ſuch a cloud of witneſſes ® for the truth of our Lord's? 


promiſes, and are conſcious of our ſincerity, we 
may with St. Paul. rejoice in the te/timony of our con- 


ſcience, that with ſimplicity and godly fincerity we have 
had our converſation in the world. 
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What judgment ſhould we now form of Mr. W's. 
Sermon, if it appears that none of his texts prove 

that we cannot be ſaved without an internal know- 
ledge of our ſalvation, obtained by a direct revelation 
of the Holy Spirit ;—nay if not one of them con- 
tains even the moſt diſtant mention of ſuch a 
knowledge ? If no better reaſon can be given for 
its neceſſity than his experience, and if his doctrine 
cannot be reconciled with ſcripture, (which can never 
be done without reconciling contradictions) then all 
impartial and well informed men will pronounce 
that he has taught other Goſpel than the Goſpel of 
Chriſt. And when a man ſupports a doctrine con- 
t-ary to ſcripture, by an appeal to his experience, 
it is charity to ſuppoſe him an enthuſiaſt. 


F 


Is the preceding Remarks on Mr. Weſley's Ser- 
mon, we have attempted to ſhew, that he has ad- 
vanced a new doctrine, unſupported by ſcripture, 
or by the authority of our Church. Some perſons 
will be apt to ſay; though the texts which have 


been examined do not prove the neceſſity of direct 


revelation, yet it will not follow from this but 
that many others may.“ Of this plea it is a ſuffi- 
cient refutation, that neither the church nor ſerip- 
ture can prove contradictions. They hpth require 
from us ſuch qualities, as ſeripture declares ex- 
preſsly are inconſiſtent with certain knowledge; 
and therefore no text, or paſſage in the Liturgy can 
poſſibly imply the neceſſity of direct revelation. 


But as ſome readers may have been a long time 


in the habit of thinking differently, it is probable 
they will ſuſpect this ſummary argument, though to 
every one beſide it will appear concluſive; or, per- 


haps they will be at a loſs to know what to believe, 


imagining that different parties can produce autho- 


rities, contradictory to each other, for their diffe- 


rent opinions ; and ſome perſons, for the ſame rea- 
ſon may be tempted to entertain doubts concerning 
the Goſpel Revelation. We ſhall therefore endeavour 
to give all perſons eyery ſatisfaction which they can 


reaſonably 
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= reaſonably require, that Methodiſts can produce no 
authority from our church, or from Scripture, for 
their peculiar tenets. And J conceive it will be 
granted that this engagement will be made good, 
when we aſcertain the true ſenſe of thoſe pla- 
ces, which all perſons will be moſt deſirous to 
ſee explained ; becauſe they are moſt inſiſted on by 
Methodiſts. 

1. The prieſt pronounces in the abſolution, 
He pardoneth and abſolveth all them that truly 
repent, and unfeignedly believe his holy goſpel.” 
Pardon and Abſolution are here declared to follow 
from true repentance and an unfeigned belief of the 
goſpel; and unleſs either or both of theſe conditions 
neceſſarily ſuppoſe a direct Revelation; Methodiſts 
muſt grant that the doctrine, here advanced, direct 
contradicts their notion of Juſtification by the direct 
witneſs of the Spirit and knowledge of, our Pardon. 
The firſt condition is out of the queſtion; and 
common ſenſe and experience, and the plain im- 
port of the words will not admit any ſuch conſtruc- 
tion of the ſecond. Nothing can be more oppoſite 
to common ſenſe and experience, than to ſay, we 
cannot have an unfeigned belief of the goſpel, un- 
leſs we have each of us an immediate particular re- 
velation atteſting its truth* : nor can we ſuppoſe that 
the compilers of the Liturgy would be guilty of 
ſuch a ſoleciſm as the following, God pardoneth 
and abſolveth all them that know their Pardon and 
Abſolution.“ What muſt Deiſts and Atheiſts ſay, 
when they ſee it maintained by a fea of Chriſtians, 
that the excellence and outward evidences of the 
goſpel, under the influence of God's grace, cannot 
gain it belief; but that, to produce this effect, it 
is neceſſary we ſhould each of us have an immediate 
Revelation ? 
2. The Prieſt exhorts us in the next ſentence of 
the Abſolution,—* Let us beſeech him to grant us 
— — gene __ Spirit. On occaſions like this, le 
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fole concern is to be on the defenſive; while it is 
incumbent on Methodiſts to prove, that a dire& 
witneſs is implied by having the Holy Spirit. The 
plain queſtion is, Can we have the Spirit, while we 
have no immediate perception of his preſence ? | 
To maintain that we cannot, would be a moſt un- 
warrantable attempt to limit his power and opera- 
tions; yet this is done by Methodiſts with great 
poſitiveneſs, on no other ground than ſimple aſ- 
ſertion. If the Spirit helps our infirmities, ſanctifies, 
directs and comforts us, and ſtrengthens in us all 
good diſpoſitions, we have the Spirit in a very 
important ſenſe; and that he cannot do all this 
without expreſsly revealing himſelf is what none 
will venture to ſay but Methodiſts. 

3. The Belief is next to be conſidered : © I 
believe in God in Jeſus Chriſt in the 
Holy Ghoſt.* Perhaps it will be faid that we 
cannot join in this ſincerely without immediate 
Revelation. Every honeſt man in his ſenſes will 
fay the contrary. If direct revelation be neceſſary 
for our belief in Chriſt, and in the Holy Ghoſt, 
the ſame cauſe muſt account for our belief, that 
Chriſt was conceived of the Holy Ghoſt, *born 
of the Virgin Mary, ſuffered,” &c,—which 1 ſup- 
polo: 1 is not pretended. 

It will be objected, that the belief of theſe things 
is the faith of Devils. But what can be hence 
inferred? Is it that we muſt have intuitive evi- 
dence for them, that we may not have the faith of 
Devils? If we had no other rule and motive we 
ſhould infer the direct contrary, for it is generally 
allowed they have this evidence, and yet they are 
no way the better for it. The Devil's faith ac- 
cording to St. James, is a faith not attended with 
good works; but if our faith produce good works, 
or any good work, jt iy, e it can LO TM 
Sos DI Id * | 
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4. And take not thy Holy Spirit from us.“ 
Until a prayer for the Holy Spirit be proved to be 
a prayer for a direct ſight of him, we cannot ad- 
mit that we deprecate the removal of this ſight, 
by praying that God would not take his Holy 
Spirit from us. 


And the Fellowſhip of the Holy Ghoſt be 


c with us all.“ Theſe words have a higher autho- *' 


rity than that of our Liturgy. The ſame queſtion 
occurs here as did in a former place ;—In order to 
have the Fellowſhip of the Holy Ghoſt, that is, his 
dwelling with us, his bleſſing and eſpecial Grace ; 
is it neceſſary for us to have an immediate fight and 
knowledge of him? This queſtion puts the whole 
matter in diſpute between us and Methodiſts to a 
very ſhort iſſue. If they will produce a ſingle place 
in the Liturgy or Bible wherein this neceſſity ap- 
pears, we ſhall grant that their doctrine has the au- 
thority of God and man. It they can even ſhew, 
that a direct witneſs of the Spirit is any where men- 
tioned as a privilege, which Chriſtians in general 
may enjoy; though this will not be ſufficient to 
juſtify them for making it eſſential, yet it will 
nlence us, and prove our Ignorance. 

We have already given a quotation from one of 
the Homilies, which ſhews, that the manner in 
which our church would have us to find out whether 
we have the Holy Ghoſt or not, is by enquiring 
whether we have his fruits. —“ If any man live 
© uprightly,” (as we read in the ſecond part of the 
ſame Homilie, of him it may ſafely be pronounc, 
© ed, that he hath the Holy Ghoſt within him.“ 
This opinion is agreeable to every direction on this 
ſubject contained in the Goſpel, We are never di- 
rected therein to form a judgment of our own ſtate, 
or of the ſtate of other perſons, by attending to 
any direct witneſs of the Spirit, or to any affertion 
of this Experience; but we are conſtantly directed 
to yy of the goodneſs of our ſtate, and of the 

Preſence _ 


[#1 


preſence of God's Holy Spirit, by no other means 
than by his fruits; that is, by our obedience to God's 
commandments *. 

6. In the Collect on the Nativity we pray to be 


« daily renewed by God's Holy Spirit.“ If what 


has already been faid on this ſubject be juſt, we do 
not pray by thoſe words for a daily 898 of God's 


| Holy Spirit; but for a bleſſing much more ſuitable 


to our condition ; —that as we are born again and 
ſanctified by the Holy Ghoſt on our introduction 
into the ſtate of Chriſtians; 1o, that the influence 
of the fame Spirit may be continued to us daily 
through our lives, to enable us to ſubdue all evil pro- 
penſities, to delight in Holineſs and Virtue and to 
make continual improvements therein. 
7. And being filled with the Holy Ghoſt, may 
learn to love and bleſs our perſecutors ?. 'Send 
thy Holy Ghoſt and pour into our hearts that moſt 
excellent gift of Charity. Send thy Holy Ghoſt 
to comfort us 4. Grant us evermore to rejoice 


< 
0 
— 
in his holy Comfort *. Grant that thy Holy Spi- 
4 


Tit may in all things dire& and rule our hearts. 
Cleanſe the thoughts of our hearts by the In- 


ſpiration of thy Holy Spirits.“ 
In thoſe places we pray for the gifts and graces of 
the Holy Ghoſt; that he would enable us to have 
Charity for our periecutors, that he would excite it 
in our hearts, that he would comfort us, direct, rule, 
and cleanſe our hearts and lives. xi any one ſhould 


lay 


$18 Matt. vii. 16, 20, to verſe 27. xii. 33» 50. Luke vi. 46. 


John xiv. 15, 23. xv. 8, 10, 14. Rom. ii. 13. 1 Corin. vii. 
19. Gal. v. 22. . v. 9. Phil. iv. 9. James ii. 26. iii. 17. 
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fay that the Holy Ghoſt cannot influence us in this 
manner without revealing himſelf to our certain 
knowledge, he muſt content himſelf with begging 
the queſtion. 

3. © Grant that we which know thee now by 
1 Faith, may after this life have the fruition of thy 

« glorious Godhead b.“ If a direct Revelation be 
unplied in any part of the Liturgy, it muſt certainly 
be in thoſe words; becauſe Faith is ſaid to be the 
extent of that knowledge which is obtained in this 
life: yet this Faith and the Fruition of God are here 
put in direct oppoſition to each other. 

We may remark upon this occaſion, that there 
is no word in our language, which expreſſes a 
Methodiſt's idea of Faith, more exactly than the 
word Fruition, e eee in the moit unlimited 
ſenſe. By ſubſtituting this word for their Faith, 
the reader may eaſily be maſter of the ſenſe and 
ſpirit of any of their works; and without a clue 
of this fort, he may be a long time bewildered in 
a labyrinth. | 
There is no paſſage in the Liturgy more likely to 
imply a direct revelation than thoſe which have now 
been produced. But there is a queſtion in the 
office of Ordination which will require ſome notice, 
not becauſe it is expreſſed in very ſtrong terms, 


but becauſe Methodiſts reſt upon it with great Em. 


phaſis. 

9. The Biſhop aſks the perſon to be ordained, 
Do you truſt you are moved by the Holy Ghoſt to 
© take this office upon you ? He anſwers, * I truſt 
© ſo.” They put the following conſtruction on theſe 
words. Has the Holy Ghoſt conveyed to you an 
impreſſion, which you can diſtinguiſh to proceed 
from him, urging you to take upon yourſelf this 
office? The anſwer to, this, if in the affirmative, 
muſt be, He has conveyed to me this Impreſſion.” 
The es * theſe queſtions and 1 8 

mut 
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muſt be obvious to every capacity. If the Biſhop 
ſhould aſk another very natural queſtion, why do 
you truſt ſo? a Methodiſt candidate muſt feel very 
awkward, for he could give no other than the ſame 


anſwer. But a perſon properly diſpoſed might an- 


{wer this queſtion thus: I wiſh to be active in pro- 
moting the intereſts of Religion and virtue; I lon 


to be placed in that ſtation, wherein I can moſt et- 
fectually ſerve the ſouls of men; and ſhould I be 


placed therein, I have an humble hope, though I am 
in many reſpects unworthy, that God will make me 
an inſtrument of turning the hearts of the diſobedient 
to the wiſdom of the juſt. But I believe all hol 
deſires and good counſels,” proceed from the- Spi- 
rit of God, and that I ſhould not have thoſe good 
deſires but for his gracious influence. Therefore I 
truſt, that I am moved by the Holy Ghoſt, to take 
upon myſelf the ſacred office of a fellow-labourer 
—_— our Lord in the vineyard of the Goſpel. 

They contend that * Juſtification by Faith 
; 18 in the Articles and throughout the Homilies, 
ſignifies juſtification by means of a direct and ſu- 
pernatural knowledge of it. This doctrine reminds 
us of a remark which has often been made, that 
men will maintain ſuch abſurdities in religion as 


they would be perfectly aſhamed of in any other 
concern of life. To make the knowledge of for- 


giveneſs the condition or the cauſe of obtaining it 


is a very prepolterous language. Yet Methodiſts 


define faith' a direct knowledge of our pardon and 


of the favour of God: by this faith, ſay they, we 


are juſtified ; which is expreſsly ſaying, we are juſ- 


tified by a knowledge of our juſtification. The Ar- 
ticles and Homilies fully explain their own mean- 


ing when they ſay we are juſtified by faith only. 
The eleventh article runs thus, we are accounted 
- © righteous before God only for the merit of our 
Lord and Saviour Jeſus Chriſt, by faith, and not 
for our own works and deſervings. Wherefore 
that we are juſtified by faith only 1 is a moſt whole- 


s ſome 
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© ſome doctrine, and very full of comfort, as more 
, largely is expreſſed in the Homily of Juſtifica- | 
tion.“ In four or five places of that Homilie, Juf- 
© tification by Faith only.“ is ſaid to be, juſtifica- 
tion by the merits of Chriſt; and in one of thoſe 
places, in the following terms. The true under- 
© ſtanding this Doctrine — — we be juſtified — by 
Faith in Chriſt only, is not, that this our own act 
to believe in Chriſt, or this our Faith in Chriſt, 
which 1s within us, doth juſtify us, and deſerve 
our juſtification unto us, (for that were to count 
ourſelves to be juſtified by ſome act or virtue that 
is within ourſelves) but the true underſtanding and 
meaning thereof is, that although we hear God's 
word and believe it, although we have faith, hope, 
charity, repentance, dread, and fear of God with. 
in us, and do never fo many works thereunto : 
yet we muſt renounce the merit of all our faid 
virtues, of faith, hope, charity, and all other vir- 
tues and good deeds, which we either have done, 
ſhall do, or can do, as things that be far too weak 
and inſufficient, and imperfect, to deſerve remit. 
ſion of our ſins, and our juſtification ; and there- 
fore we mult truſt only in God's mercy, and that 
facrifice which our High Prieſt and Saviour Chriſt 
Jeſus the Son of God once offered for us upon the 
croſs, to obtain thereby God's grace and remiſſion, 
as well of our original ſin in Baptiſm, as of all 
actual fin committed by us after our Baptiſm, if 
ve truly repent and turn unfeignedly to him again.” 
Nothing more decided and explicit than all this can 
be deſired. 
We are again referred in the Homilie to St. Paul 
— The old antient Fathers — — from time to 
; y Hs have uttered our Juſtification with this 
* ſpeech, only Faith juſtifieth us, meaning no other 
thing than St. Paul meant, when he faith, Faith 
without works juſtifieth us.“ Accordingly we 
ſhall ſee that St. Paul explains this expreſſion in the 
| lame manner in which our Church has done, for 
: what 
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what he calls in one place, being juſtified by faith, 
he calls ſhortly after, being juſtiſied by the blood of 
_ Chrift, and being reconciled to God by the death of 
his Son'.. That the death and facrifice of Chrilt is 
the only cauſe which merits our Juſtification, 1s the 
doQrine of the whole New Teſtament *. The Apol- 
tle appears, at firſt fight, to aſſign a different cauſe, 
when he ſays we are juſtified by Faith alone, but 
it is in fact the very ſame, for he uſes Faith in the 
paſſive ſenſe, meaning by it the object of our Faith, 
that is, the Goſpel at large — the particular diſpen- 
ſation which Chriſtians believe. Faith has this 
meaning in a number of places, which the reader 
may ſee ', or elſe he may judge from the following. 
Before Faith came, we were kept under the law, ſhut 
up unto the Faith, which ſhould afterwards be reveal- 
ed. Wherefore the law was our School-maſter to brin 
us unto Chriſt, that we might be juſtified by Faith. 
But after that Faith is come, we are no longer under 
a School-maſ/tcr n. That Faith is here put for the 
Goſpel requires no proof. When it ſignifies thus 
the thing believed or the object of our faith, it is 
preciſely the ſame thing to ſay, we are juſtified by 
Faith only, and to ſay, we are juſtified by the death 
and facrifice of Chriſt; for this death and ſacrifice 


i Rom. v. 1, 9, 10. See alſo Eph. ii. 13 to 18. X 

k Matt. xx. 28. xxvi, 28. Mark xiv. 24. Luke xxi. 20. 
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is the main object of a Chriſtian's belief. But when 
we underſtand by Faith, the act of believing in us, 
the Apoſtle could not then ſay we are juſtified by 
this, without contradicting the whole New Teſta. 
ment, and maintaining the very doctrine, which, 
upon this occaſion, he purpoſely denies; for this 
act of beheving muſt then be conſidered as a good 
work, and by works he aflerts that we can 
never merit Juſtification”. Hence we fee how 
cloſely the writers of the Homilie have copied St. 
Paul. | | | 

To prevent confuſion in our ideas upon this ſub- 
ject, it ſhould always be remembered that the Death 
of Chriſt is the only meritorious cauſe of our Juſ- 
tification, for no work of ours can be ſufficiently 
perfect for this purpoſe : but there are certain con- 
ditions required from us, which, by the aſſiſtance of 
the grace of God, we mult perform, or the merits 
of Chriſt will be of no ſervice to us. Theſe are, 
faith and repentance, or. good works, which are re- 
quired throughout the whole Goſpel, as the indiſ- 
penſible conditions of Juſtification o. It is always 
in our own power, through the grace of God, to 
aud 1o our faith virtue, and to make our calling and 
electian ſure”, for if we re/it the devil he will flee 


* Rom. iii. 20, to 28. Gal. ii. 16. Eph. ii. g. 

© Mr. W. denies that there are any conditions to be performed 
by us in order to our being juſtified—“ Faith,” ſays he, (that is 
an immediate feeling by {piritual ſenſes of God's Love and Pardon) 
is given inftantaneouſly to that perſon only, who has done evil 
« continually, who, until the moment be received it, did every 
thing to deſerve everlaſting deſtruction.“ If this be good 
doctrine, and if there be any condition of Juſtification whatſoever, 
it muſt be every thing which deſerves everlaſting deſtruction: 
and farther, unleſs works of this damnable kind be repentance, 
his doctrine will not allow that there is any ſuch thing: for ac- 
cording to it, we can do no other kind of work before our con- 
verſion ; the act of our converſion is compleated in an inſtant, 
in which we cannot repent, . becauſe we can have no ſucceſſion of 
Ideas ; and after our converſion we are perfect, when it would be 
"abſurd to think of repenting. | 
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from us, if we draw nigh to God, he a draw nigh 
10 us; if we humble ourſelves in the fight of the 3 
he ſhall lift us up *; and whenever we ſincerely, 
though ſtill imperfetly, perform the conditions re- 
quired from us, the merits of Chriſt will certainly 
be effectual to reconcile us to God. It is for this rea- 
ſon that the Apoſtles ſometimes attribute our Juſtifi- 
cation to works, as where St. Paul ſays, the doers 
of the law ſhall be juſti ified”. He does not mean 
that any one can be jigſtiſied in the fight of Gd by 
the perfection of his.own works; but if he ſpeaks 
conſiſtently, he muſt certainly mean, whoever per- 
forms good works to the beſt of his power ſhall be 
juſtified through the merits of Chriſt, This diſtinc- 
tion is made in the quotation which we have jult 
given from the Homilies, and 1s frequently to be 
met with in Scripture. St. Paul, after obſerving to 
the Coloſſians that Chriſt had made peace through the 
blood of his Croſs, ſays farther, and you that were 
ſome time alienated and enemies in your minds b 
wicked works, yet now hath he reconciled in the body 
of his fleſh through death ; to preſent you holy and 
unblameable and unreprovable in his fight, if ye con- 
tinue in the faith grounded and ſettled, and be not 
moved uway from the hope of the Goſpel*. And in 
the Epiſtle to the Hebrews we read, Chriſt became 
the author of eternal Salvation to all them that obey 
him u. In many other places the cauſe and con- 
ditions of our Juſtification are clearly diſtinguiſh- 
ed”. 
That St. Paul ſpeaks of the former when he ſays 
we are fuſtiſed by faith without the deeds of the 
law muſt be admitted, to prevent his contradicting 
St. James as well as himſelf; for St. James ſays, a 


man is juſtified by works ud not by faith only *; 


evidently | 
1 James iv. 7, 8, 10, * Reoow ih 13. * Pſalm. cxliii. 2. 
E ©0513. 414-22, 23. RS 
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evidently expreſſing the conditions of our Juſtifi- 
cation: and if St. Paul alſo ſpoke of the conditions, 
there muſt be a direct oppoſition between two in- 
ſpired Apoſtles. But if St. Paul, where he fays, 
being juſtified by faith, means the ſame thing, as 
where he ſays ſhortly after, being ju/tiffed by 
- (Chriff's) blood, and reconciled to God by the deatb 
F his Son, and conſequently ſpeaks of the me- 
ritorious cauſe of Juſtification, then all appearance 
of inconſiſtence with himſelf, and of contradiction 
to St. James is entirely removed, and their reſpec- 
tive obſervations are ſtrictly conformable to Scrip- 
ture and right reaſon. St. Paul excludes works 
from the office of juſtifying us, becauſe. 7 him 
that worketh, who can perform perfect merito- 
rious works, ts the reward not reckoned of grace but 
of debt ; but ſuch a debt to any human being does 
not exiſt, for he charges Chriſtians, Jews and Gen- 
tiles with ſin” ; that cvery mouth may be Nopped and 
all the world, if judged by the ſtrictneſs of the law, 
may become ſubjedt to the judgment of God ; Therefore 
by the deeds of the law ſhall no fleſh be juſtified in 
Bis fight. After thus denying our own merit, he 
then declares the meritorious cauſe of our Juſtifi- 
cation, Being juſtified freely by the grace (of Ged ), 
through the redemption that is in Jeſus Chriſt, He 
afterwards anſwers an objection to this doctrine, Do 
we then make void the law through faith ? God for- 
bid; yea, we eftabliſh ihe law * — that is, do we re- 
mit the neceſſity of gcod works by teaching that 
we are juſtified freely by the merits of Chriſt ? 
God forbid ; on the contrary this doctrine lays us 
under the higheſt obligation to be : fruitful in 
good works, for how hall we eſcape if we neglect 
fo great Salvation? He therefore makes good works 
an eſſential condition of Juſtification ; and in this 
he perfectly agrees with St. James. The two Apoſ- 
tles alſo require faith from us, which is properly a 
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good work, as it implies an humble teachable diſ- 
poſition, fond of truth, and diligent in the ſearch of 


it. In many caſes indeed the evidences of the 
Goſpel have been ſo powerful that even men of 
vicious minds could not withhold their afſent from 


works may be ſeperate; ſuch a faith he pronounces 


: 
7 


dead, which will profit a man e A 
The reaſon why St James inſiſts ſo emphatically 


. 


te ſupplied by all who had the leaſt knowledge of 
op 4 ever; heard bim, 
or had read any one of his Epiſtles, who mult have 


and the juſt: 


law fer righteouſneſs to every one that believeth?.. In 
thoſe places; where we / evidently. diſtinguiſh . the 
cauſe and condition of our juſtification, makes 
the condition to be Belief alone. His words are no 
more than'a tranfeript from the words of our Sa- 
viour*, And as many. unlearned and un/table pers 


+3 


20 * | * Þ ; 4 * 91 44 2 i ages +>» 47g 
.Chab 3-:& eee 1-16; - 11 nt HO BA 0, 
Gal. iii. 22. 4 Rom. ili. 2 3, 24, 25, 26. Rom. iy. 24, 257 
P Rom. x. 4. John ili. 14. —— 21. Mark xvi. 16. 


/ 


0 66 1 


ſons had æoreed the 8 and St. Paul's mean- 
ing in particular“, and had ſuppoſed, that he con- 
fined the conditions of Juſtification to the ſimple 
act of Faith, St. James expoſes their error, and 
maintains, ' that works alſo are indiſpenſible con- 
ditions. For this reaſon wherever Faith is mention- 
ed in the Goſpel as the condition of Juſtification, 
we muſt conſtantly underſtand by it, a faith which 
ones by love. | 

* There never would have been any difference of 
opinion reſpecting St. Paul's meaning, if it were 
Not the endeavour of many teachers to perplex it as 
much as poſſible, in hopes that the confuſion of 
Ideas excited thereby, might give them an opportu- 
| nity of aſſerting without a bluſh their favourite doc- 
trines ;—and frrange as it may appear, many act 
thus, who imagine they are ſineere. Of all the 
ſtrange opinions attributed to St. Paul by unlearned 
and Stable perſons, none appears more extraordi- 
| nary, than that Faith is an immediate ſight of God 

and knowledge of our pardon, and that theſe are 
eſſential to Juſtification”. We can have no concep- 
tion how any one could eren go about proving, that 
thoſe were St. Paul's opinions. 

We may be indulged here with a remark, that 
the doctrine of Juſtification by faith alone, as taughr 
by St. Paul, inſtead of favouring the notion of 
perfection, as it is thought to do by Methodiſts 
molt completely refutes it. For if there had been 4 


3 law 


2 Pet. iii. 16. | 

i By this definition of faith as the + of Fuftificarion, Mr. 
W. makes all the exhortations of the Goſpel a mere mockery, for 
he often ſays that we cannot perform this condition, nor have the 
ſmalleſt act in it ;—thar it is entirely the gift of. God, which he 
beftows on thoſe only who from neceſſity are all ungodly and un- 
holy: Where St. PiliPantribiates our Salvation through Faith to the 
ir ef God and not to ourſelves (Epheſ. ii. 8.) it is ſelf-evidene 
that he ſpeaks of the cauſe and not the conditions of Juſtification : 
but Mr. W. underſtands this of the latter, though it is true only of 
the former, and therefore the natural effect of his doctrine muſt be, | 
ts 2115 us Predeſtinarians, Tae aca] Arbeit. 
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lat given, which could have given li ife, vital righte- 
ouſneſs ſhould have been by the lar. If we could 


obſerve the moral or Moſaic law in perfection, we 
ſhould have been juſtified by either. God's righte- 


ouſneſs or holineſs might have been ſatisfied with- 
out the atonement of Chriſt, and Chri/# muſt have 


died in vain'. But all boaftin of perfection is ex- 
cluded by the law of Faith m, that is, of the golpel. 
The Scripture hath conrluded all under ſin a. All 
. have finned and tome ſhort of the glory of "God, being 
Ju/tified freely by his grace, through the Wer e 
thut is in Teſus Chrijt . 


If any thing more be requiſite to prove that a 


direct Revelation is no where to be implied in the 
Liturgy, Articles or Homilies, the following reaſon 


will perhaps be thought ſufficient. If the Compilers 
believed that it was the condition or cauſe of Juſti- 


fication, that it was' promiſed, or was in/any reſpect 


neceſfary to be obtained, they would have given us 
ſome expreſs inſtruction on the ſudject, and they 
would certainly have compoſed one prayer for it in 
plain terms. It is not to be ſuppoſed, there would 


then be a neceſſity for ſuch a forced and arbitrary 


conſtruction of their words, to prove that they held : 


ſuch opinions; as, apꝑlied to ſeveral parts of the 
Liturgy, would __ yon, that they held any 
opinion whatſoever. © + + 


The Plea ſet up by ſome perſbns agalnſt' the force 


of this obſervation, makes them appear too igno- 


rant and weak to be argued with. They ſay, the 


neceſlity of direct revelation was ſo generally ac- 


knowledged, that our Church needed not to have 


made any very clear or particular. mention of it. 


Can we ſuppoſe then, that the Compilers of the Li- 


turgy would not form one prayer, in unequivocal 


_— for a gift, WIRED they and ail the world be- 


3 eee lieved” 
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lieved was the ſufficient, and alſo the n I 


condition or Ronde, of Juſtification? 


We have now dane with the wprde of our church, - 
and ſhall proceed, as we propoſed, to examine a 


few, texts of Scripture, on which Methodiſts rely 


moſt for the ſupport of their doctrine. 


1. The hind. 8 of the third 8 8 St. 


John is frequently introduced with great ſolemnity. 


Verily I ſay unto thee except a man be born again he 
cannot ſee the kingdom of God. They contend that 


being born again are only other words for having 


— — the direct witnels of the Spirit, by means 


of new and infallible ſenſes. We might prove the 
metempſychoſis of Pythagoras from this text with 


as much plauſibility, There is nothing in the con- 


text or in any parallel place which can favour either 


notion 3 and the former is foreign to any thing con- 
tained in the text. lt is not our, part to prove theſe 


negative propeſitions, but to overturn the argu- 


ments, which they may produce in ſupport of the 


affirmative. Every argument which they can pro- 
duce to this purpoſe muſt be refuted by the eighth 
verſe. Marvel not that I ſaid unto you, ye maſt be 


born again. The wind bloweth- where, it liſteth, and 


thou heareft the found thereof, but canſt not tell whence 


it .cometh, or whiter it goeth, oo is ewery man that is 
born. of the Spirit, That is, I will remove your 


wonder, and incredulity,' on my ſaying yeu mult be 
born again, by a familiar inſtance ;—Though the 
effects of the wind be very perceivable, yet the mn. 


itſelf: Is inviſible, we do not ſee. it in its 


greſs; in like manner, the fruits and effects, which f 
the Spirit produces in our lives and minds are very 
pereeivable, but the Spirit itſelf: eſcapes our ſenſes, 


we-do: not certainly know the manner of his opera- 
tion. This compariſon fairly ſhews that in order 


to be born again, we are not to expect a direct 
peropption of the Spirit. | 
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The following i is the true ſeriptural ſenſe of being 
born again, or of the new birth, ſo often men- 
tioned in the New Teſtament, It implies, firſt, a 
removal from a ſtate of nature or wrath to a {tate 
proce”, and in this ſenſe, all: Chriſtians whatſoever 
ave. been. born again a; and, ſecondly, a death un- 
to ſin and a new birth unto. righteouſneſs effected 
by the power of God's grace, co-operating with our 
own ſincere endeavours *. Without this new birth 
we cannot enter into the kingdom of Heaven, but 
without a direct witneſs of the Spirit we may, or 
goo it were for us we had never been born. 


2. He that believeth on the Son of God bath the 
witneſs in bimſelf*. What witneſs? Is it an im- 
mediate Revelation of his Salvation? Nothing is 
more foreign to the Apoſtle's ſubject. Every one, 
not wilfully blind, will acknowledge it to be 
the witneſs which God te/tified of his Son. J, ſays 
the Apoſtle, wwe receive the witneſs of men, the wit- 

neſs of God is greater : for this is the witneſs of God 
which he hath e of his Son. He that believeth 
on the Son , God hath the witneſs in himſelf : he that 
believeth nat God hath made him a liar, becauſe he 
believeth not on the record that Ged ave of his Son. 
He that believeth, and he that n not are 
here put in oppoſition to each other; and the 
believer is ſaid to admit the ſame teſtimony which 
the unbeliever rejects. To have in one's ſelf the 


teſtimony 


p John i. 17. Rom. iv. 15. v. 9, 12, 20, 21. | The N 
ſecond chapter to the Epheſians. Tx 

4 1 Cor. xv. 22. 1 John ii. 2. | 

Rom. vi. 4 to 14. xii. 2, and to the end. Gal. vi. 15. 
explained by v. 6. and by 1 Cor. vii, 19. Epheſ. iv. 17. and =, 
the end. The third chapter to the Coloſſians. Tit. 7988 iN 12, 
14. 1 Pet. i. 18 and to the end. 

* 2 Cor. tit. 5. Phil. ji. 12, 13, 15. Tit. iii. TY ' Heb. xiii. 
21. 2 Pet. i. 5 to 10. James iv. 8. my exhortation to prac- 


tice in the Bible is a proof of the neceſſity of our own endeavours, 
1 x John V. 10, 
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teſtimony of God is put in oppoſition to makin 
God a liar, and beheving not the teſtimony which 
he gave of his Son, and therefore can bear no 
other conſtruction than to allow the truth of God, 
and to believe his teſtimony. This conſtruction is 

farther confirmed by the parallel place :—He that 
hath received his teſtimony, hath ſet to his ſeal that 
God it true. The only queſtion therefore is, what 


is the teſtimony which God gave of his ſon? It is 


impoſſible it could have been a direct revelation to 
every particular perſon, for then all muſt not only 
have believed it, but known it from neceſſity; 
though St. John ſuppoſes that many do not believe 
it. Our Saviour himſelf will inform us. I have 
greater witneſs than that of Yohn : for the works 
*which the Father hath given me to finiſh, the ſame 
works that I do bear witneſs of me that the Father hath 


ſent me. And the Father himſelf, which hath ſent me, 
-hath thus borne witneſs of me, though ye have neither 


heard his voice at any time, nor ſeen his ſhape. — 
Search the Scriptures, for in them ye think' ye have 


eternal life ; and they are they which teſtify of me *. 


God had teſtified of his Son by voices from Heaven, 


by prophecies fulfilled, by miracles, by raiſing him 
from the dead, by various gifts of the Holy Ghoſt, 
and by the excellence of his doctrine. 


The advantage which a diſhoneſt teacher has over 


an ignorant and illiterate audience, by the wrong 
application of a few texts like this, muſt be ob- 


vious. When he produces them in proof of the 


neceſſity of our obtaining a direct knowledge of 


God and of our ſalvation, ſuch people have no way 


of detecting the fallacy put upon them; but muſt 
receive it as Scripture doctrine. | 


3. In a Sermon of Mr. Weſley's on the Witneſs 
of the Spirit, he ſays, It cannot be proved that 


Lethe direct as well as the indirect witneſs is not 


e referred 


u John m. 33. ” John v. 36, 37, 39. 
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= "Hl MR to in that very text, Know ye: not your 
cron ſelves that Jeſus Chriſt is in you, except ye be 
e reprobates *.” Inſtead of thus throwing. the ne- 
gative proof upon us, it was his part to have prov- 
ed affirmatively that the dire& witneſs was aQually 
referred to in theſe words. All that we are war- 
ranted from Scripture to infer from the expreſſion 
of Chriſt in us is, the grace of our Lord Jeſus. 
Chriſt, and a chriſtian faith and diſpoſition. St. 
Paul ays in this chapter, and on ſeven or eight dif. 
ferent occaſions, The grace of our Lord Jeſus Cbriſt 
be with you all. Where two or three, ſays our Lord 
are gathered together in my name there am I in the 
mid/t of them. This aſſurance of grace. is not con- 
fined to thoſe who have a direct witneſs of Chriſt, 

but is given to all who are gathered together in his 
name. In the next place a chriſtian faith may be 
implied by this expreſſion, for St. Paul prays for the 
Epheſians, {hat Chriſt may dwell in your hearts by 
faith*, conſequently he does not pray that they 
might obtain a direct witneſs, but rather the con- 
trary, for ſays he, We walk by faith and not b 

Jight®. To know Chriſt otherwiſe than by faith 

was neither promiſed to Chriſtians nor required 
from them. His diſciples were his witneſſes unto the 
people *. But they muſt have appeared as fools: or 
madmen in this important character, if they taught 
that men could have no knowledge of Chriſt and 
muſt inevitably remain reprobates without a direct 
witneſs. A chriſtian diſpoſition 1s the laſt thing 
which may be inferred from this expreſſion. St. 
Paul exhorts the Philippians, Let this mind be in you 
which was alſo in Chriſt Jeſus. And a (chriſtian 


mind or diſpoſition is itſelf the proof that Chriſt 


dwelleth in us. Let us love ſays St. John in deed 
and in truth ; and hereby we know that aue are of the 
ruth and ſhall aſſure our hearts before him — — 
| I» love 
* 2 Cor. xiii. 8. 7 Matt. xviii. 20. z Epheſ. iii. 17. 
Bo Cor, v. LIES d Acts xill. 31. 5 
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love one another as he gave us commandment, And 
he that keepeth his commandments. dwelleth in him 
and be in him; and hereby we know that he abideth 
in us by the ſpirit of love and obedience which be bath 
given us. Now if we knew that Chriſt dwelled in 
us by a direct witneſs, it would de every cir- 
cuitous means of acquiring this knowledge; and 
to ſay then that à diſpoſition of love and obedience 
may be an additional and material proof of Chriſt's 
dwelling in us is juſt as wiſe as to ſay—a perſon 
Who ſees his friend alive before him may receive a 
farther and material proof of his being alive by me- 
ta hyſical arguments. 

The other expreſſion in this text, Know ye not, 
occurs often in St. Paul's Epiſtles, and i is no where 
an Appeal to a ſelf-evident truth, which men ſee 
and know without recollection, but4 is a mode of 
ſpeech by which he either reminds men of his for- 
mer inſtructions, or appeals to their natural reaſon 
and experience 0. | 

Theſe obſervations ſufficiently account Jos? the 
text. But there is certain proof that very faithful 
and devout Chriſtians, in the Apoſtles days, had not 
a direct witneſs of Chriſt. For St. Peter, ſpeaking 
of him, ſays, Whom having not ſeen, ye love ;, in 
whom though now ye ſee bim not, yet believing, ye re. 

joice with Joy unſpeakable and "full of glory *. Nay 
St. Paul himſelf who was no reprobate, obtained a 

revelation of Chriſt but once in his life. At no other 
time, nor even then, to his knowledge, had he 
ſuch a dire& witneſs of him as Methodiſts arrogate 
to themſelves. They pretend that while they have 
Faith, they have alſo an intuitive communion with 
Chriſt; ; that with ſome ſpiritual ſenſes, anſwerable 
to our bodily ſenſes, they ſee, hear, "taſte; and feel 
' God. | But St. Paul, far from chiming this pre- 
ſence of Go, or of Chriſt, While he Toes in the 
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"fleſh", „ is willing rather to be abſent from the body, 
and 10 be preſent with the Lord *. For, ſays he, I am 
in a ftraight betwixt two, having a deſire to depart, 
and to be with Chriſt, which is far better v. All theſe 
authorities will be abundant proof to every reaſon- 
able perſon, that © the direct witneſs is not refer - 
© red to in this very text.” | 
But farther, as all parties muſt admit that St. Paul 
: would nat teach à falſe and abſurd doctrine, there 
is direct proof from the text itſelf, that he does not 
refer therein to a direct witneſs, If he had done ſo, 
what would his queſtion be? Know ye not your .0wn 
ſelves that ye have intuitive knowledge of Chriſt, 
except ye be reprobates ? Now Methodiſts will confeſs 
that no man whatſoever has conſtantly an intuitive 
knowledge of Chriſt. When we conſider the in- 
firmity of man's nature, the Reſt, and other, means 
requiſite for preſerving life, and t de avocations un- 
avoidable in ſuch a world as this; it will appear im- 
ſible for any one to ſupport A, conſtant intuitive 
Enovledg e of Chriſt, or to exiſt under it. But if 
the Apoltle” $ queſtion implies that every man who 
has not this direct witneſs muſt be a reprobate; con- 
ſequently the moſt perfect man in the world, as he 
muſt be often and for a conſiderable portion of his 
time without the witneſs, muſt alſo be often and for 
a conſiderable portion of his time a reprobate. If 
he ſhould obtain frequent revelations of Chriſt, he 
muſt be a Saint and a reprobate by alternate ſtarts ; ; 
1 if he dies inſenſible, or with no intuitive know- 
edge of Chriſt, he dies a reprobate, and is loſt fot 
ever. The Apoſtle could not teach this falſe d 
abſurd doctrine. 

Nothing can poſſibly be advanced to clear the 
Apoſtle from the imputation of this abſurdity, but 
that having once or oftner obtained à ſight of 
Chriſt is ſufficient whenever we can recolle& it, or 
- during the whole courſe of our lives. Methodiſts 


will 


f Phil. i. 2. 2 Cor. v. 8. b Phil. i. 2.3. 


E | 
will hardly | ſpeak thus; it looks too like the im- 
pious bo t of ſome Predeſtinarians. Or if they 
ſhould; this, plea is inconſiſtent with Mr. W's. defi- 


nition of Faith ; which is, a © Sight of God,” ang 
not a recollection of having ſeen him. 


RF / 2 any, man have not the Spirit of Chriſt he is 
none us his '. That is, if any man have not a Chriſ- 
tian diſpoſition, and the grace of our Lord Jeſus 
Chriſt, he cannot belong to him. All the obſerva- 
tions on the preceding text are alike applicable to 
this : but we may add here another obſervation, the 
force of which Methodiſts will not readily obviate. 
We are afſured in Scripture that he. that committed 
in is of the Devil *, and without ſobriety and vi- 
gilance all men are in danger of yielding to his 
temptation . If now to belong to Chriſt and to be 
under the influence of his 5 it be neceſſary to 
have direct knowledge of Wi” ; then to belong to 
the Devil and to be 1 80 his influence, we muſt 
have a fight of him alſo. If we cannot be influ- 
enced in the former caſe without ſeeing the agent; 
much leſs can we in the other, or we muſt attribute 
more power to Satan, than to God. Therefore, to 
preſerve conſiſtence, they ſhould add this article to 
their Creed —Every ma man who committeth fin has 2 
ſight of the Devil, 

"When Methodiſts are taxed with akcharitableneli 
for their doctrine, that all are damned who do not 
obtain and preſerve a direct revelation of the favour 
of God; they produce this and the former text, - 
and fay they are not more uncharitable than St, 
Paul. But if it has been proved that St. Paul taught 
no ſuch doctrine in thoſe texts, they muſt 

ar to ſtand by +6, on a « fopting the moſt 
[om and alarming ". 3 7 
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5. Hereby we know that he abideth in us, by the 
Spirit which he hath given us. And hereby we know 
that we dwell in him and he in us, becauſe he hath 
given us of ' his Spirit a. Any unbiaſſed perſon who 
will read the third and fourth chapters of St. John's 
Epiſtle where thoſe two verſes occur, will be ſatis- 

fied that the Spirit in thoſe verſes, means the Spirit 
or diſpoſition of love. This interpretation is not 
invented upon the occaſion, for Spirit is often put 

for a temper or diſpoſition , and St. Paul had faid 
particularly, God hath — — given us the Spirit —— 
of love?. The Apoſtle declares twice, that the Love 
of God toward us was manifeſted 'in our redemp- 
tion by the death of Chriſt, He aſſerts emphati- 
cally, God is love. He exhorts us to love one ano- 
ther as Chriſt gave us commandment, and as God 
loved us. No man fays he, hath ſeen God at any 
time, yet if we love one another God  dwelleth in us. 
And he that keepeth his commandments dwelleth in 
him and he in him. And hereby we knqw that we 
dwell in him and he in us by the Spirit which he hath 

given ts, or, becauſe he hath given us of his Spirit, 
that is, becauſe of his Grace, he has imparted to 
us the ſame ſpirit of love toward our brethren, 
which is his moſt glorious attribute. He makes far- 
ther mention of this likeneſs to God in the third 
and fourth verſes after the latter text. Gad is love; 
and he that dwelleth in love, dwelleth in God and 
God in him. Herein is our love made perfect, that woe 
may have boldneſs in the day of Fudgment : becauſe 
as he is, ſo are we in this world. We meet with 
the ſame reaſon in the 14th verſe of the third Chap- 
ter, with only this difference, that the likeneſs to 
God is not expreſſed, but muſt be underſtood from 
all that TOY * "We know that we have paſſed from 


death 
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death unto life, becauſe we love the Brethren. On 
the whole therefore it appears, that it is one of 
the fruits, and not the direct witneſs of the Spirit, 
to which the Apoſtle alludes. The whole third 
chapter proves this. The teſt according to which 
we are to judge of our abiding in Chriſt, of our 
being righteous, of our being born of God, of our 
being the children of God. of our having paſſed 
from death unto life, of the love of God e 
in us, of our being of the truth, of our confidence 
toward God, of the acceptance of our petitions, 
of our dwelling in God and he in us, is declared 
in this chapter to be the not committing ſin and the 
practice of righteouſneſs, the loving the brethren, 
the loving in deed and in truth, the non-condemna- 
tion of our own hearts, the keeping God's com- 
mandments, the ſame ſpirit of love toward our 
brethren which God has manifeſted toward us. 
And the way by which we are to know the children 
of the Devil is ſaid repeatedly to be, by their com- 
mitting ſin, by their not doing righteouſneſs, and 
loving not their brother, by their hating their bro- 
ther, and ſhutting up their bowels of compaſſion, 
When the Apoſtle appeals ſo decidedly -to our obe- 
dience to, and breach of God's commandments, to 
thoſe things which are the fruit of the Spirit, or 
the conſequence of his abſence; it is not likely 
that he would ſo ſoon ſet them. all aſide, as uſeleſs 
indications of the favour of God, by taking a ſhorter 
.cut, and appealing at once to the direct witneſs 
of the Spirit. 
I kheſe two verſes might hay been proved to be 
uſeleſs to Methodiſts in a ſhorter manner, if it were 
not our wiſh to give the true and poſitive meaning of 
every text. For though we were to allow that St. John 
ſpoke in thoſe places of the Holy Spirit, which is the 
meaning of the word Spirit for which they here con- 
tend, yet they cannot prove from theſe texts the neceſ- 
ſſlity of direct revelation. When we have the Spirit we 
have alſo his fruits; and on the contrary when we 
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have the fruits, we have the Spirit; if therefore | 
we are conſcious of having the Din we ma 


ſafely conclude that God hath "__ to us his Holy 
Ste 


6. ho hath alſo FOOL us and n us the earneſt 


of the Spirit in ur Hearts dg. The two Sacraments: : 
are in general a ſeal and earneſt of the Spirit; they 


are outward and viſible ſigns of àn inward and ſpi- 


ritual grace. "Theſe outward ſigns: conſtitute a ſeal 
and earneſt of the Spirit to us in particular, when 


ha. are accompanied with the fruits of the Spirit — 


Repentance, Faith, Charity. But Chriſtians 


' 


in the Apoſtles days phigined a tarther Seal and Ear- 


neſt of the Spirit, which we cannot now expect. St. 
Paul in his firſt Epiſtle to the Corinthians, thanks 
God that they were enriched in all utterance and 
knowledge — — ſo that they came behind in no gift. 
What theſe gifts were may be ſeen from the 2th - 


chapter of the ſame Epiſtle. Noto there are diver- 


ſities. of gifts. hut tbe Same Spirit — And there are 


diverſities of operations, but it is the ſame God which. 
worketh all in all — But the manifeftation of the 


Spirit is gt: ven ie every man to profit' withal., For 10 


one is given by the Spirit the word of wiſdom; to ano- 


ther the word of knowledge by the ſame Si rit.; to 
another Faith by the ſame Spirit; to another the gifts 
of healing by the ſame Spirit; 1d another the working 
of miracles ; to another prophecy ; to another diſcern- 
ing of Spirits; to another divers kinds - of' tongues ; 10 
another the interpretation of tongues. | But all theſe. 
worketh that one and the ſelf-ſame Spirit, dividing 6 


every man ſeverally as be will. Here is a particular 


enumeration. of many extraordinary. manifeſtations / 
of the Spint, molt of which, fingly, conſtituted a a 


| ſufficient, ſeal and earneſt of the Spirit to Chriſtians 


in the Apoſtle's days, that all the promiſes of God in 
Cori) are Ja. and in bim amen et)! 
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All theſe are to be ranked among the extraordi- 
nary gifts of the Holy Ghoſt. Even Faith, accord- 
ing to the ſenſe in which it muſt be underſtood here, 
was given to ſome particular Chriſtians only, as the 
Apoſtle's words prove. It ſignifies moſt probably 
that Faith, by which ſome of them knew what mi. 
racles they might attempt with ſucceſs. But if Me- 
thodiſts ſnould ſay, that all or any of thoſe gifts 
are common to /Chriſtians in all times; and that, 
in particular, the zvord of wiſdom, of knowledge, and 
faith may be a ſeal and earneſt of the Spirit to us; 
in the ſame ſenſe that they were to the firſt Chrif- 
tians; we ſhall ſee how much their opinion of them 
ditters from that entertained by St. Paul. Accord- 
ing to their Apoſtle; the earneſt of the Spirit is ſo 
important, that withbut it * men do every thing 
to: deſerve everlaſting deſtruction,“ but with it they 
are perfect. But Str Paul, to prevent our over- 
valuing extraordinary gifts, and to prepare the 
world for their entire ſuppreſſion; bers unto the 
Corinthians à more excellent way: Though I ſpeak 
with the tongues f men and of angels, and have not 
charity, I am become as ſounding braſs, or a tinkling 
eymbal. And though I have the gift of propheſie, and 
under/tand all myſteries and all knowledge; and though 
I have. all faith ſo that I could remove mountuint, and 
Have natchariiy, I am nothing ©. This is a very im- 
portant leſſon for a Methodiſt. 8 
But to return to the text. The Seal and Earneſt 
of the Spirit was not the faith of the firſt Chriſtians, 
but plainly diſtin& from it; for the Apoſtle ſays to 
the Epheſians, In whom alſo after that ye believed ye 
were. ſealed with that holy Spirit of promiſe. Nor can 
we ſuppoſe it was a direct witneſs of the Spirit and 
knowledge of our pardon, or the Apoſtle would 
not have ſaid in this chapter, For our refoicing is 
this, the teftimony of our conſcience, that in ſimplicity 
and godly ſincerity, not with fleſhly wiſdom, but by . 
n | | the 
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tbe grace of God, we have had our comperiatinn in 
the world. II he had already. attained à direct wit- 
neſs of the Spirit and knowledge of his pardon, and 
intended to inſtruct the Corinthians that theſe were 
| neceſſary, he would hardly omit to mention theſe 
circumſtances when he propoſed to inform them of 
the ſource of his rejoicing. It would appear ſtrange- 


ty. inconſiſtent that he thould paſs by unnoticed ſuch 


an actual and ſtupendous fruition, and have recourſe 


to a remote cauſe, Which cannot exiſt without re- 
We faith, and hope. 


7. Faith is the ſubſtance of. things hoped 3 
evidence of + things not ſeen". This is a very favou- 
rite text with Methodiſts, and yet it proves by itſelf, 
that Faith neither is nor can;be, an immediate. per- 
ception of any (revelation. The word Faith, from 


the Greek rigid, ſignifies belief, perſuaſion this 


is. the general acceptation of it in Scripture... It is 
| indeed often uſed for the object of our belief, that 
is, the goſpel at large; but that it is no where uſed 
for evidence without any deduction of reaſon,” 
will be allowed by all who aſſent to a ſelf.evidens 
propoſition, The definition of Faith. in this place 
will appear in all feſpects agreeable to the literal 
meaning of the word, when we 1eſtore the conſiſtence 
of the firſt part of the text. _ 

Faith in the original is called 8 — 
which is tranſlated the ſubſtance of things hoped for, 
dut in the margin vTo;acs is tranſlated, ground 
or confidence. The marginal reading is in every 
reſpect conſiſtent, while the other contains a con- 


tradiction. The ſubſtance of a thing is the thin 


itſelf, if therefore Faith be the ſubſtance of things 
hoped for, then Faith and the things hoped for muſt 
- be 8 the ſame, which is manifeſtly impoſ- 
. The — WY for are ſtill in the womb 


of 


* Heb. xi. 17 » 
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of time, fuch as; tlie calling in of the Jews and 
univerſal prevalence of the Golp th alid a reſurrec- 
tion to life. No one will ſay 52 ſuch things as 
theſe are Faith. It is equally plain that Faith can- 
not be any immediate apprehenſion of them, for 
they do not yet exiſt. The angels know them not 
by intuition but by Faith only: for that a finite Be- 
ing ſhould have an inherent conſCouſnefs of what 
does not, and never did exiſt, is to all human con- 
Eeption a contradiction. The angels know not the 
time of the day of Judgment“; and St. Peter ſays 
they deſire to look into ſome of the myſteries of the 
Goipel*. What therefore is denied to angels can 
hardly be the attribute of man. But though we 
had even the attributes of the Deity, yet the fub- 
ſtance of things hoped for would imply. a contradic- 
tion; for if we actually experienced things future or 
rear, we could not hope for them. 

We muſt therefore lay aſide this tranſlation; arid 
adoptithe matginal reading, which is in every re- 
ſpect - conſiſtent, In every place where v Togadi0 
occurs in the Bible, except one, it is tranſlated con- 
fidence?. In this Epiſtle we read, But Chrift as a 
Son over his own houſe ; whoſe houſe are we, if we 
hold faſt the confidence, and the rejoicing of the hope 
firm unto the end*. Compare' this with the 14th 
verſe, For we are made partakers of Chriſt if we 
hold the beginning of confidence (voc ſteadfaſt 
unto the end. The fame idea is often repeated. And 
we deere that every one of you do ſheww the ſame dili- 
gence, to the full aſſurance of hope unto the end*. And 
again, five verſes before the text, Caſt not away 
therefore your confidence, which hath great "uy 

F reward. 

If it appears now that the teln nal readin 
that pms ed" be wore 2 then the firſt Fart 
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of the definition of Faith agrees with the literal 
meaning of the word, and proves that it is not 
Sight. For it would be as abſurd for us to ſay, we, 
have confidence that two and two make four, as 
to ſay, we have confidence of what Wwe know by 
immediate revelation. In like manner, it is con- 
trary to all ſenſe and propriety of words, and of 
ſcripture words in particular, to call the things hoped 
for, ſuch as we abſolutely ſee and knoww-] + 
The ſecond: part of the definition declares as ex - 
preſsly as the firſt, that Faith is not an immediate 
revelation; but like the other it will require ſome 
illuſtration. Faith is the evidence :of things not ſebn. 
The word exeyyoo, which we read evidence, is not 
to be met with in any other place in the Bible; we 
muſt therefore judge from the text itſelf whether it 
means the things themſelves' which bear evidence, 
or the evidence and conviction produced in our 
own minds; for the word will bear either of theſe 
interpretations. is} len > a0) 
According to the firſt interpretation, the defini- 
tion will be expreſſed thus, Faith is that thing of 
thoſe things which bear evidence of things unſeen. 
The ies unſeen which are the objects of a Chriſ- 
tian's faith are God — the Father, Son and Holy 
Ghoſt, his attributes of power, wiſdom, holineſs, 
and goodneſs, Heaven the reward of the righteous, 
and Hell the portion of the wicked, the exiſtence 
of an innumerable number of angels and happy be- 
ings, and alſo the exiſtence of wicked and mali- 
cious Spirits, the creation of the world, the fall of 
man and his redemption by Chriſt, the ſeveral facts 
recorded in the Bible, the grace of God, of Chriſt, 
and of the Holy Ghoſt. Now the things which 
bear evidence of theſe things unſeen are the. works 
of Creation, the Bible, and every thing which bears 
teſtimony of the Bible. St. Paul ſays, the invjiſible 
things of (God, from the creation of the world are 
clearly Men, being underteod by the, things that are 
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made, even his eternal power and Godbead *, Hence 
it appears that the works of Creation are a ſuffi- 


«cient proof of natural religion. And that there 


was ſufficient external evidence for the Goſpel is ma- 
nifeſt from our Saviour's words. Te Hypocrites, ye 

can diſcern the ſace 9 "of the fly and of the earth, but 
Boro is it that you do not diſcern this time? Every 


part of the geen bears evidence to ſome one or 


more of thoſe things unſeen. St. Paul ſpeaks of 
one evidence, where he fays „ Becauſe he hath ap- 
pointed a day in which he 20 judge the world in 


 Fighteouſneſs, by that man \ whom. he hath - ordained, 
whereof he hath given aſſurance unto all men in that 


he hath raiſcd him from the dead.. Now, as in ge- 
neral the works of creation ia the Bible, and. to 


particulariſe one inſtance, the reſurrection of Chriſt, 


bear evidence of the things -unſeen which are the 
objects of a Chriſtian's faith; if therefore faith be 
defined, that which evidences the ſame / unſeen 


things, conſequently Faith muſt be the works of 


Creation, the Bible, the reſurrection of Chriſt, &c. 
If this definition be manifeſtly abſurd, if Faith be 


a quality in us, and not external things or antient 


facts, we muſt reje& the firſt, meaning of the word 
evidence, and adopt the fecond, to which then can 


5 BS no poſſible objection. "7% 


There is nothing in this ſecond 1 reading difficult, 
al, or unſcriptural. Taith is the conviction 


or perſuaſion of | things unſeen. >. Though We do not 


meet with the word-exeyyoo in any other place in 


the Bible, yet we frequently meet with the verb 
prone - {14 09h whieh-s-derived-from—it ; and this verb is 
719 4 never ufed to expreſs the giving or receiving intui- 


tive evidence, but to expreſs the act of producing or 


feeling conviction: by means of ſound argument. 
| "ut iber bon be wo eee me 'of 
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Ine? St. Paul, recommends that à Biſhop ſhould 


hold faſt the faithful word, as he hath been taught, 
that he may be able by ſound doctrine, both, to ex- 
Het and to convince (exeyxew) the gainjayers*, This 


_ obſervation ſufficiently ſecures us from the imputa- 


tion of forcing an arbitrary conſtruction on the 
words of the Apoſtle, aa 3 
I we have now afcertained the true ſenſe of the 


word e, this text contains two as expreſs de- 


elarations at we could defire, that Faith is net a 
fight of an immediate Revelation. 


Few perſons will gueſs by what means Mr. W. 


endeavours to elude the obvious meaning of the 


words of the text, and to wreſt them to his purpoſe. 


He underſtands evidence in that ſenſe. which w 
have endeavoured to explode; but inſtead of ſup- 
-poſing that the works of Creation or the Goſpel 
bear evidence of things unſeen, he attributes this 


evidence to intuitive perception. Faith (ſays he 


in the beginning of his Appeal) is the demon- 
e ſtrative Evidence of things unſeen, the ſuper- 
* natural Evidence of Things inviſible, — — that 
% divine Evidence, whereby the Spiritual Man dif 
* cerneth GOD and the Things of GOD.” It 
is not poſſible to advance greater contradictions. 
To ſee them more evidently, ſubſtitute his 
definition for Faith in the following places — We 


walk by a demonſtrative and ſupernatural. Evidence 
of things unſeen and by diſcerning” God and 


the things of God, and not by Sights. Ble ed are 


they ꝛubo have not ſeen and yet bave had à de- 


* monſtrative and ſupernatural evidence of things 
«© unſeen !.“ 2 3 


Still he thinks he has another expedient to get 


rid of this contradiction — . Faith is the demon- 
ſtrative and ſupetnatural Evidence of things un- 


* ſeen by eyes of fleſh or by any of our natural 
ES” e 
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«' ſenſes or faculties,” but ſeen by Spiritual. Sen- 
« ſation.” If it be allowable to wreſt Scripture at 
this rate, all the Hereſies of all the Heretics ſince 
the creation may take ſhelter under it. Let the 
reader recollect the things unſeen which are the 
objects of a Chriſtian's Faith, and he will confeſs, 
that he could argue with a man in the delirium of 
4 feyer with more probability of | ſucceſs, than he 
could with one who talks of his demonſtrative and 
ſupernatural evidence of thoſe things by Spiritual 
Senſation. St. Peter gives a general direction? Be 
ready o give an anſwer to every man that aſteth y 
u reaſon of the Hope that it in yon with” meekneſs 


and fear. If a Methodiſt: "ſhould" attempt to com- 


ply With this precept, and ſhould call his demon- 
ſtrative and ſupernatural perception and ſight of 
God and the things of God his Hope, what reaſon 
could he give f for it, or who could underſtand his 
Treaſon? | 

If this muſt be our Bae oÞ Faitly oy Hope; thie 
le word of God would be a perfect Chaos — 
confdence things hoped for 114 a demonſtrative 
and ſupernatural evidence "of God and the things 
of God by infallible fenfation. This Spiritual Sen- 
ſation comet h by corporeal hearing“. We are ſaved 


| 5 this” Spiritngl Senſation, but this Spiritual Sen- 
ſat. 


ion which is feen is not Spiritual Senſation. Whom 
"having 71 feen, ye Tee infallibhy, in whom thorgh now 
ve ſee him not, yet © ſeeing, feeling, hearing and 
de taſting,” him by Spiritual fenſes ®, Faith is a 
demonſtrative Fight of har Tight which! no man can 
upprbach witto, whom no man bath ſeen or enn ſee”. 
No man hath ſeen God at any time. yet Faith is an 
"abſolute fight of the invi/ble God o by ſpiritual ſen- 


It is needleſs to: | any more Ne of 
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the affen Which Mr. W's illuſtration of Faith 
muſt produce in the whole Goſpel. 


His account of Faith is as contrary to reaſon and 


the opinions of all learned and intelligent men, as 


it is to Scripture. What Prophet or Apoſtle has 
there been, What perſon of note, or who beſide 


hinſelf and his diſciples, who would not have an- 
ſwered the following queſtions in the ſame manner 
with Job, Canft thou by ſearching find out God? Canſt 
thou find | out the Almighty to perfection a? Behold I 
go forward but he. is not there, and backward but [ 
cannot perceive him, on the left hand where he dath 
work, but T-cannot behold him; he  hideth | himſelf. on 
the rigbt hand that I cannot "fre him*. It appears 
weakneſs to dwell gravely u n this ſubject. We 
are aſtoniſhed that a man in is ſenſes, hs is (till 
a child of d. -a worm, ſhould have the preſump- 
tion ta declare that he had a-demonſtrative and ſu- 
pernatural ſenſation of the inviſible God. And we 


are no leſs aſtoniſhed to ſee ſuch a perſon maintain 


that unleſs a man ſhould “ ſee, hear, taſte and 


feel God, the things of God, and indeed the 


“ whole inviſible world, the entire ſyſtem of things 
* eternal by, Spiritual ſenſes, it would be good for 


“ him that he had never been dern, for he muſt 


* periſh everlaſtingly*.”. 
Methodiſts will UN, x at the fourth verſe. in this 
chapter, By Faith. Abel obtained witneſs that he was 


_ righteous, But the witneſs which Abel obtained was 

an external one, God teſtifying of his gifts, perhaps 
* offering, as he did 

ee on different oecaſteug , I it was an in- 


ſending down fire to conſume 


R342) | | ternal 
5 4 Joh. xi. - | r xxill, 8, 


* E17 ſati fied that this is a faithful abſtract fron bis e 


and doctrine, read the four firſt pages of his Appeal, and the 6th : 


page of his Farther Appeal. The turn which | Mr. W. has given 
to the text is the Baſis on which all the fpeculiar doQtrines, of his 


peals axe built; and therefore when we refute bis conſtruction 


it. E thoſe doQrines fall to the ground. 
0 Gen. xv. 1). Lev. ix. 24. 1 Kings xvill, 38. 1 Chron, 
xxl. 26. 2 Chron. vil. 1. 
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ternal witneſs, it could not have excited Cain's 

envy. But whatever was the nature of his winnels, 
it was on account of his Faith that he obtained it, 
fo that his Faith and Witneſs were not one and the 
fame thing. | 

This whole chapter confirms the illuſtration which 
we have given of the definition of Faith. 7. brough 
Faith we under/land that the worlds were framed by 
the word of God, No man was preſent at this Cre- 
ation, nor can any man underſtand it now as God 
himſelf does ; but from natural reaſon and the reve- 
lation of the Bible, we have. a ane of it 
founded on evidence. 

The faith of Noah, Abrabam, \Sarah; Moſes, Nc. 
was their belief in God's s promiſes. It is true they 
obtained revelations, from God; but then their Faith 
Was not their ſeeing and knowi ing thoſe. revelations; 
but their believing, and relying upon, the promiſes 
of God in confequence of them. For inſtance, By 
Faith, 'Abraham when be vas tried, offered up Waac; 
and Bis faith is thus deſcribed . Accounting that C 
"was able to raiſe aac up even from the dead; But 
he had not 4 demonſtrative and ſupernatural evt- 
dence'of this circumſtance, or he could not have 
Faith in it; and his knowledge of it would have 


been matter of neceſſity, for which he could have 
neither merit nor reward. 


9. "There is a another verſe in this hate: Which 
Mie W. applies in the ſame place and on many occa- 
-fions to the ſupport of his idea of Faith. By Faith 
- Moſes forſook Egypt, net fearing the wrath of the 
Ling, for he endured at. ſeeing bini who is inviſible. 
The moſt ignorant perſon ſces at once that this is 
à figurative ſeeing, for the literal ſenſe implies A 
- contradiQtion ; yet Mr. W. underſtands' it literally, 
for ſays he, By the ſpiritual eye of the new. born 
Le ſoul every true believer i in God ſeeth him who is 
. a.“ If we 27 Link in this manner the 


1 figurative 
Aenne 3 * n o — 1 2 - ; 4 « 1 
f 4 f o 5 P 4 = 
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figurative ſtyle of ſcripture, we need never be 
at a loſs for argument and novelty. That Moſes 
had not a ſight of God appears from his own 
relation, or may appear from this very text. 
The time when it is imagined he had a fight. of 
God, was when he deſired to ſee the glory of the 

Lord. T his was long after he had e Egy 
and was in danger from Pharaoh. But he had Eh. 
and as Methodiſts muſt fay, a ſight of God before 
he had any divine commiſſion. For by faith Moſes 
17. ſed to be called the ſon of Pharaoh's daughter. 
e choſe rather to ſuffer affliction with the people. of 
God, than to enjoy the pleaſures of jin for a ſeaſon ; 
for be had reſpedt unto the recompenſe. of the reward. 
e believed there was a juſt God who would re- 
ward every ſincere and conſcientious endeavour to 
pleaſe him. When afterward he for/ook Egypt, not 
fearing the wrath of the King, he endured as ſeeing 
bim who is inviſible —— as his unſhaken conſtancy 
was owing to his faith in God, who, though inviſible 
had inconteſtibly interpoſed to effect the deliverance 
of the Ifraelites out of Egypt; as he relied on him 
accordingly and ſtudied to pleaſe him. We ſee now 
what little room there is for ſuppoſing that his faith 
was an actual ſight of the inviſible God, | 


ge Tagive knowledge of Salvation to his people by 
the remiſſion of their fins *. There is nothing in 
thoſe words but the ſuperficial ſound, which can 
anſwer the purpoſe of Methodiſts. They were ſpo- 
ken of John. the Baptiſt by his father Zachariah, . 
who foretold by the Holy Ghoſt that his ſon. would 

point out to the Jews the means whereby they were 
to be ſaved. His office is deſcribed. by the four 
Evangeliſts. He was the forerunner of the Meſſiah, 
ſent to prepare the way before him, to give notice | 
of his immediate manifeſtation“, and to preach the 


doctrine 


v 3 77. * Matt. ili. 3. 11. n 8 Mark i. 2, 3,7 
Luke lii, 4, 16. John i. 15 to 36. Ads xix. 4. 
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doctrine of repentince as a neceſſary condition of 
the forgiveneſs of "fins ” : not that repentance was to 
take away our ſins by its own efficacy, for he attri- 


butes this effect to Chriſt alone; — bebold, ſays he, 


the Lamb" of God that taketh away the fins of the 
world. ' Conſequently the knowledge of Salvation 
-which he was to give to God's people was, that 
Chriſt would be the Author of eternal Salvation 10 all 


"them that would obey bim: but no one ſurely will 


fay, it was part of his office to give any one a de- 
monſtrative particular knowledge of his own Sal- 


A 


10. It ir impoſſible for thoſe who were once enlight- 
ened,” and have tafted of the heavenly gift, and were 
made partakers of the Holy Gh9/t, and have taſted the 
good word of God and the powers of the world t: 
come ; if they ſhall fall away, to reneto them again 


_ unto repentance*. It no way affects our main queſ- 
tion whether the word impoffible in this place be 


puſhed to its utmoſt ſignification or not; almoſt all 


perſons agree that it means only extremely difficult 
and unlikely. We ſhall therefore proceed to ex- 
amine e of the other expreſſions in the 


text. Thoſe who were once enlightened, and thoſe 


who had received the knowledge of the truth, ap- 
pear to be ſynonymous expreſſions in every reſpeCt. 


The Apoſtle makes uſe of the latter in the 106th 
chapter, wherein he gives nearly the fame” opinion 


＋ 


- 


as he does in the text. For of woe fin | wilfully after 
that we have received the knowledge of the truth, 
' there remaineth no more ſacrifice for ſins, In St. Peter's 


'fecond Epiſtle there is an expreſſion of the ſame im- 


port, It had been better for them not to have known 


tbe way of righteouſneſs, than after they had known 


it, to turn from the holy commandment delivered to 


them. The only queſtion therefore concerning this 


point 


? Matt. iti. 2, 8. Luke iii, 3, 8. John i. 29. 
* Heb. vi. 4, 5, 6. WR ! 
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C0 
point is ;—how were the firſt Chriſtians enlighten- 
ed? or by what means did they receive the know- 
ledge of the truth, or of the way of righteouſneſs ? 
It depended in the firſt inſtance on their own will, 
whether they would receive the truth or not. Our 
Saviour in the language of prophecy, upbraids the 
Jews with their ſtubborneſs in reſiſting all fair 
' means of conviction, while he applauds the teachable 

temper of his diſciples. This people's heart is waxed 
groſs, and their ears are dull of hearing, and their 
eyes they have cloſed, leſt at any time they ſhould ſee 
with their eyes, and hear with their ears, and ſhould 
underſtand with their heart, and ſbould be converted, 
and I ſhould heal them. But bleſſed are your eyes for 
they ſee, and your ears for they hear®. In the next 
place the firſt Chriſtians muſt have been inſtructed 
in the truth before they could have received it. 
St. Paul aſks, how Hall they believe in him of -whom 
they have not Heard? and how ſhall they hear without 


a preacher? — — ſo then faith cometh by hearing *, 


Thus Cornelius, though there was a miraculous in- 
terpoſition of Providence in his favour, did not re- 
eeive the knowledge of the truth by immediate in- 
ſpiration, but was referred to St. Peter for inſtruc- 
tion 4. But what principally contributed to their 
receiving the Goſpel were, the internal characters 
of truth, the completion of prophecies, and the 
number of miracles with which they ſaw it ſupport- 
ed. There was nothing farther wanting but the 
Grace of God. I have planted, ſays St. Paul, *Apolles 
watered, but God gave the increaſe ©... Thoſe. means 
were fully ſufficient in order to their being enlight. 
.ened;. or to their receiving the knowledge of the 
truth; and as to the neceſſity of any farther means 
for Chriſtians in general, Scripture. is ſilent. 
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The two following expreſiions—have tafted of the 
heavenly, gilt, and, were made partaker: of the Holy 
G, —6 confeſſedly be applicable to the miracu - 
lous effuſions of the Livly Ghoſt ; and if it no where 


appears that theſe miraculous effuſions conveyed a 


ſight of the Spirit by means of ſpiritual ſenſes, it is 
much more unlikely that they are given now when 


| miracles have cealed. 


In the next expreflian — have. taſted the good 
word gf. Gad, there, appears but little ground to 
build upon ar argue from, The moſt natural infe- 
ference from it is, that the Apoſtle tuppsfed many 
1 had ſeen the excellence of the Goſpel, and 

ad felt ſatis faction and joyful hope from regulating 
their lives by its precepfts. 

The laſt exprethan — have tafted — —the powers 
of the world to come, is tranſlated in fuch a manner 
a8 will be apt to miſlead ihjudicious readers. They 
may imagine it refers to the ſtate af the righteous 
in Heaven, and therefore that ſpiritual ſenſes, and 
a ſight of God, which are part of the powers of 
that future time, may be here implied; whereas 
the time alluded to is the Goſpel age, and not that 


which is to follow the reſurrection. The words in 


the original are, 7& peanovreo aiwver, of the future 
age; by which expreſſion the Goſpel age is charac. 


teriſed in the Septuagint verſion of Iſaiah. Chriſt 
. 18 called therein TATYS PENAOVTOF GLWNGT : The Father 
of the Future age. Agreeable thereto the Goſpel 


.diſpenſation is called in this Epiſtle eM T1 
ferauoes*; and Chriſt is called in the gth chapter, 


" apyreprus Tov MEAAOUT WV eyobuv, an High-Prict of 
good "things to come ; not ſurely the High-Prieft of 
the future ſtate in Heaven, but of the Chriſtian 


diſpenſation upon earth. The office of an High- 


Prieſt, beſides exhorting and inſtructing, was to 


intercede and offer ſacrifices for =o people. Now 
Chriſt. 


18 45 15 — yp 
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Chriſt need not intercede and offer himſelf a ſecond. 
time for thoſe who have already attained the reſur- 
rection to eternal life. It is under the Goſpel diſ- 
penſation only that he exerciſes his Prieſtly office. 
We read in the 8th chapter, now hath be obtained a 
more excellent miniſtry than ( Moſes ) by how much alſo 
he is the mediator of a better covenant which was 
 &/tablijhed upon better promiſes ; conſequently wueaxevruv 
 &yalwy mult relate to the good things promiſed 


under the Goſpel. The Apoſtle alt have uſed 
the word peraovroo in the ſame ſenſe in the text; 


for he might very well have ſuppoſed that numbers of 
Chriſtians had ſeen many of the wonders which ac- 
companied the Goſpel, and had fhared in the mi- 
raculous effuſions of the Holy Ghoſt ; but he could 
not have ſuppoſed or inculcated that any man, in 
this life, had laid aſide his natural body, ſown in 
Weakneſs, and had put on a ſpiritual body raifed in 
| power » faſhioned like unto Chriſt's glorious body „able 
to behald the face of our heavenly Father *, ſinee we 
ſee in a number of places of Seripture that all thoſe 
privileges are reſerved for the children Yo the Re-. 
furrefien\. It doti, not yet appear, ſays St. John, 
what we ſhall be, but we know that when he (the 
Father) ſhall appear, we Hall be like him, for We 
ſhall fee him as he is", | 
We may now give the paraphraſe of the text 
It appears almoſt impo//ible for thoſe who had once re- 
ceiued the knowledge of the truth and of the. "way x 
righteouſneſs 855 and * ſhared in the miraculous 
fuſions of the Holy Goſt, and had ſeen the excel- 
lence and miraculous powers of the Goſpel, and 
| der its precepts, if they apoſtatiſe from the 
aith and in wilfully, again ta raiſe | themſelves a 
new to repentance; If this be an accurate and fair 
| rener i will be Impoſſible: to nas from the 


hs a text \ 
> 3 Cor. xv. 42 to 54. i Phil, iii. 2 1. 1 Matt. wil. 
Jo. xxii. 90. I Luke xx, 36: 1 John ii, 2. 
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text the neeeſſity of a direct knowledge * Ae og 
You? 25 God wy Spitirund Seeds, 

2715 Por 820 who comtianded the ia 10 8 out 
of darkneſs, hath ſbined in our hearts to give the light 
"the knowledge of the glory of God, in the face of 
Fefus Chri/z*. The Apoſtle is confeſſedly ſpeaking 

himſelf in this and — two following chapters; 
and that the text in particular is to be applied to 
him appears from its connection with the preceding 


verſe. Hon toe preach; not ourſelves, but Chriſt Jeſiu 


the Lord, and ourſelves ycur ſervants for Jeſus ſake. 
Fer Gud cho commanged |the,light to ſhine out of dark- 
nel, batb ſhined in qur hearts — hath revealed. to. us 
the Goſpel, of his Son, 10 give the light or rather 
to promote e the. light of the knowledge of the glory. of 
God. — the knowledge of the power, wiſdom, hoh- 
neſs and goodneſs of God, as reflected in the face 
& Jeſus Chriſt — in bis incarnation, life, conver- 

tion, example, . miraculous W death, FAMrEF- 

tion, and Wonen * . 8 th b ; 


a» 
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„itt. it _— be objected hk the laſt wp 1 . 


maſt chapter, which is applicable to other chriſtians 
beſide the Apoſtle, has the ſame meaning. — But doe 
all with open face, beholding as ina glaſe the glory f 
"the- Lord, are changed into the ſame image, From 


es glory, as by the ſpirit of the Lau There is 
Be The on here to any direct Revelation as there 
din the former text. Since the Apoſtle ſays 


ne recetved the Geſfel by the Revelation "of Jeſus 
br, and that it plenſed Gd to. reveal his Sen in 
Him int he might preach bim among the Heatben v; 
therefore when he ſays that God had ſhined in his 
1 promote the light of the knowledge of 
W God; 1: is plain that he ſpeaks of this 
tion. But in this text there iö no alluſion to 

i this 


rr 1 ru c 4> 01 24 e 462 7, 4 
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* 2 Cor. IV. 6. 7 | © ei @wT,o ev. 5 1 
i. 12, 15, 16. 


Lord through the ſanctifying influence of God's 


181 
this circumſtance; and the effect mentioned here 


is che end, for which the goſpel was (miraculouſly 
revealed to Him. Gd had ſhined in his heart to 


promote the light of the knowledge of the glory of 
God as reflected in the face of ſeſus Chriſt. The 
Apoſtle accordingly preached the Goſpel, proved 
his commiſſion and his doctrines by miradles and 
ths ſoundeſt reaſon, remarks that tliere was à vail 
over the hearts of the Jews in the reading ꝙ ibe old 
teNament, but obſerves to the Corinthians; d Al 
with open fate — having the vail removed which 
prevented the Iſraelites from ſeeing that Chriſt ia 
the end of the law *, beholding as in a glaſs e glam 
of the Lord — beholding the greatneſs and goodneſs 
of God as reflected in the glorious goſpel of Chriſt ©, 
are changed into the ſame image — into a likeneſs of 
him, from glory to glory which will exalt us from 
glory here to glory eternal, ar by the ſpirit of the 
Holy Spirit. 6 


. 
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13. Bui God bath revealed them unto as thy bis 


Ppirit . In this text St. Paul ſpeaks of himſelf, and 


not of Chriſtians in general, as is evident from the 
whole chapter. The things which God had reveal- 


ed to him were all the myſteries of the goſpel; that 


Cbriſt Jeſus is of God made unto us wiſdom, and righte- 
 ouſneſs, and ſanctification, and'redemption*. tne 


What impoſes upon ignorant perſons, and aids 
the attempt to impoſe in others, is, that the Apoſtle 
ſpeaks of himſelf as often in the plural as in the 


fingular number. They muſt be very ignorant 


» 


o © " 
% . * 


| indeod'who Nannot diſtingesb Where he pfad 

[Himſelf and of "Chriſtians? imgeneml. But cho 
we were never to make this diſtinction, and 
to ſuppoſe that all thoſe perſons whom the Apoſtle 
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addreſſed obtained the ſame privileges which he did 
himſelf; yet Methodiſts would ſtill have the moſt 
important part of their doctrine to prove; for if 
no one can be ſaved without all the privileges of 
the firſt Chriſtians; it will follow that no one can 
be ſaved without the gift of tongues, which even 
Methodiſts pretend not to have. If we were even 
taught in the Bible that the firſt Chriſtians not only 
dic, but that all muſt obtain as bigh privileges as 
St. Paul obtained; ſtill, aecording to their doctrine, 
no mortal could be ſaved, unleſs he were to be 
called out of the world at the very inſtant he ſhould 
ſee Chriſt. CCC 


14. In St. Paul's prayer. for the Epheſians * Me- 
thodiſts imagine they ean diſcover the whole of their 
doctrine, though they ſhould be deprived of every 
would grant you —— to be ſtrengthened with might by 
his Spirit in the inner man. The formet part of 
theſe words can prove nothing for them, unleſs they 
chuſe to ſay, that God by bis Spirit cannot 
ſtrengthen us with might cannot act upon our af- 
fections, encreaſe our love and gratitude, and 
ſtrengthen our fears and hopes, without giving us 
at the ſame time a direct witneſs of the Spirit. 
They will hardly prove what appears 0 our firſt 
conceptions ſo unworthy both of God and man. 
But they will conceive better hopes from the ex- 
preſſion of, | The. inner man: they will ſay, this muſt 
be that part of a man's identity which conſiſts in 
ſpiritual ſenſes. If ſo, the very worſt men alſo muſt 
have ſpiritual ſenſes; for David ſays of them, their 
intoard parts are very wickedneſs". Our Saviour 
«defires us to beware of falſe prophets which come in 
5 Jheeps claathing, but inwardly: they are ravening 
evolves ; and he tells the Phariſees, your inward 
e eee ; ee par 


6. Ephes. iu. 14 — — 20. w Pſalm V. 9. 
* Matt. vii. 15. 1 
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part is full of ravening and wickedneſs”. If thete- 
fore wicked men may have inward thoughts and 
affections without ſpiritual ſenſes, ſo may alſo the 
good. AO OLIMY RT 3 IRE IK 2 ce 
- The next petition is ſufficient to ſecure the whole 
prayer from a fanatical interpretation, That Chriſt 
may dwell in your hearts by faith > That is, 6y faith 
and not by fight; and faith is the evidence or convic- 
tion of things not ſeen. No doubt St. Paul would 
look on this part of his prayer as fulfilled, when 
he could ſay of the Epheſians what St. Peter ſays 
of other Chriſtians, «0hom having not ſeen, ye love; 
in whom though: now ye ſee. him not, yet "believing, 
ye refoice with joy unſpeakable and full of glory *. 
£ St. Paul . That 2 . and 


grounded in love. There is no room to ſuppoſe a 


direct witneſs in theſe words. If it ſnould be ſaid 
that love implies it; the laſt quotation from St. 
Peter will refute the aſſertion. The Apoſtle: pro- 
ceeds, may be able to comprehend with all Saints what 


it the breadth and length and depth and heighth, and | 
to know the love of Chriſt whith paſſeth knowledge. 


The different views in which we may behold the 
love of Chriſt are here moſt happily expreſſed. It 


is repreſented as extending in a lateral direction to 


ſignify the number of its objects, namely all men 

in all ages and nations, and perhaps worlds to us 
_ unknown. The love of Chriſt is repreſented as 
deep, to ſhew his aſtoniſhing condeſcenſion and good- 
neſs to his loſt and undeſerving creatures; and it is 
repreſented as high, to give us ſome idea of its ef- 
ficacy and greatneſs, and of the infinite Majeſty of 
that Being who thus regards us. The queſtion 


which occurs now between us and Methodiſts on 


this petition is, How are we to comprehend this 
love? is it by ſpiritual ſenſation, or by our natu- 
ral reaſon and underſtanding ? If any one ſhould 


ſay he has an apprehenſion of it by the former means 
F 1 independent 
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independent of the other, we are no way concerned 
with his reveries until he can explain them. But it 
> felf . evident that, with the aſſiſtance of the Goſ- 
pel, we may have a r of the love of 
Chriſt by our natural underſtanding in the fame 
manner as we may know the love of a parent or a 
friend; and our affections and paſſions may be in- 
flamed with devotion and gratitade as truly and, 
d ſhould naturally be expected, more powerfully 
— our Redeemer than toward any human be- 
We cannot indeed with our natural facukies 
3 and know the love of Chriſt perfectly; 
and the Apoſtle aſſerts as much, for ſays he, it paſs 
ee. knowledge, that is, we know it but in part; and 
ven all our knowledge no is but in part; for the 
Apoſtle to check our preſumption declares, F any 
man think that he knoweth any thing, that is com- 
IT. be knoweih nothing yet aids -ought to hnow®. 
e love of Chrift- * not paſs our know. 
ledge if we had ſpiritual ſenſes, for when we ſhatl 
obtain Em," we your” know even as aſſo we" are 

known” wo DAY $5 

The Apoſtle gr claims 2 prayer, 7 b 7 | 
may be filled with all the fulneſs of God. In thoſe 
— St. Paul does not pray that the Epheſians 
| = ht equal God in his Attributes of knowledge 
and power; for that would be an improper requeſt, 
and mould betray a like ſpirit with the ambition com- 
attributed to the fallen Angels; but he prayed 
that they might reſemble him in his moral perfec- 
tions of Holineſs and Benevolence. He is preſſing 
on them the oblervarice of theſe duties in particular, 
when he exhorts them in the fifth chapter, Be Je 
#herefore followers of God as dear children. Here it 
Wil be aſked, Do not this prayer and precept in- 
« ply perfection! ' We anſwer, they do not; for 
the perfection of the rule argues no perfection in 
| _ mT” * a good: man will always pray for = 
utmolt 


1 Cor. iii. 2. b xii. 13. 


E | 
titmoſt poſſible conformity in all people to the per- 
fect morality of the Goſpel, though he ſhould con- 
ſider abſolute perfection as unattainable, Our Sa- 
viour deſires us to be perfect, and yet ſays he, there 
is none good or perfect but God alone 5; and we pray 
according to his direction, Thy will be done on 
Earth as it is in Heaven, though no one has ſeen 
this prayer fulfilled in a ſingle inſtance, except in 
the perſon of Chriſt himſelf, It will be farther aſk- 
ed, ls not this denial of perfection a diſcourage 
ment from aiming at it?“ It may indeed be 
mortifying to the pride of man; but it can have no 
bad eflecl on his morals, and it leaves their full force 
to all the motives to religious improvement : where- 
as whoever flatters Wc with the notion that they. 
are already perfect, ſteaches them neither to forget. 
thoſe things which are behind, nor to reach forth 
unto, thoſe things which are before, but deludes them 
with the poſſeſſion of a deceitful. goal, and conſe- 
quently temits to them the indiſpenſible duty of 
always preſſing toward the mark = — of their high call. 
ing. This conduct is a ſtill greater temptation to 
pride than to negligence. It is a vain pretence for 
Methodiſts to ſay, they inculcate humility as a ne- 
ceſſary part of perfection; for when they ſay that 
all men with a direct witneſs of their pardon are 
perfect, and that moſt of themſelves have this wit- 
neſs, they muſt indeed be more than human if they- 
can be entirely free from ſpiritual pride. 1 
They will ſtill hope for ſome countenance from 


\ 


the doxology which follows the prayer, Now unto 
him that is able to do exceeding abundantly above all 
that :we aſk of think, according to the power that 
worketh in us — to Him be glory, &c. It is uſual +... 
with them to argue. in defence of their ſyſtem. by 
aſking, * Would you. limit the payer of God? 
On the ſame principle any prepoſterous. ſcheme of 
religion might be defended. God is able of ſtones 10 
N 5 raiſe 


„DAatt. xix. 17, 
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raiſe up obedient children a; and yet we ſhould con- 
ſider that man's intellects as much out of order. 
who would hence conclude that ſtones are rational 
beings endued with moral goodneſs. But after all, 
they are the perſons who limit the power of God; 
for we ſay, God can juſtify us without acquainting 
us with his mind by direct revelation, and this they 
think! impoſſible. God can do all things which do 
not imply a a contradiction; ; but he will do only - 
ſuch things as in his infinite wiſdom he ſees. fit to 
be done. But, is it unreaſonable to ſuppoſe that 
God will do exceeding abundantly above all that 
we aſk or think, when the Apoſtle magnifies him 
for being able to ac in this manner? No one 
will ſay it is; nay, St. Paul's praiſe implies that 
God will certainly confer on us inconceivable hap- 
pineſs if we endeavour to pleaſe him ; for if this be 
not implied, his power to do ſo is a barren ſenti - 
ment, which could never excite our praiſe. Here 
it will be ſaid, this conceſſion grants every thing, 
for the Apoſtle evidently alludes to ſpiritual fenſes. 
So we ſay too; for the higheſt enjoyment, which 
we can conceive any man ever to have had by means 
of human faculties, falls very far ſhort of what the 
Apoſtle holds forth for our encouragement. Metho- 
diſts imagine now they have gained their point, 
for the Will fay, St. Paul determines the enjoy- 
ment of theſe ſenſes to the preſent time, according 
to the power that worketh in us. Here begins their 
miſtake, for he alludes to a different exerciſe o 
power. Whatever may be the knowledge and Oy 
pineſs implied in the former part of the verſe, nei- 
ther the Apoſtle nor the Epheſians had already at- 
tained to them; for the mode of expreſſion points 
them out as deſigned for them in future, and they 
were abundantly above all they aſked or thou hi. 
Conſequently the power which actually worked in 
them . be —_ Jo; that WY God would, 


exert, 


1 
11 
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Luke wm. 8. 
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E 
exert}; of which they had as yet no experience. 


The firſt manifeſted itſelf in many miraculous gifts, 
and in the converſion and holineſs of their lives; 


the other they believed would take place when 


Chrift ſhall change our vile body, that it may be fa- 


Jhioned like unto his glorious body . This diſtinction 


will appear more plain and neceflary when we give 
the paraphraſe of the text, both as Methodiſts would 
have it, and alſo according to what appears the true 


ſenſe of it— Unto him who is able to give us 


ſpiritual ſenſes, above all that we aſk or think, 
according the power that has already given us 
ſpiritual ſenſes.” This is downright nonſenſe 


and contradiction. But the following paraphraſe 


places the text in a clear light. Now unto him that 
ts able and willing to do exceeding abundantly by giv- 
ing us new powers and ſenſes, above all that we 
either aſh, as not deeming them neceſſary for us at 
prefent, or above all that wwe think, as having no 
conception of them; of which ability and inclina- 
tion in him he has given us an earneſt by the power 


that now worketh in us, converting us from fin to 


righteouſneſs, filling our hearts with love of God 
and our neighbour, enabling us to perform mira- 
cles, and to rejoice in tribulations—to Him &c. It 
is preſumed this paraphraſe will ſtand the cloſeſt 
examination ; and if ſo, it affords an unanſwerable 


argument 1 555 the neceſſity of ſpiritual len. 


ſes. 
Though we have examined this paſſage minutely, 


yet a ſingle comprehenſive view of it might have 
ſhewn, that Methodiſts could not prove from it the 


moſt 1 important part of their doctrine; for admitting 
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their own conſtruction of the whole, they could 
only infer from it, that direct revelations through 
the medium of ſpiritual ſenſes are deſirable, and in 
their own nature attainable, but not that they are 
NE to Juſtification. | If indesd, beſide the 
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E Phil, iii. 21: 
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Grace of God, the prayer implied only moral and 
religious attainments, iſuch as — fortitude in the 
profeſſion of the Goſpel in oppoſition to the vicious 
maxims and practices of the world -an adherence 
to its precepts—gratitude for our Redemption —a 


juſt ſenſe of ts value —holineſs and charity, theſe no 


doubt are eſſential for all who have the light of the 
Goſpel. But if the prayer implied particular pri- 
vileges, ſuch as—ſpiritual ſenſes, experiencing the 
preſence of Chriſt, diſtinguiſhing the operation of 
his love, and ſeeing, hearing taſting and feeling 
God; common lenfe will tell us that theſe things, 
how defirable ſoever they may be, cannot be the 
conditions of the pardon of fins, and of the favour 
of God; for they are neither moral, virtuous, nor 


religious atzainments, but purely abſtracted and me- 
taphyſical. It is irrational to call them the requi- 


ſites to obtain the reward of holineſs, ſince they 
conſtitute the reward}itſeli, To make the privileges 
themſelves the condition of obtaining them; or ta 
ſay,. the experience. of Angels is an eſſential con- 
dition to induce God to reward us with the expe- 
rience of Angels, is very abſurd doctrine. Allow- 
ing therefore that the Apoſtle had prayed for theſe 

rivileges, ſuch a prayer would not prove them to 
£ ential to juſtification; — or if it would, 
there is the ſame proof that many Prophets and righ- 
#eous men who defired to ſce and hear the Saviour of 
the world, are all damned, becauſe they were de- 
mied this privilege ©. | 


nd 


% | 


The omiſſion of ſuch i remarkable palfage as this prayer of 


. Paul, on a former occaſion, afforded no ſmall triumph to Me- 
thodiſts. While the undiſturbed application of it was left witlr 
them, they imagined they might ſecurely perſiſt in makiug privi- 
leges not duties the eſſential conditions of Juſtification. There 


ure ſome ſpeculative errors which may interfere but in a ſmall de- 


Free with the duties of a Chriſtian. For the ſake of theſe, the 
we > Author 


14. Tor 
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14. For the natural man recerveth not the things of 
the Spirit of God, for they are fooliſhneſs unto him, 
neliher can he know them for they fare ſpiritually diſ- 
cerned®, When Methodiſts are beaten from one 
polt to another, and find every other ground un- 
tenable, they take their laſt ſtand behind this text. 
Who the natural and fpiritual man is, and what the 
things of the Spirit of God are, which one rejects 
and the other receives, St. Paul has given us ſuffi- 
cient intimation in this and the preceding chapter. 
Ile tells the Corinthians that Chriſt had /ent him 10 
preach the Goſpel, not with wiſdom of words leſt the 
croſs of Chriſt ſhould be made of none effect. For the 
preaching of the croſs is to them Per erg fooliſhneſs + 
but unto us which are ſaved, it is the power of God. 
ere is the wiſe ? Where is the Scribe? Where is 
the diſputer of this world? hath not God made fooliſh 
the wiſdom of this world? For after that in the wiſ- 
dom of God, the ꝛworld by wiſdom knew not God, it 
pleaſed God by the fooliſhneſs of preaching to ſave them 
that believe. For the Jews require a fign, and the 
Gree s ſeek after wiſdom : but we preach Chrift cru- 
tificd, unto the Jets a ſtumbling-block, and unto the 
Greeks fooliſhneſs; but unto them which are called 
both Fews and Greeks, Chriſt the power of God and 
the <oiſdom of God. He proceeds in the ſame ſtrain 
in this chapter. And I, brethren, when I came to you, 
came not «with excellency of ſpeech, or of wiſdom, de- 
claring unto you the teſtimony of God. For I deter- 
mined not to know any thing among you ſave Jeſus Chrift 
aud him crucified, — And my ſpeech and my preaching 
5 . e 


Author would never have entered into controverſial writing. But 
when an error has a natural tendency to render us ſhockingly un- 
charitable, and to fill us with deſpair or ſpiritual pride, it then 
becomes the duty of all good men to expoſe it. The belief of 
the 3 here of an inſight into the inviſible world by ſpi- 
ritual ſenſes, may be an error of the firſt kind; but the belief 
that all are damned who do not obtain this view in the preſent 
ſtate, is evidently an error of the ſecond deſeription. 


i 


— 
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was not with enticing words of man's wiſdom, but in 
demonſtration of the ſpirit and of power : that your 
faith ſhould not fland in the wiſdom of men, but in the 
power of God, And fays he in the verſe before 
the text, which things 405 we ſpeak, not in the words 
which man's wiſdom teacheth, but which the Holy 

Ghoft teacheth, comparing ſpiritual things with pi. 

—__T ag od „ 

_ Hence it is plain that the things of the Spi- 
rit of God which the natural man receiveth 
not, are the doctrines of the Goſpel and particularly 
the preaching of the croſs, for the Apoſtle had de- 
termined not to know any thing among the Corinthians 
fave TFeſus Chriſt and him crucified. It appears 
alſo that the natural man is the perſon, to whom 
the Goſpel and the doQrine of Chriſt crucified is 
oohiſhneſs, who expects to ſee the myſteries of 
he Goſpel. proved by eloquent and learned diſ- 
putations, upon principles of natural reaſon, inde- 


® % 


8 on all miraculous atteſtations of the Spirit. 
It 


It is equally plain that the Spiritual man is the 


perſon to whom the doctrine of Chriſt crucified is 
o. far from being a ſcandal or fooliſhneſs, that he 
ſees in it the wonderful power and wiſdom of 
The text therefore may be thus paraphraſed, 
© The faſtidious philoſopher does not admit the doc- 
trine of a crucified Saviour, for it appears to him 
unworthy and irrational; nor is it poſſible for him 
ever to find it out by his own reaſon, becauſe it 
gan be learned only from Revelation, nor can it be 
Eredited but upon the teſtimony which the Spirit 


has given to the Goſpel.” 


» 


It mult be granted that we have advanced nothing 


reſpecting this text which is not true; and that we 


haye alſo given the whole truth, we have the autho- 
Fity of all the Commentators, except Mr. W. who 
has ſtruck out a new path, and pretends to diſco- 
yer ſome additional and deeper meaning in it. 'We 
3-703: 3 Ce 4h Fs W. £9 C g . 2 ſuppoſe 
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= he borrowed ſome of the words of this text, 
ere he ſays, in the beginning of his Appeal, 
© Faith is that divine Evidence whereby the Spi- 
b ritual man diſcerneth God and the "things of 
God,“ which things “ are not perceivable by 
eyes of fleſh or by any of our natural ſenſes or 
<6. fgeulties,” Accordingly he calls Faith the © Spi- 
FT ritual eye, ear, palate and feeling of the foul.” 
This doctrine is ſo curious that few perſons will 
think he intends to teach it literally, unlefs they ſee 
it farther corroborated by his own words. He writes 
in the ſame Appeal, © It is certainly neceffary . that 
„ you have ſenſes capable of difcerning objects of 
this kind: not thoſe only which are called natural 
40 ſenſes, — — but ſpiritual ſenſes, exerciſed to dif- 
< cern Spiritual Good and Evil. It is neceffar 
that you have — — a new claſs of ſenſes opened 
© in your ſou}, not depending on organs of fleth 
* and blood, to be the evidence of things not ſeen, 
as your bodily ſenſes are of viſible things; to 
be the avenues. to the inviſible world — = And 
<« till you have theſe internal ſenſes —.-— you can 
„ have no apprehenſion of Divine Things, no Idea 
<« of them at all. Nor conſequently, till then can 
| you either judge truly or reaſon juſtly concern- 
ing them; ſeeing- your reaſon has no ground 
whereupon to ſtand, no materials to work upon 
— — — As you cannot reaſon concerning colours, 
if you have no natural fight: —— ſo you cannot 
reaſon concerning ſpiritual things, if you have no 
+. ſpiritual fight; becauſe all your Ideas received b 
your outward ſenſes are of a different kind —— 
"Yea far 1 fifferent from thoſe received by 
e Faith or Internal Senſation, than the Idea of Co- 
* lour from that of Sound.“ 
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Thus 


4 This beilage, ih whit zirinbdicnly precedes it, forms the 
moſt extraordinary compoſitioa which we have ever ſeen, He 


proves * 2288 the neceſſity of reaſon in religion; for 
66 both 
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Thus he ſeis up a ſpiritual tyranny over our 
conſciences more haughty and unlimited than that 
of the Pope. The Pope denies that any one ought 
to exerciſe his private reaſon in oppofition to his 
Church: and Mr. W. ſays that without ſpiritual 
ſenſes we cannot reaſon concerning divine things, 
nor have any Idea of them at all; — that we are 
more incapable of diſcerning ſpiritual good and evil, 
a blind man is of diſcerning colours. Yet he 
has been himſelf ſo ſenſeleſs or inconſiſtent as to 
preach to thoſe brutes or machines, and to threaten 
them with damnation, if they do not adopt and ex- 
perience his notion of Faith. He requires us to 
- Yield ourſelyes implicitly to his guidance, and to 
| follow him blind-fold; for he premiſes, that we 
can have no Idea at all of Divine things, that we 
can neither judge truly nor reaſon juſtly concern- 
ing them. It is not eaſy to ſay who diſcoyers moſt 
infatuation ; the perſon who makes ſuch à requiſi- 
tion, or the perſon who complies with it. And #if 
the Blind lead the blind, ſhall they not bath fall inta 
the ditch", 1 | 
It would be endleſs to produce all the texts of 
Scripture which confute this poſition, that we muſt 
be totally blind to all goſpel truths without Spiritual 
Senſes. There is ſcarce a text which would not do 
it; or if there were no other than the following, it 
"would be ſuihcient. It was to unbelievers that = 
66.19 | 157 l Jar 


both our Lord and his Apoſtles continually reaſoned with their 
* oppoſers — But,” ſays he again * your reaſoning juſtly on this 
« ſubjeQ, preſuppoſes true judgments already formed. And you 
< konw, that before it is poſſible for you to form a true judg- 
ment, it is abſolutely neceſfary that you have a clear apprehen- 
# fon of the things of Ged. And it is certainly neceſſary that you 
have ſpiritual ſenſes capable of difcerning objects of this kind, 
and till ye have theſe internal ſenſes, you can have no idea at 


5 « all of divine things, nor till then can you either judge truly or 
- * reaſon Sore. concerning them,” The reader will form his own 
opinion of this abſtraQ. DE GDI a wt 


| Luke vi. 39. 
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Lord addreſſed himſelf when he ſaid; — Tea and 


why even of Fee judge ye not what' is right *? 
On the ſuppoſition that we may obtain theſe 
ſpiritual ſenſes, and that we can have no idea at 
all of the things of God propoſed to us in the Goſ- 
| without them ; the Bible muſt remain a dead 
letter, of no imaginable uſe to any perſon whatſo- 
ever. It certainly can be of no uſe to that perſon, 
who from radical defe&, -is more incapable of yn- 
derſtanding the religion of Chriſt, than a man born 


blind 18 of knowing the nature of colours. Nor can 


it be of the ſmalleſt uſe to him who can? ſee God 
«© and the things of God, and can feel the whole 
* inviſible world — the entire ſyſtem of things eter, 
nal.“ The Bible could be of no more ſervice 
to ſuch a perſon in giving him an underſtanding 
of the things of God, than the teſtimony of wit- 
neſſes would be ſerviceable to convince him that 
he exiſts. 1 

If we were to admit Mr. W's dofrine of parken 
ſenſes, no Hereſie which would take refuge under 
it could poſſibly be refuted by reaſon or Scripture z 
but unconditional election and reprobation, a He- 
reſie the moſt pregnant with miſchief, muſt be a 
certain conſequence, notwithſtanding that he does 
not profeſs to teach it. If God gives ſpiritual ſen- 
ſes to ſame perſons and refuſes them to others, none 


of whom can previouſly have any idea of ſpiritual - 


good and evil, who therefore muſt all have exactly 


the ſame moral qualifications, that is none at all; 


if the poſſeſſion of theſe ſenſes imply preſent ſal- 
vation, and the abſence of them a ſtate of dam; 
nation ; — then this is the moſt unqualified, uncon- 
ditional election and reprobation which can be ima- 
gined, confounding all « our ideas of God's CNET 
pad nor h | 


We 
E Luke xi. 32 
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We are no where in Scripture deſired to obtain 
83 ſenſes. Such a command would be a mockery 
as Methodiſts muſt acknowledge; for Mr. W. 
aſks in his firſt Appeal, Can you give youſelf 
this Faith? Is it now in vour power to ſee, or 
hear, or taſte, or feel God ?—ls there any -potver 
«in your ſoul, whereby you can either difcern 
(Spirits) or him that farce them? — — You 
, know it is not —— It is the free gift of God 
+ which he beſtows not on thoſe who are — —hol 
Ke but on the ungodly and unhol y.“ Theſe 
are what he calls in tle next paragraph his “ fun- 
Ae damentat-prinaples.” If therefore a command 
to obtain ſpiritual ſenſes would be a mockery, con- 
Jjequently there is no ſuch command; an ' thofe 
people are deluded. who agitate and afflict themſelves 
becauſe they do not obtain them; for ſurely no one 
who believes in the revelation: of the Goſpel can 
ſay with conſiſtenee, that any quality is eſſential to 
tree us ftom the Frath of God and to ſecure; his 
Favour, Which that Goſpel no where deſires us to 

ain. It would be equally abſurd, according to 

f. W's. fundamental principles, for any inſpired 
writer to defire us to repent and to bring forth fruits 
meet for repentance, in order to prevail upon God 
to give us ſpiritual ſenſes ; for theſe, as he teaches, 
are always beſtowed without any conditions; un- 
leſs being ungodly and unholy, without any god 
thing, and fit only for ee deſtruction may be 
called conditions. 

We Lan find but one place i in Soriptire which et 
preſſes ſo much as a doubt of ſpiritual: ſenſes having 
ever exiſted. on this ſide the grave. When St. Paul 
ſays he knew's man in Obriſt, that is himſelf, who 
above fourteen years ago was caught up into the third 
Heaven, where he heard unſpeakable words <which".it 
ir not lawful Cor Pofſible or man to utter; he de- 
glares twice he knew not whether he was in the body 
or cut 0 of 1 the body. This is a fufficiently plain de- 

claration, 


l 2 Cor. xii, i, 2, 3, 4. 
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claration, chat he knew not whether he was witneſs 

| to this revelation by natural or ſpiritual ſenſes. We 
muſt conclude from this that at all other times he 
knew he was in the body, and enjoyed none but na- 
tural ſenſes. Vet Mr. W. ſays that ſpiritual ſenſes 
are certainly neceſſary; for Taih, aecording to his 
Idea, is nothing lefs than the perfect enjoyment of 
them, without which we cannot be ſaved. Nay far- 
ther, St. Paul magnifying his Apoſtleſhip by naming 
his higheſt viſion. and revelation, which happened 

| fourteen years before, ſays that he knew not whe- 
ther he was witneſs to it by bodily ſenſes or not, yet 

that he neither did nor could | ſee God n, but ac- 
cording to Mr. Ws goſpel, every moment in which 

we do not ſee God, and feel the entire. ſyſtem of 
things eternal by more than Wai ſenſes, * are 
in a ſtate of damnation, 


Perhaps Methodiſts will have 55 candovr | to ac- 
knowledge that we have now produced thole texts, 
on which they depend moſt to prove the neceſſity 

of direct Revelation“: if therefore we have 04 
1 their conſtruction of theſe texts, all doubts reſpect- 
ing the conſiſtency of Scripture, upon this ſubject, 
muſt be removed; and we may then ſafely preſume, 
that their dodtrine is contrary to it. That it is 
alſo contrary to common ſenſe, will be almoſt uni- 
verſally admitted. Every other text might be vin- 
dicated from their peryerſion with equal eaſe; 
but any farther attempt of this kind mult ap: 
pear unneceffary ; for it Scripture has been prov- 
ed to be conſiſtent with itſelf in thoſe places moſt 
liable to be thought , otherwiſe, no one e 
pretend that it is not equally ſo in every, other 
lace, When the ' cauſe of our Juſtification is. 
attributed ſolely to the blood of Chriſt ; and when 
the conditions are declared in ſuch 2 number of - 


g places 
4 1 Tim. M. 18. | : 
LL: 2 That there is no text in the old Teftament which can imply 


he neceſſity of a direct Revelation appears from the parable. of the 
g 2 man and Lazarus, | Luke xvi. rs 1 
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places to be repentance, faith or a belief of the 
Goſpet which worketh by love, obedience to God's 
"commandments, love of God and our neighbour; con- 
ſequently no text can be found to prove that we cannot 
be ſaved without a direct knowledge of our ſalvation 
by an infallible ſight of God. And when Hope is ſo 
often commended and declared to be the only hold 
by which we at preſent graſp ſalvation; when Faith 
and Hope are put in oppoſition to Sight and certain 
knowledge; it is a direct contradiction to Scripture 
to fay, that abſolute knowledge is effential to Juſ- 
tification, . | 
All this is ſo plain, that every one who is not 
prejudiced, muſt long fince have every doubt on the 
ſubject removed. Some perſons indeed have fo 
weak an underſtanding that they dare not truſt to it, 
in judging of the plaineſt texts of Scripture ;. but 
imagine it is more ſafe for them to truſt to their 
inward feelings, Others will not endure the thought 
of any information which might deprive them of 
much viſionary delight ; and may be offended by 
every attempt made to undeceive them. And it is 
to be feared a few have determined beforehand not to 
be convinced, from their reluQance to confeſs that 
they have been for ſome length of time under a de- 
luſion. It would be of infinite ſervice to all ſuch 
perſons to recolle& an obſervation, which all parties 
are equally bound to admit; and which, hitherto, 
no Chriſtian has ayowedly contradicted — that the 
doctrines of Scripture are plain to be underſtaod, 
in proportion to their importance. Thus, men of al! 
capacities may ſee plainly inculcated therein, the 
the goodneſs wiſdom and greatneſs of God, and his 
care of all his creatures ; that mankind was redeem- 
ed by Chriſt; and that through his merits God will 
| accept our fincere, though imperfect endeavours ; 
Mey learn from it the neceſſity of a good life, 
of humility, of prayer, of faith hope and charity, 


'of grace, the doctrine gf a future reward for the 
#1 to 5... I & £7 6 N righteous, 
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righteous, and of future puniſhment for the wicked. 
As thoſe things are taught with the utmoſt perſpi- 


cuity, therefore we muſt conclude that they are of the 


utmoſt importance. Now, if Mr. W's doQ@rines 
concerning Faith were true, it will be admitted, 
that they are of more weight than all the other doc- 
trines in the Bible put together; therefore we 
ſhould expect to ſee them taught at leaſt as avow- 
edly and unequivocally. But can this be pretended 
with the leaſt plauſibility ? Can it be ſaid, that the 
neceſſity of knowing the forgiveneſs of our ſins, by 


means of a direct ſpiritual ſenſation of God, is 
taught ſo evidently, that we muſt either admit this 


doctrine, or deny our Bible; as the like alternative 
may be ſafely propoſed to us on the foregoing arti- 
cles? Scripture, ſo far from aſſerting this neceſſity, 
denys expreſsly that any ſuch knowledge is ever ob- 


tained. Can it be ſaid that Faith, Belief, Hope, Ex- 
pectation, at Truſt, ſignifie in Scripture the 


enjoyment of the inviſible. world by ſpiritual ſenſes, 
and a direct knowledge of our Salvation? Metho- 
diſts may aſſert this if they pleaſe; but as Roman 
Catholics treat Tranſubſtantiation, they muſt ſtrug- 
gle very hard to believe it. It is impoſſible but 
they muſt have doubts on the ſubjeQ; and if they 

have doubts, when by every art they warm their 
imaginations and inflame their paſſions, avoiding all 
explanation; a little cool reflection muſt reduce 
them to deſpair, while they retain their prejudices 
er will be the means, by God's bleſſing, of curing 
them of their prejudices altogether. Mr. W. main- 
tains, and Methodiſts, without foreſeeing [the con- 
ſequence, contend warmly for the fame, that we 
cannot ſee his doctrine plainly in Scripture without 
Experience; that is, without the ſpiritual ſenſes in 
| diſpute. But with our natural reaſon and ſenſes we 


can diſcover in it the above ſtated ſublime truths and 

doctrines. Conſequently, even a Methodiſt muſt ac- 

knowledge theſe to be infinitely more plain to the 
| „ „ eapasities 
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capacities of all men. He muſt therefore grant, 
according to the principle laid down, that though 
his doctrine were true, yet it muſt be of little con- 
fequence; and if of little conſequence, then of none 
at all, a mere impoſition, for look into the doctrine 
titſelf, and if true, no other will appear of conſe- 
gquence when compared with it“. . | | 
If you are not yet ſatisfied, look into any part of 
the New Teſtament, and conſider whether the ne- 
ceflity of a direct knowledge of juſtification by ſpiri- 
tual ſenſes can be conſiſtent with a ſingle page of it. 
If * all religion be empty ſhew, but perfection by 
„ immediate inſpiration, and the ſupernatural know- 
< ledge of God conſequently, any part of the 
Goſpel which does not prove theſe points, or tend 
toward them, muſt be ſuperfluous; and yet we can- 
not diſcover the moſt diſtant intimation of them in 
any of thoſe diſcourſes and occaſional inſtructions, 
wherein our Saviour ſpeaks of the conditions of the 
divine favour, and of the [cauſes' of our condemna- 
tion. Whom does he pronounce bleſſed *? Who is 
like the wiſe man who builds upon a rock ©? What 
is the main deſign of the law and the prophets *? 
How the diſciples of Chriſt be known? 
Who ſhalt be judged with ſeverity * ? Who ſhall 
enter into the kingdom of Heaven”? Who ſhalt 
be. humbled, and who exalted “? What are the 
weightier matters of the law *? Which is the firſt 
| e 1 commandment 
Rather than allow this concluſion, ſome Methodiſts go ſo far 
as to deny that we can have a capacity, without ſpiritual ſenſes, 
for. diſcovering or underſtanding any ſeripture dottrine whatſo- 
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commandment of all, and which the ſecond? ? 
What are the conditions of entering into life?? For: 
what things will Chriſt reward every. man at the day 
of j dgment*?. Who love Chriſt and are his friends, 
ki of abide in his love * ? Whom does he regard as his 
neareſt relations* ? Whom will he confeſs, and whom 
deny at the Day of Judgment 4 ? Whom does be 
call leaſt, and whom greateſt in the kingdom of 
Heaven ©? What is the new. commandment which 
he has given his diſciples *? Who ſhall be condemn- 
Hand pl at by him at the day of judgment 
ho ſhall be beaten with few ſtripes, and Who with 
many." ? Who ſhall find reſt for their ſouls ? Who 
ſhall come forth to the reſurrection of life, and who, 
to the reſurrection of damnation ? For what things 
are men applauded, who ſhall be. adjudged to go 
into life eternal ; and for what condemned, who thall 
go away into everlaſting puniſhment? | 
All thoſe queſtions and many. more of the fame, 
| kind we may ſee reſolved with a plainneſs not to be 
ſurpaſſed. It would now be as reaſonable. to attri- 
bute to our Saviour every Chimera of the Heathen 
Philoſophers, every thing in ſhort concerning which 
he was ſilent, as to maintain that the meaning of 
his doctrine, where he declares the conditions of 
Juſtification and the cauſes of our condemnation, was, 
that we could not perform one of ihoſe conditions, 
nor avoid doing every thing to expoſe onrſelves to 
a Gren e without ſpiritual che 
85 ig 
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fght of God and of our ſalvation; and that theſe 
alone would make us perfect. The reverſe of all 
this appears with as much plainneſs, as a perſon 
fond of truth and common ſenſe can require; and 
perhaps, it is on account of this plainneſs, that 
ſome perſons conſider thoſe parts of the Goſpel to 
which we have referred, as unworthy much atten- 
tion; or if they do attend to them, it is only to en- 
deavour to find out ſome hidden meaning in them. 
They delight more in endleſs contentions about worde 
to no profit ', than they do in the plain truths of the 
Goſpel. St. Paul ſays, Now the end of the command- 
ment is Charity, out of a pure heart, and of a good 
conſtience, and of faith unfeigned ; from which ſome 
having fwerved, have turned aſide to vain jangling v. 
IF any man teach otherwiſe, and conſent not to whole- 
ſome words, even the words of our Lord Jeſus Chriſt, 
and to the doctrine which is according to godlineſs ; he 
is proud, knowing nothing, but doting about queſtions 
and ſtriſes of words, whereof cometh envy, ftrife, rail. 
ings, evil ſurmiſmngs *. ee 5 
In addition to the words of our Lord 2 Chrilt, 
let us conſider the words of his Apoſtles, and ſee 
whether they teach, that we are juſtified by the ſu- 
pernatural knowledge of God and our Salvation; 
and that without theſe every thing beſide is pretence 
and fin. Inſtancing a few places only, would be 
doing injuſtice to a thouſand places, all utterly in- 
conſiſtent with ſuch a wild hypotheſis. However the 
two following are produced, leſt the reader ſhould 
diſlike the trouble of a long reſearch. Of à truth 
I perceive that God is no * PR of perſons, but in 
every nation, be that feareth God, and worketh righ- 
teouſneſs, is accepted with him*%. Who will render to 
every man according to his deeds : to them, who by pa- 


tient continuance in well doing, ſeek for glory and ho- 


nour and immortality ; eternal life: But unto them 
| * „„ "that : 

1 2 Tim. ji. 14. | „„ S- . | 

vi. 3, 4. Ac x. 34, 35. 
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bat are contentious, and do not obey the truth, but obey 
wnrighteouſneſs ; indignation and wrath ; rribulation 
and anguiſh upon every ſoul of man that deth evil — 
- glory, honour and peace to every man that work- 
eth good *. 
| Mr. W. endeavours to extricate himſelf from 
many inconſiſtencies, by making a diſtin&ion be- 
tween the conditions of preſent and final Juſtifica- 
tion. This evaſion requires little notice, as it is 
8 entirely a Goſpel of his own invention. The Scri 
tures ſay not a word reſpecting any ſuch diſtinction; 
but the ſame conditions are mentioned throughout; 

as they are in the two places juſt recited. At any 
time when a man's faith and repentance are cartied 
to that degree, that he is juſtified through the me- 
-rits of Chriſt ; if he were to be called out of the, 
world that inſtant; he muſt be finally juſtified ; and 
if a man ſhould die without being ju aſlified, or or hav- 
ing forfeited his title to it, he can never be juſtified. 
If neither of theſe poſitions can be denied, it is idle 
to make a diſtinction between the terms of preſent 

and final Juſtification. 

But this diſtinction, when nN , appears to 
be no diſtinction at all. He calls Experience the 
condition of preſent, and Holineſs the condition of 
final Juſtification. But he denies the poſſibility of 
our being holy without Experience, that we can 
avoid doing every thing to deſerve everlaſting de- 
ſtruction; while he maintains that the poſſeſſion of 
it makes men perfect. Therefore he muſt be re- 
dueed to maintain, in oppoſition to the whole Bible, 


that Experience is an indiſpenſible condition of pre- 
Tent and final Juſtification. 


If we have now given a true account of the pe · 
culiar doctrine of Methodiſts, it will appear won- 
däerful how it could have got any footing in the 
world. "This clrevaitance would indeed be mar. 


om. ü. id 3 
1 priſing 


enn 
priſing, if men were always determined in their 
opinions by their underſtanding; but the generality 
of mankind are biaſſed more by their paſſions, and 
there is a proneneſs in the mind of man to Enthu- 
ſtaſm, as all hiſtory demonſtrates. Theſe weak propen - 
fities in man will account for the means of converſion 
which Methodiſts have choſen, and for their ſucceſs. 
They light and undervalue our reaſon and under- 
ſtanding, or they endeavour to lull them aſleep by 
2 rapid fucceſſion of incoherent (quotations, and by 
confident aſſertions that they preach the ſame doc- 
trine with Scripture: and the Church. Their great 
dependance is on tales of experience, and on alter- 
nately terrifying and ſoothing the paſſions. By theſe 
means they are almoſt certain of gaining a man 
over at laſt, if they can but prevent the too early in- 
truſion of a diſpoſition to try and prove their doc- 
But though Methodiſts diflike and avoid cloſe ar- 
gument, yet they are reduced to uſe ſome ſort of 
argument, rather than give up all appearances in 
the world. Even of this they would be deſtitute, if 
they did net take advantage of the ambiguity of 
words. Like the antient Heathen Myſtics, they 
have a double language and doctrine, which they 
uſe either in an exoteric or efoterie (that is, in an 
open or a hidden) ſenſe, according as it anſwers 
their purpoſe. With the open doctrine they attempt to 
ward off the attacks of their adverſaries, and to give 
an anſwer to thoſe who aſk them a reaſon for their 
opinions; but the ſecret doctrine, though it may be 
collected from a perufal of ſome of their works, or 
from their own confeſſion: by a perſon already ac- 
quainted with it, yet is reſerved as much as poſſible 
for the initiated. To let their adverſaries and ſe- 
rious enquirers know in a fair and candid manner, 
in what a deep ſenſe they underſtand all the words 
uſed in the argument, would entirely diſappoint 
their views; for what they may prove to be exote- 
ically true, will almoſt always be — 
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falſe or ridiculous. As an inſtance of this dou- 
ble ſenſe, let us ſuppoſe them repelling the ge. 
neral charge —that their doctrines are unchriſtian 
and abſurd, they will probably exclaim in ſuch words 
as theſe; — Why, what is our doctrine? Is it 
not in every reſpect agreeable to ſcripture and rea- 
ſon? Do we not teach that men ſhould love God 
with all their ſtrength, and their neighbour as 
themſelves? Do we not teach the neceſſity of faith 
toward our Lord Jeſus Chriſt, and of the inſpiration 
ct the Holy Spirit ? Do we not teach that Repent- 
ance, Juſtification, SanQification, Holineſs, &c. 
&e. are all attainable and neceffary in this world? 
This is the ſum of our doctrine, and has not Chriſt 
and his Apoſtles taught the ſame? Yea, and is it 
not your own, unleſs you chuſe to deny the Scripture 
and the church, and are ſelf-condemned?? The open 
_ doQrine, contained in all theſe queſtions, is unexcep- 
tionable; but their farther deep and hidden ſenſe 
is the moſt viſionary and unparalleled myſticiſm. 
Thus, we are deſired to love God with all our 
might, but it does not follow from this, not is it 
true, that we mult in this world ſee, hear, taſte, 
and feel him by ſpiritual ſenſes,” and have an in- 
tuitive knowledge of his attributes. We are de- 
fired to love our neighbour as ourſelves, but it does 
not follow from this, nor is it true, that we can have 
no ſuch thing as love for our neighbour until we 
firſt obtain a direct experience of God, We are 
deſired to have faith in Chriſt, and are aſſured that 
God will give his Holy Spirit to them that aſk him; 
but it does not follow from this, nor is it true, that 
Faith is an immediate knowledge by ſpiritual ſenſes, 
and that we are reprobates and belong to the Devil, 
if we have not as direck a witneſs of Chriſt and 
of the Holy Spirit by thoſe ſenſes, as our natural 
ſenſes can give us of corporeal objects. We are 
.exhorted to repentance, and warned of its neceſ- 
ſity; but it does not follow from this, nor is it 
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true, that repentance is nothing more nor leſs than 
a ſupernatural conviction of the wrath of God. We 
are aſſured of the forgiveneſs of our fins, through 
the merits of Chriſt; on condition of our faith and 
and repentance, and bringing forth fruits meet for 
repentance ; but it does not follow from this, nor 
is it true, that God juſtifies thoſe who are all un- 

odly and unholy, on no other condition but their 
— ing their juſtification. We are defired to fol- 
low holineſs, as we would expect to ſee God; but 
it does not follow from this, nor is it true that all 
our endeavours to be holy avail nothing without a 
direct ſpiritual ſight of God and of his favour, and 
that holineſs in perfection, by means of this expe- 
perience, is the condition of our final acceptance. 
Methodiſts have other ways of ſupporting their 
hidden doctrine by exoteric arguments. One in 
particular is to quote ſuch of their own writings or 
ſayings as are allowed to be rational This mode 
of defence proves nothing but their own inconſiſt- 
"ence, while they chuſe to retain their eſoteric doc- 
trine. The purpoſe which it is deſigned to anſwer is, 
to draw our attention afide from a fair view of the 
queſtion, What ſort of faith muſt they have in their 
hidden doctrine, when they juſtify it by arguments 
which they themſelves know to be ſuperficial ? Or 
though they were ever ſo confident and zealous in 
the profeſſion of it, and deemed it of ever ſo much 
importance, they ſhould ſcorn to ſupport truth with 
ſophiſtry; and if they could contend for truth by 
no- other means, they ſhould leave the advancement 
of it to the providence of God. en 11-4160 
When this fallacious mode of reaſoning is expol- 


ed, as a laſt reſource, they call you a natural man, 
who can neither judge truly nor reaſon juſtly con- 
eerning divine things ;. for as you have not ſpiritual 
ſenſes, you muſt be altogether blind to the nature 
of Chriſtia- 
ae Nit. 


of true Religion, and to the docrines 
F: | ; expe + : FER. 78 | | Fo ENS E744 ? Pea 


| LI 
nity. This defence is an acknowledgment that they 


argue only to amuſe and not to. convince ; for how 
can they pretend to perſuade and convince perſons 
who have no means of underſtanding them — who 
they ſay can have no better idea of their deep ar- 
gument than a man born blind can have of the na- 
ture of colours. Perhaps they would not inſiſt on 
this principle if they ſaw the conſequences dedu- 
cCible from it. According to it, man without ſpi- 
ritual ſenſes is not an accountable being, nor a mo- 
ral agent; for if, without them, he cannot have 
the leaſt knowledge of true Religion and Chriſtia- 
nity, he cannot have the lealt knowledge of any 
thing being contrary to them. In a moral ſenſe, no 
one 3 diſobey a command or negle&.a duty, of 
the nature of which he has not faculties to afford 
him the leaſt conception. Whoever therefore wants 
theſe faculties, is no more anſwerable for any of his 
actions, than if he were a brute or a_ vegetable, 
This | unavoidable inference from a falſe principle 
militates not only againſt reaſon and revelation, but 
alſo againſt their own doctrine, for they teach that 
men without ſpiritual ſenſes are not innocent, like 
brutes, but in a ſtate of damnation. 

If Methodiſts have any other plea for cheir doc- 
trine, it muſt appear by this time, that by engaging 
to refute it, we pledge ourſelves to no very difficult 
undertaking; for the doctrine itſelf is not to be ; de- 
fended. 1 he experience, which they require and 
boaſt of, is ſuch as no man ever enjoyed ſince the 
creation. No man hath ſcen nor. can ſee God. While 
we live in this world, we are limited to the faculties 
of a natural body, —we "know but in part, and ſee 
through a glaſe darkly, Not until the teſurrection 
| ſhall the juſt obtain ne bodies, — — faſbioned 
like unto Chris glorious body. Then they ſhall /ee 
— ws be . to face they hall know as they are 

| like the Feed 4 2 face of 
223 fee Wy is in Heaven. 
Among 
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Among all the extraordinary gifts of the Holy 
Ghoſt, mentioned by the Apoſtles, we do not once 
find a ſight of God, or ſpiritual ſenſes, or à direct 
knowledge of Salvation. We do not indeed under- 
take to prove, that none of the Apoſtles had a 
knowledge of the favour of God by immediate Re- 
velation; but we ſay, if they had, it could not 
be their faith nor the condition of their Juſtification 
and they no where avow their enjoyment of it“. 
The Revelations granted them, of which Scripture 
ives any account, were for the purpoſe of enabling 
them to diſcharge the office and duties of the Apol, 
tleſhip; and not to inform them privately ;of their 
Salvation. e nth 
No Church ever profeſſed Mr. W's idea of 
Faith; nor even any ſet of Enthuſiaſts in any age 
of Chriſtianity until the preſent. - It was the extent 
of the boaſt of all former Enthuſiaſts, that they 
felt ſenſibly within them the operation of the 
Spirit, inſtructing, ſtrengthening, delighting them. 


„ Perhaps we ſhould except that place where St. Stephen fays 
he ſaw the Son of man flanding at the right hand of God (Act 
vii. 56.) I ſay perhaps, becauſe his expreſſions are plainly figura- 
| tive, calculated ta ſtrike the fancy of mortals: for we muſt have 
a very mean and confined notion of God to imagine they would 
convey a juſt idea of the fpiritual ſenſation of Angels. St. Ste- 
phen could not ſee God as he is not, that is, with a right band or 
2 left, with body or parts. The paſſage therefore muſt have a 
Du meaning, and who will undertake. to ſay jg what ſenſe 
the figure is to be underſtood ? It ſhould be conſidered farther, that 
the manner of his death was a miraculous occurrence, which 
attended the propagation of the Goſpel, in the perſon of the firſt 
martyr for it. It was probably related as an encouragement to 

ſucceeding Martyrs. Whatever was the nature of his viſiop, it 
was not his Faith, nor the condition of bis Jnſtification ; for it 
Jud not appear to him until the very cloſe of his life, though he 
was for ſome time beforefull of faith, (vi. 5, 8.) and no doubt, 
alſo in a ſtate of Salvation.—And if he bad not this viſion, which 
is ſuppqſed to have given him a direct knowledge of the favour 
of God, while'be had true faich, how. can it be pretended. that 
no one now can have faith jor be in a ſtate of ſalvation who doe: 
W . 6: £4 4 | The 
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The Gnoſtics, the Montaniſts, the Saints of the 
Roman Calendar, and the Fanatics of the laſt 
century, called themſelves the favourites of God, 
the inſpired ; and pretended to Viſions, Revela- 
tions, Miracles—Spiritual Senſes were never heard 
of among them, unleſs they were uſed figura- 
tively. | 

But Methodiſts have not confined themſelves 
within theſe inglorious limits. They have burſt 
the bonds, and paſt the boundaries of nature, have 
ſeen with the ken of angels the inviſible God, have 
experienced themſelves immerſed in his love, and 
have ſpiritually felt the whole inviſible world, the 
entire ſyſtem of things eternal. None but them 
ſelves have ever talked at this rate; but what indu 
bitably gains them the Palm from all competitors,.— 
they declare that all this is Faith, which is eſſential 
to Salvation. 1 

To ſuch extravagance may men proceed who 
deſpiſe the helm of reaſon, and conſtantly provoke 
their imagination to its utmoſt ſtretch. They may 
even believe that Scriptuze countenances them in 
this; for they will never be at a loſs for a Gbſpel 
to their mind, while they explain it by their Expe- 
rience. Yet the ſerious lovers of truth and God's 
word need not be diſcouraged. The axe appears 
laid to the root of ſuperſtition in the kingdoms of 
the earth; and we may be aſſured, a like fate is pre- 
paring Enthuſiaſm. — For every plant which © 
our Heavenly Father hath not planted ſhall be rooted 

p. a ET 


© Matt, xv. 13. 


END OF THE REMARKS. 
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CONTAINING 
Mr. WESLEY's SERMON 
o 


« The Almoſt Chriſtian.” | 


Acrs XX. 28. 
Ain then PT Me to be 6 Chriſtians 


A ND many there are who go 1 eyer ſince the Chrif- 


tian Rel eligion was in the world, there have been many in 
every age and nation, who were almoſt perſuaded to be Chriſtians. 
Bur ſeeing it avails nothing before God to go only thus Far, it it 
highly i imggrts | us to confider, 
e pt! is implied in being almoſt, 11 
Secondly, What in being altoget/er à C/, ri ian. 


1 1. Now, in the being almfi a Chriftian, is implied, firſts 
Heathen Honeſty. No one, I ſuppoſe, will make any queſtion 
of this ; eſpecially ſince by Heathen Honeſty here, I mean, not 


that which is recommended in the writings of their philoſophers. 
only, but ſuch as the common Heathens expected of one another, 


and many of them actually practiſed-. By the rules of this they 


were taught, that they ought not to' be en; nor take awa 
their neighbour's goods either by robbery or theft : not to — 


the poor, neither to uſe — toward any: not to cheat or | 
prer-reach either the you or rich, in whatſoever commerce _ 


— 


, 
* 
re d TO ne 
1 - 


had with them : to defraud no man of his right, and if it were 
poſſible, to owe no man any thing. 

2. „Again, the common Heathens allowed, that ſome regard 
was to be paid to Truth as well as to Juſtice. And accordingly, 


they not only held him in abomination, who was forſworn, who 
called God to witneſs to a lie; but him alſo who was known to 


be a flanderer of his neighbour, who falſely accuſed any man. 
And indeed little better did they eſteem wilful liars of any ſort, 
accounting them the diſgrace of human kind, and the peſts of ſo- 
cieties. | * . 

3. Yet again, there was a ſort of love and aſſiſtance which they 
expected one from another. They expected whatever aſſiſtance 
any one could give another without prejudice to himſelf. And 
this they extended not only to thoſe little offices of humanity, 
which are performed without any expence or labour; but likewiſe 

to the feeding the hungry, if they had food to ſpare, the clothin 
the naked with, their .qwn ſuperfluous raiment; and in A 
the giving to any- that needed, ſuch things as they needed not 
themſelves. Thus far, (in the loweſt account of it) Heathen 
Honeſty went, the firſt thing implied in the being a/moft a 
Chriſtian. > | | 

+a 4. A ſecond thing implied in the being almgft a Chriſtian, 

is the having the form of godlineſs, of that, godlineſs which is 
preſcribed in the gofpel of Chrift ; the having the ourſide of a 
real Chriftian, Accordingly the almoſt Chriſtian does nothing 
Which the goſpel forbids. He taketh not the name of God 
in vaimt he bleſſerh and curſeth not: he ſweareth pot at all, 

but his communication is, Yea, yea; Nay, nay. He profanes 
not the day of the Lord, nor ſuffers it to be prafaned, even by 
the ſtranger that is within his gates. He not only avoids all ac- 
tal Adultery, Fornication, and Uncleanneſs, but every word er 
look, that either directly or indirectly tends thereto ; nay, and all 
dle-words, abſtaining both from all detraction, back- biting, taler 


bearing, evil-ſpeak ing, and from all fooh/h tal ling jefting, 
Fertan, 2 kind of virtue in the Heathen Meraliſt account. 


Briefly from all converſation that is not good to the uſe of edifying. 
and that conſequently rie ves thie holy Spirit of God, hereby we | 


are ſealed to the day of redemption. 1215 | i 
* 5. He abſtains from ¶/ ine vuberein is exceſs, from revellings 


and gluttony. He avoids, as much as in him lies, all ſtrife and 
contention, continually endeavouring to live peaceably with all 


— 


men. And if he ſuffers wrong, he avengeth not himſelf, neither 
returns evil for evil. He is no railer, nor brawler, no ſcoffer, 


either at the faults or infirmities of his neighbour. He does not 


willingly. wrong, hurt, or grieve any man, but in all things acts 
and ſpeaks by that plain rule, Whatſeever thou wude: not f 


Aula do unto thee, that do not thou to another... ' © 1 + 


6. And 


E 


6. And in 22 good, he does not confine himfelf to cheap 
and eaſy offices of kindneſs, but labours and ſuffers for the pro- 
fit of many, that by all means he may help ſome in ſpite of toil 
or pain. Ihatfoever his hand findeth 10 de, he doth it with all 
tis mig/t : whether it be for his friends or for his enemies, for the 
evil, or for the good. For, being, not florAful in this, or in any 
Buſineſs, as he hath opportunity he doet/h god, all manner of good 
to all men and to their ſouls as well as to their bodies. He 
reproves the wicked, inſtructs the ignorant, confirms the wavering, 
quickens the good, and comforts the affſicted. He labours to 
awaken thoſe that ſleep ; to lead thoſe whom God hath already 

| awakened, o the fountain open for fin and for uneleanneſs, that 
they may waſh therein and be clean; and to ſtir up thoſe who 
are ſaved thrqugh faith, t adorn the goſpel of Chriſt in all 
things. 7 e . 
7. He that hath the farm of godlineſs, uſes all the means af grace, 
yea all of tliem and at all opportunities. He conſtantly frequent: 
the houſe of God; and that nat as the manner of ſome is, who 
come 1uto the preſence af the Moſt Higb, either loaded with gold 
or coſtly apparel, or in all the gaudy vanity af _— and either 
by their unſeaſonable civilities to each other, or the impertigent 
gaiety of their behaviour, diſclaim all pretenſions to the form, as, 
well as to the power of godlineſs. Would io God there were none 
| even among ourſelves who fall under the {ame condemnation : wo 

) come into his houſe, it may be, gazing about, or with all the 

| Gans. the moſt liſtleſs, careleſs indifference, though ſainetimes 
they may ſeem to ufe a prayer to God for his bleſſing on what they 
are entering upon: who, during that awful ſervice, are either 
aſleep, or inclined in the moſt convenient poſture for it; or as 


though, they ſuppoſed God was aſleep, talking with one another, 


or looking round, as utterly void of employment. Neither ler 


theſe, be accuſed of the form of godlineſs. No, he who has even 
this, behaves with ſeriouſneſs and attention, in every part of that 
ſolemn ſervice. More eſpecially when he approaches the table of 
the Lord, it is not with a light or careleſs behaviour, but with an 
air, geſture, and deportment which ſpeaks nothing elſe but God be 
_ merciful to me a ſinner. | | | 
8. To this if we add, the conſtant uſe of family prayer, by thoſe 
who are maſters of families, and the ſetting times apart for private 
addreſſes to God, with a daily ſeriouſneſs of behaviour: he who 
uniformly practiſes this outward religion, he has the form of 
| godlineſs. There needs but one thing more in order to his being 
almft a Chriſtian, and that is, Sincerity. e e 
(II.) 9. By Sincerity I mean à real, inward principle of reli. 
gion, from whence theſe outward actions flow ; and indeed, if 
"= we have not this, we have not heathen honeſty : no, not ſo much 
ES of it as will anſwer the demand of a Heathen, Epicurean Poet. 
Even this poor wretch in his ſober intervals, is able to teſtify, © 


, ine 
* 


. . 
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T-4:3 
* Oderunt peccare boni, wirtutis amre ; 
Oderunt peccare mali, formidine pane. 


30 that if a man only abſtains from doing evil, in order to 
avoid puniſhment, » | 


Men paſces in cruce corvos, | 


Saith the Pagan; there, Thou liaſt thy reward. But even he 
will not allow ſuch a harmleſs man as this, to be ſo much as a 
Heathen. If then any man from the ſame motive, viz. to 
avoid puniſhment, to avoid the loſs of his friends, or his gain, or 
his reputation, ſhould not only abſtain from doing evil, but alſo 
do ever ſo much good, yea, and uſe all means of grace; yet we 
could not with any propriety ſay, this man is even a/moft a Chriftian. 
H he has no better principles in his heart, he is only a hypocrite 
altogether. | : | 
10. Sincerity therefore is neceſſarily applied in the being alme/ 
@ Chriſtian : a real defign to ſerve God, a hearty deſire to do his 
will: it is neceſſarily implied that a man have a fincere view of God 


mn all things: in all his converſation: in all his actions; in all he 


does or leaves undone. This defign, if a man be almoſt a Chriftian, 
runs through the whole tenor of his life. This is the moving prin- 
ciple both in his doing good, his abſtaining from evil, and his uſing 
the ordinances of God. : „ | 

11. But here it will probably be required, Is it poſſible that 
any man living ſhould go fo far as this, and nevertheleſs be only 
almoſt a Chriftian ? What more than this can be implied in the 
being a Chriſtian altogether ? I anſwer, firſt, That it is poſſible to 
zo thus far, and yet be but almoft a C/riftian, I learn not only 
Rom the oracles of God, but alſo from the ſure teſtimony of 
experience. Oo | poet 
12. Brethren, 3 is my beldneſs towards you in this behalf. 
And forgive me 1/h:s wrong, if I declare. my own folly upon the 


Houfe-rop, for yours and the goſpel's ſake. Suffer me then to 


ſpeak freely of myſclf, even as of another man. I am content to 
be abaſed ſo ye may be exalted, and yet to be more vile, for the 


glory of my Lord. 
teſtify. Uſing diligence to eſchew all evil, and to have a con- 
ſeiengce void of offence. Redeeming the time, buying up every 
, of doing good to all men; conſtantly and carefully uſing 
all the public and all the private means of grace: endeavouring 
after a ſteady ſeriouſneſs of behaviour, at all times and in aff 
places; and God is my record, before whom I ftand, way. e 
wits in fincerity ; having a real deſign to ferve God, a hearty defire 


II. 


31 3- I did go thus far for many years, as many of this place + 


men 2vvid fin from the love of virtue; wicked men avoid fin from 
we fear of puniſhment. 3 1 S en e ee e TH I 
hl eee e nit ran 8 
| | ; 
The Univerſity of Oxford. ; | 


diſciple, at believeth, is born e God, To us many as received him 


Fi \ 


to do his will in all things, to pleaſe him who hath called me to 


fight the good fight, and to lay fold of eternal Life, Yet my own 
conſcience beareth me witneſs in the Holy Ghoſt, that all this time 
I was but almoft a Cui ſtian. | Gs 

IT. If it be required what more than this is implied in the being 
altogether a Chriſtian? 1 anſwer, | 
I. Firft, the love of God. For thus faith his word, Thou ſhalt 
love the Lord thy God, with all thy heart and with all thy foul, and 
with all thy mind and with all thy firength ſuch a love of God is 


this, as engroſſes the whole heart, as takes up all the affections, 


as fills the entire capacity of the ſoul, and employs the utmoſt 
extent of all its faculties. He that thus loves the Lord his God, 
his ſpirit continually refoicet/ in God his Saviour, His delight is in 
thanks. All his defire is unto God, and 10 the remembrance of his 
name. His heart is ever crying out, Whom have I in heaven but 
thee, and there is none upon earth that I defire beſide thee, Indeed 
what can he defire beſide God? Not the world, nor the things of 
the world, for he is crucified to the ⁊vorld and the world crucified 
to him, He is crucified to the delire of the fleſh, the defire 
of the eye, and the pride of life. Yea, he is dead to pride of 
every kind. For lobe is not puffed up; but he that dwelleth in 
love, dwelleth in God, and God in him; he is leſs than nothing in 
his own eyes. * 8 

2. The ſecond thing implied in the being altogether a Chriſtian 
is, the love of our neighbour, for thus faid our Lord in the 
following words, Thou /halt love thy neighbour as thyſelf. If any 
man aſk, who is my neighbour? we reply, Every man in the 
world; every child of him, who is the Father of the ſpirits of all 
fleſh, Nor may we in any wiſe except our enemies, or the enemies 
of God and their own ſouls. But every Chriſtian loveth theſe 
alſo as himſelf; yea, as Chrift loved us. He that would more 
fully underſtand what manner of love this is, may conſider St. 


' the Lord his Lord and his all, to whom in every thing he giveth 


Paul's deſcription of it. It is long-ſuffering and kind. It is not 


puffed up, but maketh him that loves, the leaft, the ſervant of all. 
Love doth not behave itſelf unſeemly, but becometh all things to all 
men. She ſcehet/: not her own, but only the good of others, that 
they may be ſaved. Love is not provoked : it caſteth out wrath, 
which he who hath, is not made perfect in lobe. It thinketh no evil, 
It rejoiceth not in iniquity, but refoiceth in the truth. It covereth 


ail things, believeth all things,  hopeth all things, endurerh all 


tings. | | . . 
3. There is yet one thing more that may be ſeparately conſidered, 


though it cannot be actually ſeparate from the preceding, which 
is implied in the being altegether a Chriſtian's and that is the 
ground of all, even Fair. Very excellent 8 are ſpoken of 


this throughout the oracles of God. Every one, ſaith the beloved | 


s | 
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gave he praer to become the ſons of God, even to them that Be lieus 
on his name, And this is the victory that overcometh the world 
ewen our Faith. Yea, our Lord himſelf declares, He that beliewvet/ 
in the Son, hath everlaſting life : and cometh not into condemnation, 
but is paſſed from death unto life. 

4. but here let no man deceive his own ſoul “. Tt is diligently 
to be noted, the Faith which bringeth not forgh repentance and 
love, and all good works, is not that right living Faith which is 
: here ſpoken of, but a dead and deviliſh one. For even the 
devils believe, that Chriſt was born of a virgin, that he wrought 
all kinds of miracles, declaring himſelf very God; that for our 
fakes he ſuffered a moſt painful death, ro redeem us from death 
everlaſting : that he roſe again the third day; that he aſcended 
Into heaven and ſitteth on the right hand of the Father, and at 
the end of the world ſhall come again to judge both the quick 
and the dead. Theſe articles of our Faith the devils believe, 
and ſo they believe all that is written in the Old and New Teſta- 
ments. And yer for all this Faith they be but devils. They re- 
A {till in their damnable eſtate, lacking the very true Chriſtian 

aith.“ = 
5.“ The right and true Chriftian Faith is, (to go on in the 
words of our. own church) not only to believe that holy ſcripture, 
and the articles of our Faith are true, but alſo to have a ſure truſt 
and confidence to be ſaved from everlaſting damnation - by Chrift. 


. It is a ſure truſt and confidence which a man hath with God, 


that by the merits of Chrift his fins are forgiven, and he reeonciled 


to the favour of God, —whereof doth fellow a loving heart, to 


obey his commandments.” | 5 
6. Now, whoſoever has this faith, which purifies the heart by 


the power of God, who davellet/: therein, from pride, anger, deſire, | 


from all unrighteoouſne/s, from all filthineſs of fleſh and ſpirit, which 
_ fills it with love ſtronger than death, both to God and to all 
mankind : love that doth the works of God, glorying to ſpend 
and to be ſpent for all men, and that endureth with joy, not only 
the reproach of Chriſt, the being mecked, deſpiſed and hated of 


all men, but whatſoever the wiſdom of God permits the malice of 


men or devils to inflict ; wholoever has this Faith thus working by 
love, is vot almoſt only, but altogether a Chriſtian. 

7. But who are the living witneſſes of theſe things? I befeech 
you, bretbren, as in the preſence of that God, before whom ell 
and defirudtion are without a covering ; how much more the hearts 
of cluldren of men! That each of you would afk his own heart, 
+ Am [I of that number? Do I ſo far practice juſtice, mercy, 
and truth, as even the rules of Heathen honeſty direct? Have 1 
the form of godlineſs ? Do I abſtain from evil, from whatſoever 
is forbidden in the written word: of God ? Do I, whatever good 
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my hand findeth to do, do it wich my might ? Do I ſcrioufly ufe 
all the ordinances of God at · all opportunities? And is all this 
done with a ſincere _ and deſire to þ utes: God in all 
things ?” | 
| 8. Are not many of you KR "REY that you never came how 
far ? That you have not been even ame a Chriflian ® Fhat you 
have not come up to the ſtandard of Heathen honeſty? At leaſt, 
not to the form of chriſtian godlinefs ? Much leſs hath God ſeen 
ſincerity in you, a real deſign of pleaſing him in all things. You 
never 05 much as intended to devote all your words and works, a 
your buſineſs, ſtudies, diverſions, to his glory. You never even 
defigned or defired, that wharfoever you did, ſhould be done in 
the name of the Lord Jeſus, and as ſuch, ſhould be a /piritual 
facrifice to God throup/: Chriſt. 
9. But ſuppoſing you had, Do good defires and good deſigns 
make you a Chriſtian ? By no means ; unleſs they are brought to 
ood effect. Hell is paved, ſaith one, with good intentions.” 
The great queſtion of all then ftill remains, Is the love of God 
thed abroad in your heart? Can you cry out, © My God and 
my all?“ Do you defire nothing but him? Are you happy in 
God ? Is he your glory, your delight, your crown of rejoicing ? 
And is this commandment written in your heart, that he who 
loves God, loves his brother alſo ? Do you love every man, even 
your enemies, even the enemies of God, as your own ſoul ? As 
Chriſt loved you ? Yea, doſt thou believe that Chriſt loved thee, 
and gave himſelf for thee ? Haſt thou faith in his blood ? Be- 
Heveſt thou the Lamb of God hath taken away thy ſins, aud caſt 
| them as a ſtone into the depth of the ſea ? That he hath blotted 
out the hand-writing that was againſt t/ee, taking it out of the 
way nailing it to his croſs ? Haſt /n indeed redemption through 
his blood, even the remiſſion of thy fins * And doth his Spirit bear 
witneſs with thy ſpirit that thou art a child of God? 
10. The God and the Father of our Lord Jeſus Chriſt, who now 
ſtandeth in the midſt of us, knoweth that if any man die without 
this faith and this love, good it were for him that he had never 
deen born. Awake then thou that ſleepeſt, and call upon thy 
God: call in the day when he may be found. Let him not reſt, 
till he makes his goodneſs paſs before thee, till he proclaim unto thee 
the name of the a the Lord, the Lord God, merciful and gra- 
_ cious, long-ſuffering and abundant in goodneſs and truth ; keeping 
: mercy for thouſands, forgiving iniquity, tranſgreſſim and fn. Ler 
= no man perſuade thee by vain words, to reſt hort of the prize of 
thy high callmg. But cry unto him day and night, who Tv/ale we 
were wit/out ſtrengtſ i died for the ungodly, until thou knoweſt in 
whom thou haſt believed, and canſt ſay. * My Lord and my God.” 
Remember always to pray and not to faint, till thou alſo canſt lift 
up thy hand unto heaven, and declare to him that liverh for ever 
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ad ever, “ Lord, thou knoweſt all things, thou knoweſt that 1 


11. May we all thus experience what it is to be not almoſt only, 
but altogether a Chriſtian | Being juſtified freely by his grace, 
through the redemption that is in Jeſus ; knowing we have peace 
with God through Jeſus Chriſt ; rejoicing in hope of the glory of 
God, arid having the love of God thed abroad in our hearts by the 
Holy Ghoſt given unto us! „ 
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